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Prayers in Latin , of their whole Eccleſiaitical Government, and 
pretended Religious Orders, be allowed or recommended as Matter of 
Chriſtian Faith, and Diſcipline by Scripture and Antiquity? 

If they are not to be found there, why ſhould any be fo ab- 
ſurd as to receive them ? If they are taken thence, let them afſ- 
ſign us the places both in Scripture and primative Antiquity ; for 
the firſt three hundred years after Chriſt (and in ſome particu- 
lars much more) are wholly ſilent 1n the matter, any farther the 
to furniſh us with pregnant Inſtances againſt thoſe idle Dotages, and 
groſs Superſtitions, But, 

3dly, Whether in caſe they could not be conformed to, they would 
allow a Tolleration, were they powerful ? 

4thly, Whether in caſe they ſhould ſay YES, we ought to believe 
them ? Since it's one of their moſt ſacred Maxims, Not to keep 
Faith with Hereticks ; as was ſeep in the cale of thoſe of the Al- 
pine Valleys, J. Huf. &c. and in that they have in all Ages brought 
fo great Deluge of Blood upon the European World. 

gthly, Whether it be the Intere3t ff the Engliſh Nation to ſub- 
nec# hey ſelf to a Popiſh Yoak ? Conſideriag the tucomparable Bloody 

Maſſacrees of that ſort of Men in ſeveral Reigns, with the ſpiritual 
Tyranny ſhe would brins upon her ſelf, which muſt end in the drains 
ing of her People to enrich the Papacy, who makes it a fundamental 
Maxim, That the Enriching of the Church, (or rather the im- 
poveriſhing of the People) is the Securing of it : For Seculars be- 
zng impoveriſht, as of old, the Church Party will have the Treaſury, 
ana conſequently the tryumphing Power in her hands, which brings 
to the antient Arrogancy of Popes, Viz. Setzing their Feet upon 
the Necks of Princes. 
6th and Laſtly, Whether th: Deſizn of Popery be not an utter 
aestruftion of all true and (ollis Religion, ana the Introduction of 
Formality and Superſtition ;, to the inſecuring of ovil Authority, 
ana putting the Peoples Tudement into the Prieſts Inquiſition ? 
Since the moſt 720rart and careleſs, or the moſt vi:ious and pro- 
phane, are generally found to be their Proſelites : Their Reljzion 
( by reaſon of its latitude in point of Indulgence ) being 4 0pen 
Yanitunry to refuge ali looſe and deboiſt Livers, SVEN 
THE END. 6-52 
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Friendly Reader 


ad we not more regarded the intereſt of the Truth, for whoſq ſake 
Wwe can shun no abtaſement , then the ſugnificancy of thoſe , with 
' | whom we have this rencountre , we should have rather chuſed to 
be filent, then anſwer them , they being of ſo ſmall reputation 
among their own, that neither teachers nor people will bold themf« lves ac- 
romptable for any of their poſitions, and ſeeme zealous to haveit believed 
|. they would noz beſtow time to read it , nor yet hold themſelves obliged to ap- 
roveit. However ſince we certainly know that in the ſecond part of their 
hook( to which this reply is ) they have ſcraped together moſt of the chief ar- 
quments uſed againſt us , and borrowed not alittle from G, Ms. manuſcripts, 
(with whoſe work, , that yet appears not , we have been theſe ſeven years 
menaced ) which, like the materialls of a building managed by unskilfull 
| workmen, though they be by them wery confuſedly put mo 30 , Jet being the 
chief things can be ſaid againſt us, we have throughly handled, for the Read- 
ers ſatisfation, which may be ſerviceable to the Truth , without reſpe&to 
the inſgm1ficancy of thoſe againſt whon it is *wvitten, As oo the firſt part of 
their book, , 1we have alſo anſwered it , but aiftinit from this , it conſofting of 
many particularityes of matters of fatt , which perhaps might have proved 
tadious to many Readers that. may by-this beedified , and think it of no great 
conſequence, that the Students are proved lyaxs, which even many of heir 
own party think ts not any ſpot in their religion , ſo litle arethcy looked upon 
among their own, yet thoſe that are eyreour-may alſo have that firſt part. As - 
&r this ſecond part , wherein our princigles ate hataled ; wrindge wedeal 
ith the Clergy in generall , however they ſeek to chift it, and hide themſelvs, 
ſince their book, is licenced ty the bishop ef Edinburgh, and he being chal- 
kyed, ſaid , be did it not without a recommendation from Aberdeen, So 
that no man of reaſon, can deny but they are accountable for the errours, and 
mpertinencies which we hape herein phſetved , uhich we leave, Reader , to 


thy ſerious examination, remaining. oi: SIO 1291 | 
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Second part of the Students book from Pag. 44. to 
Pag. 66. 1S Anſwered, | 


SSH N theirfirft ſection, they alledge, we doe wickedly 
S i put many inatgnities upon the holy Scriptures, and that 
mm we monopoliſe the Spirit to our ſelves, whichare orofle 
9&7, lyes, but that they are againſt the Spirit, is no mali- 
LEY 2A cious accuſation , but a thruth as will appear to any 
F true diſcerner: Their comparing us, when wee plead 
_ fortheSpirit, to them, who cryed the Temple, the 
Themple, is unequall and profane, they that cryed the T emple,the Temple, 
rejected the Spirit of God,and relyed too much on the Temple , and out- 
ward priviledges, but dare they blame any forrelying too much on the 
Spirit of God? Again, in their firſt ſubjeCtion they commitr a groſſe de- 
cett in which they follow G. M. their maſter , who (uſeth the ſame in his 
manuſcript tous) inalleadging, they are more for the Spirit thenwe , 
becaus they affirme , that the efficacy of the Spirit 15 enſuperable. For wee 
doe affirme, that the efficacy of the Spiritisin a true ſenſe in{uperable , 
as namely wher the mindis well diſpoſed, See R.B. his theſis, wher he 
uſeththe word iſuperably, but that the Spirit doth inſuperably move, 
or irreſtibly force the :// diſpoſed minds of allin whomit operats is falſe, 
and contrary to ſcripture , which ſaith, that ſome refift the Spirsr , yea 
and iscontrary to the experience of all, who are acquainted with the Spt- 
rits workings, that know, that the Spirit many tymes worketh ſo gently, 
that his operation may be reſiſted,therfore ſaid the Apolile, Quench not the 
Spirit, Now that doctrine which is contrary both to Scripture, and expe-- 
A riencc 
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2 SECTION FIRST. 
rience is not for the ſpirit , but againſt it. Again, how arethey more for. 
the ſpirit then we, ſeing they afhirm the Spirits influence t5 but only effetive, 
as having no evidence init ſelf , ſufficiently to demonſlrat that it is of God; 
we ſay , ithath, as being both efteQive and objeciive. 2. They ſay, the 
influence of the ſpirit is only given to ſome; we lay, toall. 3. They lay, it is 
ſo weak, that it can bring none to a perfedt freedom from ſim m this life, 
though never ſo much improved; we ſay, it can,yea. 4. They ſay com- 
monly, the influence of the ſpirit cannot keep the beſt Saint one moment 
from ſin, we ſay, it can keep them for whole dayes, yea alwayes , if they 
improve it, as well as they can. 5. They ſay, a an may and ought to pray 
without the ſpirit , which we deny , and o we leave it tothe judicious, 
if here they do not commit a groſs deceit. Laſtly , in their ſtating the 
queſtion, they accuſc us falſely, as if we ad hold, that all men ought to 
judge, ard examine all the materiall objefts of faith and Articles of religion 
by inward revelations, as if all men were bound to an impoſſibility, all 
men have not all the materiallobjects of faith propounded unto them, for 
ſome of the materiall objects of faith are meerly accidentall unto all mens 
ſalvation, asto believe that Abraham begat Iſaak, and Iſaak TJacob, &c. 
others although not accidental, yet are but integrall parts, and not eſ- 
ſentiall of Chriſtian religion , ſuch as the ourward hiftory of Chrift, &c. 
and fo by this diſtinCtion divers oftheſe arguments are an{wered , with- 
out more ado, eſpecially the firſt two, where they ſpend much paper 
fighting with their own shaddow , telling us, that the heathens have no 
revelations , shewing the birth, paſsien, reſurretion, &C. of Teſus Chriſt, 
which we do grant, for the belict of ſuch things is only neceflary to them, 
to whom they are propounded, and the Scriptures alledged by them, at 
moſt prove no more, it were a needleſs labour and not worth the pains 
tO wo” particularly to all their impertinencies, follies, and blaſphemies, 
which they obtrude upon us as arguments, andin the iſſue, their laſt pro- 
bations reſolve into meer aſſertions, as mach denyed by us, as the things 
they undertake to refute , therefore upon each {eftion or ſubſeftion we 
$hall, but take notice, what their arguments reſolye into at laſt , and as 
there is occaſion, ſet down ſome propoſitions that may ſerve as a key to 
open the Readers way , through all theſe heaps of confution and blaſphe- 
my, wherewith they fill their pages. As for the Scriptures brought by 
them Arg.r. as Iſa.g.2. Matth.4.16. Pſal. 147.19.20, Theſe prove not, 


that they had no light , for the light shineth in darkneſs Joh, 1. and 
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SECTION FIRKS T. 


Prov.29.18. doth not import that people have wanted viſio from the 
beginning, but that for ſome time, they may want it , tu wt, when their 
day of vilitution isover,, whi.h we deny not. And whereas they tell us 
that the Greek particle 4y is often to be tranſlated among , and therefore 
ſoto be Col.1.26. and other places alledged by us ; we deny this conſe- 
quence. And that they ſay,the Apoſtle is ſpeaking of the outward preach- 
ing of Chriſt Col.1.26. is their bare aſſertion without any proof. Alſoin 
their firſt argument they alledge a groſs untruthupon G. K. as if he did 
hold in his book of [/mmedzat revelation , pag.1 1. that the Jewes general- 
ly under the Law had no immediat revelation in the Seed, let the place be 
read and it will clear G. K. where he diſtinguisheth a twofold ſort of reve- 
lation in the ſecd, according to a twofold condition of the ſeed, the firſt 
ſort of revelation is more hidd and obſcure, the ſeed not being compleat- 
ly forined, but as under ground. The ſecond is more manifelt and clear, 
{o as with open face to behold the glory of God. The firit ſort of revela- 
tion is given univerſally unto all both Jews and Gentiles, but the ſecond is 
only given to the Saints , in whomthe ſeed is compleatly formed and 
brought forth. As to th-ir Queries we anſwer that Conſcience and Rea- 
ſorare diſtinguished from the /aving light of Chriſt m all men,& the reve- 
lation thereof , as a naturall and ſupernarurall principle are diſtinguished, 
andit was the naturall, which Pelagius didexalt too much, as our adver- 
faries alſo do , = affirm that men may be lawfull preachers without 
ns renewed by the ſupernaturall principle of Gods ſaving light and 
Trace, 

Inthe proſecution of their ſecond argument. 1, They deny the inward 
blood and ſufferings of Chriſt, referring us to their proote afterwards, 
which we shall in its place examine. 2. They alledge that we hold ar 
heaveniy and ſpirituall nature in Chriſt , whichts diſtintt from the God- 
head on the one hand, and from the Manhood on the other , which they 
call a third nature in Chriſt. But this their alledgance is falſe , for that 
heavenly and ſpirituall nature is not a third thing diſtinct from both the 
Godhead and Manhood of Chriſt, as shall be afterwards shown. 3. They 
alledge that the Apoſtle doth not ſpeak of any inward hearing or word, 
but of the outward. The Contrary is manifeſt from the Apoſtles own 
words in the ſame chapter, theword is nigh thee in thy mouth and 1n thy 
heart. Nor is their reaſon valid to prove it, forthe words ver(.14,15.are 
nvt arguments made by Paul, bur objections adduced by him, _— he 

A'2 aſter- 


SECTION FIRST. 
afterwards anſwereth , and this is uſuall with Paulin this Epiſtle; Asts 
their queſtion, wherein conſiſts the nature and eſſence of faith ? we ſay, 
It is a receiving of Chriſt, laying hold upon him, —_— to whatſoever 
revelation he makes of himſelf m mens hearts,vihich isin ſome greater, in 
others leſs, but iz all is in ſome degree. ; 

In their third argument they undertake to prove that according tous 
the Scriptures are not neceſſary ſcrnmdnm quid , or profitable, but all in 
vain, as for their example, asthev know examples prove not , {o is it vain 
and impertinent , for we never compared the Scriptures to a mutilated 
and dim coppy , they arc a clear and perfect coppy as toall eſentialls and 
neceflaries of Chriſtian religion : but they are not the 0z4ginall ; and 
ſeing we have anf cred them fo many queſtions, let them anſwer us this 
one. Arc not all theſe divinity bovns and Commentaries on the Scripture 
made by men not divinely ziſpircd, As 4 mutilated and dim coppy tn compa- 
riſen of the Scripture , ana whether 1s the Scripture or theſe books more 

erfe& ? if they ay the Scripture 1s more perte&t, then what need they 
the mutilated and dim coppy of theſe divinity books, or what profit can 


they have, by them, which they cannot have rather by the Scripture? A- | 


oain, here they confound the material and formall objett of faith , as if 
we did hold that inward revelation without Scripture did propound unto 
us the material objefts of faith , which is falſe , for there are many of 
the materiall objects , which are only propounded by the Scripture, 
to witt ſuch as the hiſtoricall part ofthe Scripture, and in this reſpect, we 
do not plead that inward revelation is the miteriall object , but the 
formall. | 

In their fourth argument, cncy.are to blind as not to take-notice hoy 
wecan give the ſame anſwer that they give, concerning tne Law that we 
who are under grace and obedience to the imward Law,are dead as to the con- 
demning power, but not as to the commanaing power thereof. But that it s 
not the letter or any outward teſtimony of the Law that doth ſo powerful 
ly convince a mans conſcience, as of other finns, ſo of covetouinels, a 
the Spirit of God doth in his inward convictions and ſmitings uponthe 
conſcience, isclear from the experience ofall theſe, who have known 
and paſſed through the ſtate, which the Apoſtle ſpake of, when hefſaid, 
I was alive without the Law, but when the commandement came, fine 
vived, and I died. Yea what law is that of the mind, whereof he makes 
mention Rom, 8. but an iward Law,. by which the knowledge of fin 
comes, 
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SECITION FERRET 
comes , and through which both the knowledge, and remembrance of. 
fin ſticks more cloſely to the ſoul then through any outward law it can? 
and did not Chriſt ſay , that the ſpirit should convince the 1orld of fin? 
yea how many of thole called Heathens, who had not any outward law, 
have declaredthat inward concupiicence was alin? As for their malicious 
accuſation againſt us, of our luſt and covetouſneſs, we reject as not worth 
the noticing, {eing they aſſert it without any colour of proofe, but it ſeems 
they have learned that wicked and devilish maxime. calumniare audadtcr 
alquid adherebrt. .c.calumniat boldly that ſomething may ſtick. 

Their fifth argument is anſwered in the firſt as being a branch 
thereof. 

Their ſixth argument is built upon a falſe ſuppolition , that according 
to our principle , all would be prophets, and that no difference conld be 
aſſigned betwixt prophets, and paſtors and teachers , ſeing prophets ana 
teachers teach. both from the ſpirit. The firſt is anſwered at large in the 
endof G.Ks. book of Immediat revelation. To the ſecond we anſwer, 
that by prophets inthe ſtrickeſt ſenſe: are meant thoſe who prophecy of 
things to come, as Agape was ; by teachers , they who inſtruct the 
people in doctrine. , and this is a manifeſt difference , although in 
the large and common ſenſe prophecying and preaching are one 
thing. : | 

Their feaventh argument, they pretend to build on that Scripture 
Jud.19. but itis ca(ily anſwered, that men in one ſenſe may be ſaid zot 
to have the ſpirit, andin another to have it , even as a rich man who 
improveth not his money, both hath, and hath.it not indiversſenſes, ac- 
cording to which Chriſt ſaid , from him that hath not shall- be taken aw-y. 
that wh:ch he hath. And whereas R.B. doth grant that they whoſe day of 
vilitation is come to an end , have nor the ſpirit, ſo much asto invite and 
call them unto Gad ; here they inſult asf all were granted they ſcek, bur 
they are greatly deceived, for though he grant that ſome have not the ſpi- 
ritto call and invite them, yet he granteth not that they have not the 
ſpirit to reprove them , for even the devils. and damned ſouls of men and 
women fin againſt the Spirit of God witneſling againſt them in their 
hearts, which is in them a law of condemnation, as Davidſaid, if 7 go 
down into hell thou art there, yea do we not read not only that God {pak 
#nto Cain a moſt wicked man,bur alſo unto Sathan Job. 1. which ſpeaking 
of-Godto Sathan , we ſuppoſe the Students will not ſay, was by an out- 
A-3 ward 


6 SECTION FIRST. 
ward voyce , and conſequently it was internall. But we ask them if all 
wicked Profeſſors of Chriltianity should burn the Bible and deſtroy all 
ontwardrales and means of knowledge, 5h»: 1d they ty this means Ceaſe ra 
ſin, becauſe they should have no rule, or should they be excuſed from goſ, yell 
duties, becauſe rhcy have no rule, by this ſuppolition (according to the Sy 
dents)to requirethem ? 

In their ſecond ſubſeCtion they ſpend both their ſtrength and paper, in 


labouring to prove ſome things which we no wiie deny , as the ſeque. of 


their Adajor F.14. but in the proote of their mor, where the wiiole itreſs 
lycth, they utterly faill in both its branches, as we shall briefly shew. As 
to the firlt, they argue thus , they know no ſuch inward of jeitive evidence 
of imvard revelations of the ſpirit m themſelves, thcrefore they have none 
ſuch. We deny the conlequence, they lee it not, nor know it, becauſe they 
will not, thcir prejudice againſt the truth doth blind them, and indiſpole 
their underſtanding ; yea might not the unbelieving Jews have reaſoned 
the ſame way againit Chriſt , when he was outwardly preſent with them, 
we do not know him to be Chriſt, Therefore he is not Chriſt. Again, 
whereas they querie in a ſcoffing way , cana thing that is ſelf evident be 
hidd from the whole world except a few 1lluminado's ? Weaniwer, if it 
were hidd from the whole world, except a few in compariſon of others, it 
is no more then what the Scripture ſaith , thar the whole world licth in 
wickeaneſs,& their wickedneſs blindeth them, that they do not ſee the light 
that is in them, yet we could inſtance many who are not Quakers,ſo called 
-both Chriſtians and Genzils who have acknowledged the evidence and 
certainty of divine inſpiration in all men, as the ſureſt ground of know- 
ledge, but we need not digreſs into this here; we have enough belides to 
ſtop their mouths. For do not they ſay , thar the Scriptures have a ſelf- 
evidence,and yet are not the Scriptures and the truths declared in them 
hidd from the greateſt part of the world 2 The Mahumerans reject both 
Oldand New Teftament , and the Jews the New ; although they read 
them, and yet according to our adverſaries, they have ſelf evidence, fo that 
itisevident, the ſame argument is as much againſt the Scripture , asthe 
Light within in point of {elf evidence, and indeed much more, ſeing many 
who deny the ſelf evidence of the Scirptures , even heathens have a know- 
ledge of the ſelf evidence of divine inſpiration , as Socrates, Plato , Ploti- 
nus, Phocyllides, Seneca an1 manyothers. And here in the cloſe being 


ſenſible of their weakneſs after they have laboured to prove the negative, 
they 


= =_ — a." 


they tel 
it z anc 
own la 
maxim 
have aff 
in yan. 
negariV\ 
prove h 
Inth 
not gue 
them to 
fteadof 
Gory, a 
and def 
their dif 
dence 1 
againſt 
IL M. lot 
' the-Stuc 
ſeek an & 
| which uu 
obje 4106 
its 01071 7 
well! th 
they pre 
or we ha 
his own 
* ment, | 
they hay 
not cap: 
folly in v 
acapacit 
then let 
own rul. 
fee that 1 
yea into 
evidence 
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it, and ſo would roll it oyer on usto prove the affirmative againſt their 
own law , which would have us to be meer detendents. As to the 
maxime , Afirmanti incumbit probatio, it doth not help them, for they 
have affirmed a negative, and have been ar great pains to prove it. But all 
invain. And why may we not put them to prove their Minor being 2 
negative , as well as tlhicir maſter, I. M. put the Jeluit Dempſter to 
prove his Minor, which John Mcinzics affirmed to be negative? 

In their proſecution of the ſecond branch they affirm that the Q. can- 
wt give any ſufficient evidence of therr revelations. This we deny and put 
them to prove it , but how shamcfully they fail here is apparent , forin- 
ſeadof proving of what they affirm, they put us to prove the contradi- 
Rory, and ſo contrary to their own Law , would urge us to be impugners 
and defenders at one time, a filly trick they learned trom the Bapreſts in 
their diſpute at London, as indeed the Students argument about an evi. 
dence is the ſame upen the matter with that which the Baptiſts uſed 
againſt us at London long before them and which the ef: uſed againſt 
IM. long before them both. So that we may ſee what ſorr of patrons 
' the Students here follow. But it is well to be obſerved, that when they 
ſeckan evidence from us, they tell us pag. 57. They mean not an evidence 
| which will aFually and de facto convince a pertinacious adverſary , but an 
objetive evidence or clearneſs inthe thing ut ſelf which ts apta nata, fire of 
it. pn nature to convince,and will really convince the 1well diſpoſed. Very 
well! this their plain conceſſion deſtroyeth their whole building, for ſeing 
they preſs upon us by way of Dilemma , exther ue have the Spirit of God, 
orwe have it not , whichis L.L. his argument. We may very lawtully by 
his own example preſs him and his fellow Students , .with the like argu- 


| ment, either they have a well peſos mind, or they have not. It they ay, 


they have not, then they confeſs they are a pertinacious adverſary, and fo 
not capable to be convinced of our evidence , and ſurely t were great 
folly in us to ſeek to convince them ofthe truth of athing, who are not in 
acapacity to be convinced, If they ſay, they have a well diſpoſed mind, 
then let them prove it to us, or give usanevidence of it, feing by their - 
ownrule, Afrmanti incumbit probatio. Whois ſo weak that doth not 
{cethat they are intangled in the ſame difficulty they would urge upon us, 
yeainto a far greater,for they can not ſo much as pretend to any objettive 


evidence, whereby to convince usthat they are well diſpoſed, icing they 
al-- 


they tell us , that ſeing the negative is theirs, they are not bound to prove . 


$ SEC OH FIRS TIT, 

alto gether deny ſuch a thing. It they anſwer, that th.y are not bound toſy 
either the affirmative or negative, but require of us to prove the negating, 
who ſeeth not that we have the ſame to reply unto thei, when they urge 


us, either the Q. have the ſpirit, or they have not , that we are not bound 
to ſay, cither the affirmative or negative , for although #9 have, and noty 
have, are contradictory , yet to ſay, that we have the ſpirit, and that ye 
þ.zve not the ſpirit, are not contradictory , being both athrmative : andin- 
deed when we aſſert things only zz theſi, we do not ſay,cither that we hav, 
or havenot the ſpirit, but this we ſay, and we are able to prove from Sci 


pture,that all good Chriſtians havethe Spirit of God,immcdiarely to teadj 


and guide them into all truth, and all men haveit ſo far as cither to juſt: 
fy or condemn them. Bythis we ſtand, and are able to defend it throug 
the help of God, as conſiſting both with Scripture,and ſound reaſon, an 
teſtimonies of Ancients. But it they think with their little cratc to bringy 
down from the Theſis tothe Hypotheſis , they muſt know the ſame yil 
bring them down to it alſo, for ſeing it is a truth acinowledged bothbſ 
themandus, that all true Chriſtians and children of God have the Spin 
of God, working in them at leſt as an efficient cauſe : from this we urg 
them thus, either they have the Spirit of God working in them as ant 
cient cauſe, or they bavenor. It they ſay, they bave nor, they confeſs they ar] 
not true Chriſtians, or children of God , which we ſuppoſe they will 
loath to ſay, if they ſay, they have the Spirit of God as an effictent caiſ| 
of faith working in them , and ſubjeasvely inlightening them , let then 
prove it, or give us an evidence of tt, Who doth not ſee, that poor met 
they are taken in their own {nare?we know all rationall and f.,ber menw 
acknowledge that we are not bound to receive their affirmations withouf 
proofe , more then they are bound to receive ours, norindeed ſo muc 
we being asthe caſe ſtands, butdefendents. | 

Astouching their anſwer to R. B. his retortious about an evidence! 
chall be examined in the next ſeCtion. 

In pag.So. they tell, thatwe aſſign them at laſt ſome shaddows of tt 
dences, namely firſt, our own declaration. 2. the Scriptures. 3. the immi 
diat teſtimony of the Spirit. But that theſe are not shaddows, will appe 
to the judicious and well diſpoſed , if they conſider theſe two thing 
xz. That by our declaration we mean not a bare yerball declaration, having 
no virtue or manifeſtation of life in it, for we confeſs , ſuch _ bes 


eooda ground for a heretick, in way of evidence, but by our declaration 
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SECTION FERRED - 
we meanſuch a declaration as doth really proceed from the ſpirit of God 
inus, andis therefore a living declaration having a manifeſtaaion of life 
init, and with it, and which 1s not only in words of life, or living words 
uttered through us from the ſpirit of life, but alſo in works of life or living 
works, which are the fruits of the ſpirit, as ſaid Chriſt , ly their fruirs shall 
jeknow them. Now ſuch a declaration, can no Heretick have, however 
he may pretend to it. If our adverſaries ſay, tht we only pretend to ſuch a 
thmg. We anſwer them with their own rule , Afirmants mcumbit proba- 
ti0.1.e. The afhirmer ought to prove. Let them prove usonly to "rape 
tenders, which yet they have not done, norcan do; andindeed {uch a de- 
claration from the Spirit of God in che Apoſtles, as when John ſaid, 2we 
are of God, &c, was an evidence that no heretick could juſtly pretend to; 
2, itisa moſt unjuſt and unreaſonable thing to require of us any other 
evidence of our having the ſpirit , then that which every true Chriſtian 
may and ought to give, ſeing we pretend to no other ſpirit , but that 
which every true Chriſtian hath, norto any revelations, but theſe, which 
are the priviledges of all true Chriſtians, nor to any dorines, which are 
not conform to the Scriptures of Truth, as we are ready to prove, and as 
G K. hath already shewed in his book /mmediat Revelation,which neither 
the Students nor their Maſters have given us any refutation of. Now have 
not all good Chriſtians , theſe three evidences for them? and we can prove 
by the help of the Lord that they are as applicable tous , as to any upon 
e'rt1;and here note,that when we ſay the Scr:pture i the beſt outward evi- 
dence, that can be ven, we mean it not as a particular evidence , but as a 
generall commonto all good Chriſtians, w c grant that the Scripture 
cannot prove.that any particular man hath the Spirit ofGod in ſuch a way 
as truc Chriſtians have it, bur it proves in generall, that all true Chriſtians 
have it, yea and all men to convince them ar leait. | 
In pag.6 1,62. They reject the Scriptures teſtimony as an evidence to 
us, beca:ſe according to us the Scriptures teſtimony hath no evidence with- 
out the Spirit, Inanſwerto w h:ch we ſay. But it hath an evidence with 
the ſpirit, his inward evidence going along with it, which inward evidence, 
weſay, doth go along with it, ſufficiently ro convince every well diſpoſed 
intellect. And this we can prove trom the Scriptures teſtimony. Nor1ts 
this to commit an unlawfull circle, as they foolishly al'edge, which is but 
an old threed-bare alledgance of Papiſts againſt the Proteſtants , as Turn- 
bull alledged on Pareus , that be proved the ſpirit ty the Scripture, 
B and 
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and the Scripture by the Spirit.. Some Proteſtants in our dayes do mi- 
ſerably ſeek to extricat themſelves of that cirele , that they know the 
ſpirit by the Scriptures objet;vely, and. they know the Scriptures. by the 


ſpirit effetively, and ſo indeed they get free ofthe circle, as not being, iz | 


codem genere , i.e. inthe ſame kind. But they affirm a groſs untruth that 
the ſpirits influence, is only effective and ex parteſubjefs , whereas we 
know itis objeF:ve,and can prove both from Scripture and primitive Pro. 
teſtants, ſec G.K. his book of :12mediat Revelation, and Quakeriſm no po- 
Ppery. Where the ſame is at length proved. But we have a moſt clear way 


to extricat our ſelves of that circle impoſed on us by Papiſts and theſe Stu- } 


dents, to wit,that we know the Scriptures teſtimony by the ſpirit 1a7quam 
a priori, as we know the effett by the cauſe, and we know the Spirits teſti- 
mony by the Scriptures, tanquam a poſteriori, as we know the cauſe by the 
effe, and ſo both are objective , and yet ina divers kind, becauſe the ob- 
jective evidence ofthe ſpirit is a ſelf eyidence and primary , the objeCtive 
evidence of the Scripture is but derived and ſecondary. 

Intheir anſwer to G.K. his retortion from the practice of Chriſt, who 
though his own imwmediat teſtimony was to be received, referred them unta 
the teſtimony of the Scriptures. They moſt miſerably betake themſelves to 
their old trade of affirming things without any proof , and yet on the | 
proof of theſe things the whole itreſle of their anſwer lyeth, as 1. They 
ſay, the Tews rejefted only the outward immediat teſtimony of Chriſt. How- 
ever dare they ſay, but that the outward immediatteſtimony of Chriſt 
was to be believed? andyet he referred them unto the teſtimony of the 


Scriptures. 2, They ſay , they have no ſurh teſtimony. themſelves as their | 


ward objeive teſtimony of the ſpirit. 3. They ſay., acgording to Chriſt, 
the Scriptures were the rule, meaning the primary rule, and{o , they ſetthe 
Scripture above Chriſt, his own immediat outward teſtimony,a moſt grols | 


diſorder. All which we reject as mcer affirmations without. any proof. | 


Their inſinuation that G. K. ateth thepart of a cunning ſophiſt, when ht | 
Spoke cheſe words repeated ty them , pag.4. is no leſs without any real| 
proof, for it isa truth , that no Scripture truth can be ſaving]y believed 
but by the illumination of the ſpirit, which is objective. | 

In paragraph 28. they think to evade G.K. his argument, !h.zt ave have | 
inſpiration, becauſe all men have it, that then Pap:ſts, Manumeians, Pa- | 
gans and men bodily poſſeſſed have inſpiration, which we do affirm , vit 
L.1at theſe have it (o far asto convince them , and is ſufficient ry be alaw 
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of condemnation, and render them without excuſe for their ſin, and this 
all men have, not only within their day, but after their day of viſitation is 
expired. Burt asto their impoſed gloſles and ſenſes, which they ſay their 
divines have already vindicated on theſe Scriptures cited by G.K. for uni- 
verſall grace andinſpiration, as they refer us to their Divines , ſo we refer 
them to our fri: nds and our books, where their filly and weak reaſons are 
anſwered againſt this goſpell truth. As for the word EVE RY weac- 
knowledge it is not taken alwayes univerſally, but ſeing itistaken ſo moſt 
ftrequently,it lieth on them +0 prove that it is otherwiſe taken in the places 
cited, 

Before we cloſe the anſwer to this ſubſeftion, we propoſe further unto 
the Reader theſe two Conſiderations. 1. That when welay, inward di- 
vine revelations in the ſeedareſelfevident, we do not mean it alwayes 
inreſpect of the materiall objects, of things revealed, butin reſpect ofthe 
formall object, or revelation it ſelf. 2. Although we affirm that theillu- 
mination andinfluence of thi ſpirit , in mens hearts , is both effe&ive and 
objeive, yet we do not affirm that they are two diſtinQthings, but one 
and the {ame thing under different reſpe&ts ; ſo that we do not plead for 
another influence, then that which in words they ſeem to grant , but we 
fay,iris amore excellent thing then they acknowledge itto be , as being 
in it ſelf perceptible and having a ſclt evidence , whereas they will have 1t 
only a medium incognitum, a thing altogether undiſcernible and inevident 
of it {elf , ſoas to convince or ſatisfie the underſtanding that it is of God. 
And thus according to our advcrſarics ſen{e,and upon their principle, this 
inward illumination of the ſpirit may be ſa-d to be fallacious, for want of 
evidence, ſeing according to their own argument that which hath not a ſuf- 
fictent evidence is fallactons, & | 

But whereas the Students in their account grant in words , that the ſoul 
hath ſpirituall ſenſations and that the work of grace may be felt , this contel- 
lion T_s eth their wholl ſuperſtructure ; tor if the work of grace can be 
felt or is perceptible then it is objeFive, for whatever is perceptible is ob- 
jective, ad ſcing they grant that the ſoul hath ſpirituall ſenſations, we ask 
them, what are the objects of the ſenſations ? Arethey only words and 
letters, or things ſuch as God himſelf in his heavenly rcfreshings, water- 
ings and bedewings, if the firſt, it is moſt unreaſonable , for it would make 
the ſpirituall ſenſes to fall shur: of the naturall, ſeing the naturall ſenſes 


reach beyond words to naturalithings themielves,if the ſecond,they muſt 
|: 3- needs 
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nceds with us acknowledge inward objetive revelations, for by them we 
nnderftand no otherthing but as God, and the things of His Kingdom are 
felt in us by way of object. 


SECTION SE COND. 


Where the Students chief argument againſt the ſpirits 
being therule , is proved to be one upon the matter with 
rhar the Jeſuit Dempſter uſed againſt their Maſter 1.M. and 
the ſame way anſwered, and their weak endeayours to eyne 
it examined and refuted. 


w Here hath enough been ſaid heretofore to demonſtrat the fal- 
lacies inthe form of their arguments in which alſo it reſembled 
the /eſuits, whichto avoid repetition we shall now omit. Their 
medium againit us, is, that we cannot give an evidence of our 
being lcd by the jpirit , but that wh.ch may be as good an evidence for Here- 
ticks, for thus they word it in their account , alledging we wronged 
them, in laying, they uſed the words, which Hereticks may pretend to,yet 
abſtraCting from this falſe charge, we $hall take is as thicy now exprels it, 
being indeed equivalent. To prove that it may be as goad an evidence 


tor hereticks, they make 1..L; argue thus, other Heretichs declare and | 


ſay, they have the $ pirit of God, teaching them as well as you. Therefore, 
if yor:r ſaying you were ſo taught, were a ſuſſicient evi.ience, &c. Then ther 


acclarmg, &c,Now let the Reader judge, wheti:er this argument amounts | 


to any thing more, then that , that 1s nor a ſufficient evidence to the Q, 
which other Hereticks may pretend to. Thus the Students diſpute againlt 
the Q. let us hear how the Jcſ{uit diſputes againſt [. M. their Malter Pap. 
Lucif 'g. pag. 3. afterthe Jeſuit hath repeated nis argument , he adds, 
» Maynplcaſerhe anſwerer of tins ſyilogiſm to remem'e» that the ground 
»» orprinciple. which he shall produce to prove the truth of his religion muſt 
» hate this property, that it cannot ſerve nor be aſſumed to prove a falle 
3» 7:1 gion as the grounas and princ'ples that one produceth to prove that 
»» he1s an honelt man muſt hav: this property, that it c2nnot ſerve norte 
,, aſſumed to prove a knave robe an honeſt man. © c. Let the judicious 
Reader conſider whether there be any marteriall difference betwixt theſe 

two 
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:wo argumentations, But to proceed and shew that their arguments are 
no better then the Jeſuits againſt their Maſter , and our anſwers no 
worſe , then their Maſters againſt the Jeſuit ; we $hall place them 


together, 


I, M. anſwereth the Teſuit thus 


pages .of his Pap.Lucitugus. 


» The true religion hath ſufficient 
» grounds in 1t ſelf, ro manifeſt ut 
\» ſelf to be the true religion , if it 
» met wth a well diſpoſed intellet 
» (for to uſe your own ſumulitude) an 
» honeſt man may have ground 


_ enough to shav a aiſuintFion be- 


» twiat him and a knave, albeit a 
» fool cannot aiſcern it, ſo the true 
» religion may have ground enough 
» to prove ut ſelf true (which the 
»» falſe rel:gion hath not) though an 
» infidell or Heret ch uhoſe foolish 
y mind :s darkened Rom.1. 2 1.04n- 
1» ot taRg, tt up. 


Our Anſwer tothe Students as them- 
ſelves acknowledge it pag. 59.5, 


That the evidence of the ſpirit 
cannot be aſſigned, but to the well 
diſpoſed underſtandig. This they call 
a pitiful ſubrerfuge , alledging that 


then this evidence can only be aſ- 


ſigned to ſuch, as are of the Q.mind, 


but not to others, and that any He- 
retick in the world may deny evi- 
dences upon the {ame account. Now 
let the judicious Reader, determine 
whether if this anſwer be a pitifull 
ſubterfuge ; the Students with 
the ſame breath do not declare 
their Maſters, to the Jeſuit to be the 
{ame. 


And when they write next, letthem shew the difference, which they 


have not yer done. 


In anſwer :o this Retrortron, they alledge pag.67. That R.B. ſaid their 
maſter, ſo. M1 world 101 aſſion the Teſt a grounl, to prove the truth of the 
Proceſtant Reii 145m, ans there fore, layihey, R.Bs. praftices agree exattl 


with the Ii ut: Moral! , an1grues an egregi-1u8 ſpecumen of his Teſuticall 
boneſ'y, which makzs us (af, et him 10 be a Teſmied emiJary. Ihis1s2 
faue Crlum ay diſproved by their own account , where pag. 8. upon this 
occait)ni, Th y confeſs R.B ſd orly chat their maſter deſired the Teſuit to 
prov. thu the Proceſtant Religion had no ground for itt. Will they deny 
this, let thein rcad the vers firlt tour lincs of their maſters firſt anſwer to 
the ſetuits paper pag.3. and they wi'l find he put the Jeſuit to prove his 
Minor, which was, that the Proteſtant Religion had no ſuch ground. AS 

B 3 Ut. 
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it doth not therefore follow that I. M affigned not afterwards a ground; 
{o neither will R.B. his repeating this, infer that he ſaid , he did not athgn 
{uch aground. Yea in contradiction to themfelves pag:60. They acknoy- 
ledge hetold, their maſter named the Scripture 454 ground, &Cc. SO tis 
maniteſt they have given herc a ſpecimen of their [eſutticall honeſty , and 
becauſe they could not anſwer, they forged lyes to fill up the paper, and 
things not to the purpoſe as pag. 57. where oftering to reply to this retor- 
tion, they ſay : But for anſwer it # well knoun R. ÞB. was brought up in « 
Popizh Colledge,& it is thought by many that he 1s a [eſmited ennſſary,&c.l; 
not this a pungent anſwer?Reader,R.B.was educatcd in a popish colledge; 
ergo, ſay theStudents,our anſwer is not that which the Jeſuit uſed againſt ow 
maſter.lt ſeems the Students are offended that R.B.hath forſaken popery, 
or otherwiſe their charging him with his education mult be very imperts- 


nent,as indeed it is no leſs toolish, then if we should upbraid Luther, Ca-| 


vin and all the firſt Reformers as Papiſts, for being ſo educated, and 
though it is no wonder their folly and malice led them into this imperti- 
nency , yetit might have been expected that their gratitude to the Bishop 
of Edinburgh,who was pleaſed to permitt their book to be printed, mig 
have hindered them from this folly , ſeing he was educatedin the (atk 


| 


Popish Colledge R.B. was, and owes ſome of his Philoſophy tot, | bei 


wherasR. B. learned only there alitle grammar, and came thence inhs 
I5 Year, but the Bishop wasthereprofeſling popery in his more maturt 
age. Soif this refle@any thing upon R. B. it will much more againft the 
Bishop, which they will do well to clear, and be ſurc not room, when 
they write next, orelſe acknowledge their impertinency herein. It ſeems 
they wanted {trength of reaſon, to cvitc the retortion, which makes them 
thus rove , offering alſo to prove that their maſter d'd aſſigne a ground, 
which wag never denyed and that be was defendent, fo was R. B. allo. 
what 1s that to the purpoſe, unlefſe to makethe retortion the ſtronger, 
and show they cannot get by it? but pag. 60. They ſay, that wheras 
the Teſuit preſſed their maſter that hereticks did ſay , th:ir Religzon was con- 
forme tothe Scripture , as well as he, and ſo the $ cripture Was no peculiar | 
ground for him, more then for hereticks. They ſay their maſter aniwered, 
That it was not a pretended , but reall conform'ty unto the Scripture , that 
demonſtratsa true Religion, &c. and upon tlus they inquire, what follo- 


wes, alledging they argued from being as good and not pretening , and(ſo 


all a raillivg, ſaying, that the Light of our Conſciences 15 ecclipſed by anew 
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SECTION SECON D. r5 
found light , and that we miſrepreſent them malitionsly. This railing is for 
want of better reaſoning , bur ſeing they are {o blind as notto ſee, whe- 
ther they willſee it or not, wee $hall tell them, and, wee hope, let the 
Reader ſee , what followes here from. Jo. Meinzies the Students maſter 
faith tothe Jeſuit , zr 5s not enough that hereticks ſay the Scripture is a 
round for their Religion, unleſe it real'y beſo, and that other Hereticks 
ſajing ſo adsth not inferre, that itis as litle a ground for his owne (to witt 
]. Ms.) Religion. Very well! The Quakers tell the Students, 
That it is not enongh that hereticks declare they havethe Spirit, unleſle it 
bereally ſo, and their ſaying , they have it, while they have it not, doth 
not inferre, that our ſaying we have it, 1s as litle a ground for us. Who but 
ſuch as are as childish as the Students, will afhirme, there is here any difte- 
rence? Bur further, they confound molt ignor antly the /nrernall refti- 
mony of the ſpirit with the declaration of having the ſpirit, which are two 
different things. It was incumbent upon them to have proven that the 
internall teſtimony of the ſpirit is as good an evidence for Hereticks , as 
for us, which they have not offered to do : next , they have not proved 
that the declaration of Hereticks is as good as ours, neither can they un- 
leſsthey can prove ours to be falſe , which they neither have nor can do. 
But they have egregiouſly falne.in that in convenience, they would fix 
upon us, Pag.58.59. where in anſwering R.Bs. retortion, shewing them, 
that if menus vemg decuved, contradittmy themſelves , or one another , who 
ſay the ſperit is the rule, did infer the ſpirit not to be a certain rule , then 
mens being decerved, contradicting themſclves and one another , who ſay the 
Scripture is t':e rule , would the ſame way infer that the Scripture 15 not the 
rule, Here they are miſerably pur to it,and therefore not ashamed to de- 
ny that = plead not againſt the ſpirits being arule, for theſe Cauſes. The 
contrary fac which is known to all that are acquainted with theſe contro- 
verſies, & for example, let them read their ſo much applauded 1. Artchell 
his Dralogue and his ſober anſiver, ſo called , where he makes this the chict 
cauſe, ycathemielves for the ſame reaſon within two pages to wit pag.Go. . 
and 61. plead againit the teachingof the ſpirit , affirming that * becauſe 


the Feorvtans , Fa- 
militts and pretend. * But beſides, will not their Maſters anſwer above mentioned 

WP - meet well withthem here,that ſince theſe ſects and ſaintts, did ag 
ed Sumts as Francs bo ___ 

1 both they and the Q.confe ſ« but pretend to the ſpirit , that becauſe 
an Lozola,e c.pre- they did but preten therefore the Q. do but pretend alſo, no more 
tenaea the inward then beau ſe ſome hereticks do pretend thur rel:910n bs conform tg 

the Scripture, therefore I. MT. doth (oteo, teach. 


T6 SECTION SECON D, 
terching of the ſpirit, and had an out ward show of godlineſs , therefore ti 
ſpirits teaching to deny ungo</ine{: is as good an evidence for them as forth 
O.Who but the Students 4-514 can themſclves into {uch miſerable con. 
dictions ? but to give ti.! Keader an cvident demonitration of the Sty 
dents gift of contradicting themſelves, take one here in their own word 
they ſay this above mentioned retoriion doth not meet their argument , why' 
do we conclude that tie ſpirit 1s not the rule of faith, becauſe they cannot gry 
an evidence wh.ch wil! actually convmce , that they are led! y the ſpriit , n 


ſuch thing, compare this with 1.Ls.medium of his ſecond argument, whetg 
he undertaketh to prove that the ſpr t x5 not the rule of fauh, (as it is ext 


refled by themſelves) becauſe there can be no evidence given of it 1 th 
world, bur if they think to creep out here, that there may be evidenct 
given, though not ſuch as do actually convince , becauſe of the want of: 
{ubjcfive evidence, or diſpolitian of the mind,as they afterwards add,ani 


that we can give no evidence, ofthis laſt ſort, it remains then tor them 


prove that their minds are well diſpoſed , {cing they are the Opponent, 
and wethe meer Detendents , and thar the evidences aſſigned by us , 0 
ſuch as are not manifeſt even to the weli diſpoſed , and yet to go round 
pag-59- paragraph.19. They account this of the well diſpoſed mina ridus 


lous , though 1t was the beſt anſwer their Maſter could g ve the Jeſuit mih 


like caſe, as above is shown, but thou may perhaps judge Reader, thi 
theſe that are ſo nice and {crupulous in receiving evidences from other 
would give ſome very {olid ones for their own rule;when prefled the fam: 
way to give us an evidence, that they have the Scripture to be their rul 
from God, and that they have the true ſcnſe of it. Take then noticed 
them here Reader, and ſce how latisfactory their anſwer is Now (lay the 


Students Pag. 59.) The ſolution is eaſy,for they who make t:0e Scripture ther| 
principall rule are enther our Churches , or they are Sefts diſenting from 


If the firſt, have not our divines frequently proved both from the tntrinſi, 
charatters of Divinity that appear in the Scriptures themſelves, aid al 
from the out ward motives of credibility, th-t we have theſe Scr precrall ve 
velations from God ? and have they not of. en aſſigned ſufficient objrn 
evidences and proofs of the ſenſes of the Scriptures tauyht by our church 
as to every point controverted ty us, and all Seits wiaiſocver, ſo that dijtt 
ters remain unconvinced for wint of ſubjetive evidence and diſpoſi110n of 
mind ; And really ought to believe us reaching ſuch ſenſes of Scripture, & 
Is not this rarely wel ſolyed ? do the Students give auy better evidence gr 
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SECTION SECON D, bs 
all this, then their own declaration , and is not this (according to them- 
ſelyes)as good for other Hereticks as for them? isit not ſtrange with what 
confidence they should print {uchſtuft ? Beſides as to the firtt part of it, 
it is manifeſtly talſe, tor Calvin the clucteſt of their Divines, hath in plain 
words aſſerted. | 

Th at all the ovjetive evidences © motives of credibility are not ſuffici- 
ent to eftall:5h the Conſcience in the beliefe of the Scripturs certainly, & 
that therunto is neceſſary the ſecret and inward teſtimony of the Spirit, yea 
that toe ſame Spirit that was in the Prophets and Apoſtles enter into the 
heart &-c. So fay allthe publick confeſſions of the Proteſtants abroad , 
and ſcing of this according to the Students ther can be no objective evi- 
dences in the world given, then neither can there of the Scripture,which 
they confefle is their rule. So the Reader may ſce that their work is like 
the vipers brood, that deſtroyeth it ſelfe; & tends to oyerturne the 
certainty of all Chriſtian religion , landing in Scepticiſme , which be- 
caus they can not ſhun , they end their ſection in vaine boaſting & rail- 
ing, ſaying, pag. 77. they provoke all the Papiſts & Qu. of the world 

10 argue againſt them ſo , if they can. Here are high words indeed, but 

ſeing they are ſo buly in boaſting we accept the Challenge & offerusto 

prove ey ba as publick an auditory, as the laſt Diſpute was , that their 
arguments againſt the Q.are no bettcr then the Teſuits againſt their mas- 
ter. Andhereto conclude, they adde, Let the Reader therfore judge, 
whether railing Robin shewes forth more of an aſſes then of a v;/pers nature, 
where he brands our argument with the black mark of Popery. Well! wee 
leave to the Readers judgment, who allo may judge, if this be nat rail- 
ing, andifthe Students, who talk at this rate, be to be truſted'in their 

Preface, ſaying that they have abſtained from all perſonall criminations, 

and have not rendered evilforevil, and what may be thought of men that 

ae not ashamed thus to belye themſclyes. 
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Wherin the Students arguments concerning the Sup- 
Qer, and againlt Perfection, and Womens ſpeaking are conſl- 
Sed ind anſwered, contained in their ſubſection 3.. from 
pag. 66, of their book to pag. 79. 


alt, Theyſay, They mrght argie that the O. have not revelations 
from the Spirit, becans of thetr mad & impious prattices, and 
then they turne this allcrtiou into a queſtion, aſking, bave not 
the Q.. committed ſich praftices, ſuying they were commanded by 
the Spirit? And for this they reterrre the Reader to ſeverall bookes 
writ againſt the Q. by their declarcd adverſaries : which ſignifie nothing 
in[cfle they will proye that-theſe men ſpake Truth, which they neither 
hai, nor can do, andſoarc no more valued by us., then Cochleus lyes 
againlt Luther, But to contirme this, "They place at large a citation out 
ot 11. Mere, whom they ſay, the O. have reported to be a Quaker 
'Fhis is a falſe calumny,which they arc dared to prove. That H. More hath | 
inzlettcrio GK, owned fome of the Q. principles, is true, as particular- | 
!- that of immediat objeCtive Revelation, - called by them the head of th 
Afonfter, and that the ſ2ed is a ſubſtance, which.ebey count one of the Q., 
grand errours, As tor thatcitation of H.More, he wrot it upon truſt, and} 
was not an eyc-witneſs of. theſe things, and it recurrs upon him andthem| 
:o provethethingstrac. The ftory thcre mentioned of IN. ſeing it W| 
atthat very time diſowned-by the Q. and ſince condemned by himſelf; 
militats nothing againit us, no morethen other horrid things ,. yeatha| 
{which in the Students own eſteem) is down right treaſon, being done) 
{ome of the chief of their Miniſtry , as commanded by the Scripture, doti 
2painſtthem. In concluſion they give a proverb uſed by Will. Dundss 
in a book of his, as a further inſtance, which they call a bundle of rid: 
culous and non-ſenlicall expreſſions. But will they deny but the Presby- 
terian Generall aſſembly of which W. Dundas {o writs, was a ming 
mangle of omni-gatherums , particularly that aſſembly that excommun: 
catedand gave to the devil B.Spotſwood , and theſe other called revereni| 


Prelats of the Church the Students gown , or let the Students tells 
whether | 
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whether in their eſteem they deſerye a better defignation. Now that to 
vieproverbsin things written even from the ſpirit of truth , is no incon- 
fſtency, i:tthem read Tit.1. 12. evill beaſts, ſloxw bellyes, 2 Pct.2. 22, 
192 dog 1s returned, &c. and the ſaw tothe puddle. But to procced , they 
o#2r to prove, the ſpirit in the Q, not to be the Spirit of God, beeaus :t 
teaches aoitrines, contrary to the Scriptures, Their firſt inſtance of this , is, 
the 0. denjing tne neceſſity of the continuance of the uſe of Bread and Wine, 
5 an Ordinzncem the Church, which they alledge pag.67. is commanded 
Aatin.i6.26. MMark.14.21. Duk.22.19. But the Students may look 
over :licle places, and findit they can any thing in the firſt two of Matth. 
and Mark like a command , but only a mccr narrative of the matter of 
fact. in that of Luk, theſe words are added, do this in remembrance of me. 
They procced to prove that this is not ceaſed, of its own nature, carping 
at theſe words of R. B. (in his firſt anſwer to WM. pag. 54, 55.) where 
ne ſaith, the very inſtitution intimats the abolishing thereof at Chriſts 
coming, inſinuating as if he had miſtaken himſelf, for his words (ſay they) 
allude to Pauls 1 Cor.11. andnot to Chriſts, but while they take a liberty 
to judge of his thoughts, they do but shew their own forwardncſs tc 
miltake ; for either theſe words of Chriſts in Luke above mentioned, do 
1mport, they should do that in remembrance of him untill he came ,or they 
ao not , if they do not, the Students give away their own cauſe. If they 
do, then he might allude to that , as being there included, though not 
expreſſed. 

They urge , the coming of Chriſt mentioned, muſi vc his coming 19 julce + 
ment , becauſe theſe to whom Chriit was come un Spirit douſe it , but this 
proves not, that they then practiced it by way of neceſſary duty , mor? 
then their practicing other things, which our Adverſaries themſclres go 
acknowledge do not continue , nor are not binding. But they proceed 
pag.5g. toprove it commanded ſince, from the Apoſtles words 1 Corte. 
And to prove that this was not a meer narrative of a matter of fact (as we 
truly affirm) but a command, they afhrm firſt. Thar he oftc?2 gives 26: 
tle of the Lords Supper to it , cven as received by thoſe Cormtmans. Yor 
anſwer, the Students muſt needs be like themſclves, and as they often b<- 
lyed us, ſo they uſe the Apoltle the fame way,for not only in this Chapre” 
or Epiſtle, but in all Pauls Epittles,thete words (the 1.0745 Supper” ave 2. t- 
ily once mentioned, ſo not often. Secondly, vers 22. where he vicch w21e 
words, thus,Wier ye come together therefore inte one place, chic t; gint 26 eat 
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20 
the Lords Supper, itisfo far from making for them , that it makes clear- 
ly againſtthem, for the Apoſtle clearly here afſerts that the Corinthians 
ia their uſcing of bread and wine did not eat the Lords Supper , he ſayes 
not they did not cat it, as they ought. Secondly they 


urge , that rhe Ape received of the Lord a com- 
mand to take, eat , do this, This is ſtrongly alledged, 
but we deny it, and let them prove it,for proof, they 
give none, unleſs we may take an example for a proof 
1n which they beg the queſtion, for unle(s that allcdged 
minion of the King $hould tell theſe citizens he came 
to, that he had received order to command them to 
obey the decree repeated by him, the example ſayes 
nothing ; but that the Apoſtle has ſignified any ſuch 
|  thingtous we deny, & it remains for them to prove. 
Thirdly, they alledge , that ſince the Apoſtle reproves them for abuſes 
tnthe uſe of this, and to rettfie thoſe, brings them back, to the mſtitution, 
the duty of receiving it , may be much more concluded from the ſame inſtitu- 
tion, Anſwer, this is their bare affirmation, the abules committedin 
practicing a ceremony may be regulated by telling the proper rite, uſe and 
endof it, and yet the uſing it may not be an ablolute duty, the Apoſtle 
ſayes how thoſe that obſerve dayes, ought to do it to the Lord, it will not 
therefore follow, that the obſervation of dayes, is a duty incumbent upon 
all, yea the Apoſtle in that place cxpreſly aflerts the contrary. Their 
fourth reaſon is yet more ridiculous, the Apoſtle inſinuates that ut is a duty, 
becauſe of the firſtword FO R thatwhich Thave, &c.Who but the Stu- 
dents would argue at this rate ? ſuch kind of reaſons ſerve to shewtheir 
folly not to confirm their opinions, as do theſe that follow with their old 
example of the Kings minion. In all which they miſerably begg the 
queſtion, taking for granted that it is a ſtanaing ſtatut , which is the thing 
remains to them y-t to prove. Inthe end of this page they deſire to 1017 1he 
word O FTE MN, which ſay they, evidenceth it was a pratt ce tote con- 
tinued in. And here they inſult, becauſe that R.B. in an{wer to WM. ar- 
guing thus from this word Often, did reply , that thence it would not fol- 
low, that as of tex as a man fins he oftends God ,did import , we shouldfin 
of ten; here they ſay R. B.egregiouſly sh:ww5 h:s folly and piety, becauſe they 
never did argue from the word OFTEN preciſely, but their brother W. 
M. to whom he then anſwered, did preciſely argue from it, whoſe expreſs 
words 
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SECTION FHEEA IN 2I 
words in his pretended ſober anſwer are pag.g2, it may be obſerved that 
the Corinthians were to be of ten in thenuſe of it, becauſeit is ſaid,as often 
45 yee eat, &c. Sofince he argued from the word :ften , his aniwer was 
roper , nor have they brought anv thing to weaken it. And whereas 


| they add, who will ſay, that ever ſin was inſtituted! ,G 0d? R. B. ncyer ſaid 


ſo, but yet, that weakens not his retortion, norſtrengthenstheir ar- 

ument, from the word-of rex as may appear in athing truly inſtituted by 
God and yet lawfull, elſe as often as a man marrieth, he is bound to his 
wife might be ſaid to import , that it were a duty incumbent upon men to 
marry , often or unlawtullto forbear. Their fifth reaſon is, becauſe the 
Apoſile preſcribes the right merhod of uſieng it, for they alledge , if it had 
been ind:fferent , he would have rather forbidden it as uſeleſs, &c, This is 
noargument , but their bare conjecture , in whichthey would be wiſer 
thenthe Apoſtle, and we have an{weredit before, shewing the Apoſtle 
gives rules to reCtifie the obſervation of dayes , which yet imports not a 
duty to obſerve them. Their laſt and chicteſt reaſon is, as they ſay, the A- 
poſils expreſſe. command forit,let a man examine himſelf , and ſo let bin 


| eat, the Students affirm , (and do but affirm) that to ſay, this es only a per- 


miſcion is a deſperat shift , let us hearhow they proveit. Let a manexa- 
mine himſelf, th's is without doubt a commana , ther. fore let hins eat muſt 
be acomman:. alſo, we deny this conſequence , and it remains for them 
to proveit, avd though this were enough in ſtrictneſs , yet we shallgive a 
reaſon of our deny all : becauſe their propoſition (v hatever it may be do 
in ſome caſes) n'Jds not univerſally true, as to inſtance from an example 
ortwo, let a man mirry 1th: Lord, and ſo let him mary. The firſt is a 


* command here, but notthe iecond , ler a man ſpeak n religious things as 


the oracle of Ged,, and ſo let him ſprak, Thefirit is a command, but nat 
the ſecond, many more migint be named, which import only a conditio-. 


| nall command, not that there is a neceſſity upon all to marry, orupon al! 
 topreach, butif a man marry let him doit inthe Lord, and ifaman 


preach, let him do it as the Oracle of God. Alſo ſee a moſt plain example 
of this Rev.22.11. hethat 15 filthy let him be filthy ſill, and he that is juſt, 
let him be juſt ſtill, they are both in the imperative mood, yet the one 


| i8adaty, the other but a permillion not morall and politive, but phykical] 


and negative; ſo if a man partake of the ceremony of bread and wine, ler 
FI 5s himſelf , ſeing then their propolition holds not univerſally 


true, it remains for them to proye that in this particular place it tsſ0. 
& 41 Taey 
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They beftow their 34, paragraph pag.70,7L. to no purpoſe, in miſſing 


the controverſy , for whatever we underſtand by theſubſtance , which | 


whojo enjoyeth need; not the shaddow, We do not deny but theſe that ha 
the ſubſtance made uſc or the shaddow at times, for Paul purified bim- 
ſelf according to the Law of Moſes, atter he had been long an Apoſtle, 
but the queltion is, whether that oblige us now . This the Students haze 
forgottto prove, and will do well to adyerttoit when they publish their 
next volumne, omitting needleflc homilies not to the purpoſe. Andthu; 
we hope the Reader may ſee, that the things we bring to prove this cere- 


mony is ceaſed, are not Shaddowes ; but rather, that what they bring 


to confirmeit, is nothing but shaddow es. 


Pag. 71. They go about to anſwer an argument uſed by R. B. again | 


this ceremony, drawn fromthe Apoſtls words x Cor.16:16. in his fir 
anſwerto W.M. p:5 4. where he shews that {ince the bread is but one,| 


which muſt needs be the inward ; the outward muſt be ceaſed, and tothi 
they anſwer, ſaying , thetrue & genuine ſenſe of the place, is, to gow 
as they were dittating , & nor diſputing without adding any probatiou. Bu 
{econdly they proceed, ſaying , that ſeg the one bread is the ſaints, thou 
the Apoſiles were truely this one bread, yet Chriſt inſtituted his ſuppn 
without any contradidtien, or making them net onebread. For nin; 
were that praCtice of Chriſt, of the nature they would have it, the 
Should they ſay ſome thing , but while they ſuppoſe it ſo, and argu 
from it, they do but begg the thing in controverſie , for the Apol: 
les both then and after that time uſed many legall and typicall obſery 
tions, and yet they would argue ill, that would inferre from thence 
becausthey did ſo, and that without contradiction to their being Chr 
{tians and under the Goſpel diſpenſation, we ought to do ſo too , as 
that bread ſpoken by the Apoſtles in the 16 and 17 verſes, we acknowlki 
ge it to be theSpirituall bread, to wit , the Spirituall body of Chriſt , of whi 
the ſaints feed, which makes them one, and is one wwith them as the Apiſ 
himſelfe wordeth it. ver. 17. Now what fignifieth all this to prove th 
rhe outward breadisthe one bread ? Hear how the Students eyince | 
but Thirdly wee ſay That the one bread ſpoken of ver. 17.is both tht 
:vard and the izward bread, yet but one Sacramentally, and is not this 
rely well argued, we the Students ſay ſo: as to the reaſon afterwards in! 
nuated as Chriſt ſaith of the bread that it is his body , they should hi 


*bowne how it followes. Chriſt, as Proteſtants well argue againſt Papils 
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calls himfclFa door,z Rock,&c. what then ? is Chrift and a Rockene,Chrs 
and a door one door? Let themshew us, if they can, in all the N. T. to 
much as one word of this tiyment of a Sacramentall or ſymbolicall union. 
and wheras upon this occation R. B. argued in his Truthcleared o f Calum- 
nes Pag. 54- that ifthe outward bread were to be called the one bread, 
as fgnifying it, Theſacriftices of the Law might be calledone, with the 
one offering of Chriſt mentioned , Hebr. 10:14 and fo continued , 
This they ſay ſignifies nothing becaus theſe are abregated : then untill they 
prove this continues by vertue of a Goſpel] command , which they haye 
not as yet done , the ſame reaſon will hold againſt it. | 

To another Reaſon. given. of the discontinuance of this ceremony , 
from Gal. 2: 16. Let ns man juag you in meats, or drinks, They ſay firtt, 
that then it had not been lawfull for the Apoſtle , to have reprehended the 
Corinthians for the abuſes in this matter; This is a poor $hift indeed, though 
they should not have been reprehended for laying it a(ide altogether, yet 
ſeing they uſed it as a religious duty, they. might well be reprehended, 
if they did it not religiouſly. Secondly, They ſay , that then gluttony &'c. 
ought #ot to be reproved, & that the O. ere th:y miſſe to pull downs Chriſts 
ordinance will make way for gluttony & drunkenneſſe. Anſwer,, Here is 
but a ſilly malitious reflexion in ſtead of a reaſon, The Apoſile1s ſpeaking 
here, asthe St: themſelves: afterwards acknowledge, of meats &* drinks 
aſedin religious aits, & if the propolition hold true in this reſj pect, it will 
anſwerthe end, & not of naturall eating &c, Thirdly .They ſay, /t muff 
only-be underſtood 6f the Legall ceremaonyes, becaus of the 1 4 verſe, ating 
if the Lords ſupper was contrary unto us , or was nailed to the Croſſe? what 
then? The Students are. over haſtie & $should haye looked to the 2 1 & 
22,yerles, Touch not.y, taft not, handlenot, which all are to perish with 
the uſeing ; 8 do not bread & wine which perishin the uſeing, & are 
therefore here included; as for the abſurdity infinuated by them, hazy coul4 
that be nailed to the croſſe, that was but inſtituted two dayes before? will 
they ſay that abſtaining from things ſtrangled, &: from blood was nailed 
to the cyoſſe w hich was commanded long after Chriſt was crucified? And 
” ſome of their Divines (as they callthem) uſe this Scripture for a repeale 
OT 1t, 

| Theirſecond charge againſt the Q. and to prove they are not led by the 
Spirit , is becaus they aſſert a poſſibility of not ſinning upon earth which they 
ſay, is expresfly contrary to the Scripture, as feld.co Ifaiah 64:6 wwe 
are 


— — 
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are all an unclean thing. All our righteouſneſs are as filthy raggs. But they 
should have proven that the Prophet ſpeakes here not only of the Legal 
righreou(nefle of the Iewes, but even of the righteouſneſſe wrought by 
Chriſt in the regenerate under the Goſpell, which they have not fo much 
as attempted todo and therefore prove nothing, yea the chietelt of thei 
Divinecs as Calvin, Muſculus, Corretus deny this place to be underſtond 
of the rightouſneſle of the Saints under the goſpell, but only of the legal 
rightcouſneſſe ofthe lewes, whom we leave them to refute or reconile 


themſelves to,and procced to theirſecond argument, from the words of | 


the Prayer, Forgive us our ſins, but men may pray for forgiveneile of fins 
paſt, though they {in not daily, and this is the thing in queſtion ; like. 
wiſe this argument drawn from theſe words, doth militat no lefle againſ 
perfect juſtification , then it doth againſt pertect ſanctification , as G.K, 


hath at more length in his Quakeriſm no Popery in an{wert - their maſter| 


JM. Pag. 41. They argue fromthe words of the Apoſtle Paul, Rom. 7, 


18.20 &c. Townl:s preſent w th me &'c. but they $521 have proven | 


that the Apoſtle wrote of his owa preſent condition, and not as perſon- 
ating the condition of others , for the Apoſtie 1a the ſame 7 chap. ver. 14. 
ſaith of himſelf, but I am carnall, ſold under fin but who will ſay that 
the Apoſtle as to his 9wn preſent condition was then carni;l2 or if he was, 


was there no ſpiricuall men then? or was he none of them: Bur fourthly | 
they urgee I jo. 1:8. If we ſay we have no ſin, wwe decerve our ſelve Wu. | 


and here they are offended R.B. $h »uld ſay this is coniitionall, lkethe 


6 verſe, which they confeſleis ſo, for, ſay they, at the ſame rate he | 


might alledge allthe reſt of the verſes of th12 epitcle to be conditionall, 
bur if it referre, or allude particularly to the S.ver. the reaſon wiil hold 
astoit, though not of the reſt, that both they andthe reſt of the verſes 


of this chapter do alludet9 the fifth, the ſuppolition 3f ſo often repeated, | 


doth shew, they are angry that R.B. should alledge IE ere doth not in- 
clude John more, then the Apoſtle James 3.9. with rhe tongue Curſe we 
men, doth include James. For firlt the Students will have James here in- 
cluded, alledging it is{poken ofexcommunication, andhere they take 
occaſion to upbraid R. B.with ignorance, in eccletiaſticall diſcipline, but 
ſurely they have been cither dreaming or doting when they ſo wrot, for 
hadethey readthe following verſe they might have obſerved the Apoſtle 
condemning this curling , {aying , theſe ehings ought not ſo robe, and we 


{uppoſe they judge not their Ecclcfiaſticall diſcipline to be unlawfull ; but 
eing 
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being it ſeems ashamed of this $shift, they give another interpretation 
which deſtroyeth their owne cauſe, alledging James might have underſtoed 
it of him'elfe , before his converiton , while perhaps he was acutſer. Very 
well,then let them give us a reaſon, w hy the Apoſtle John mighr nor alſo 
have underſtood /f w: ſay &c. of himfcife allo betore his convelion; but 
are-not theſe, thinkeſt thou Reader, learned Divines , who to evite the 
ſcrength of a Scripture, giveit within the compaſle of one page, rwo con- 
tradictory expoſitions, affirming them both, and yetit the one be true, 
the other mult be falſe; and then can shake them both oft, alledging, 
they may render the word by way of interrogation, and do we therefore 
curſe men? Are not theſe rare interpreters, becausthe Apoſtle ulcti an 


' interrogation elſewhere in this chapter, therefor this may be ſo done allo, 
| but what then becometh of their church diſcipline and other interpretati- 


on? Theſe muſt be $hutt out of dores. Are not theſe like to be ſtable 
preachers, who give three different interpretations to one text; if an 
one of which be true,the other two can not be admitted? It ſeems theſ: 
young men think to make a quick trade of the Bible , cauponars verbuns 
Dei, who can thusplay faſt & looſe with it at pleaſure. Butto proceed, 
they alledge Eccleſiaſt. 7: 20. Theres not 4 juſt man upon earth that doth 
good, . and ſirneth not ; this argument is built upon an errour of the tranf- 
lation;iit should be tranſlated , who may nor ſin, quinen peccet , lo Junius 
and Tremellins, Vatablus, the vulgar Latine, and almoſt all the Interpre- 
ters have it, and our English _—_—_ Pſal.119-ver.11. tranſlatet!. the 
ſame Hebrew word fo , being in the ſame tenſe , which is the ſecond fu- 
ture : T have hid thy word in my heart, that I may not ſinn againſt thee. A 
ſecond place Ja,z.2. [7 many things we offend all, what then? it followeth 
not thence that we offend at all timcs,or we can-never but oftend , which 
isthe thing under debate ; but tocconclude, they co nfeſs, wehave other 
exceptions, which themſelves, it ſeems, take no notice of, becauſe, they 
are ſolidly refuted by their Divines , and therefore (ſay the Stud.)the Q, 
herein reach a dofrine contrary to the revelations of Gods Spirit inthe 
Scriptures. Anſw. A quick way to diſpatch controverſies indeed,if it could 
hold, but at-preſent it may ſerve to shewthe St. folly , not to refute our 
principles, if their Divines have already done the bulineſs ſo folid:y, might 
not they have ſpared their labour , which ſome of their own think-had 
been their wiſdome. | 

Their thirdinſtance againſt the Q. is pag.74- their allowing of women 
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to preacn, alledging #t is airectly contrary to1 Cor. 14.34, 35- Let Your 
women keep filence, &-c. and 1 Tim-2.12. Let the woman learn in ſilence, 
&'c. Here to begin like themſelves, they ſay G.K.ts too much adaittid ty 
women, but they are daredif they canto produce any reall ground for thig 
malitious in{inuation G. K. beſides the teſtimony of a good conſcience 
hath the teſtimony of hundreds, who have known his manner of life ang 
converſation from his childhood to this day , that it hath been hon-ſt and 
of good report, 15 that he feareth not, that the lying reports , which the 
malice of his adverſaries may raiſe, can hurt him, yet theſe arc men that 
ſolemnely profeſle they have abſtained trom perionall Criminations, but 
ſeing they have belyed the Apoltle Paul, as is above obſerved, G.K. may 
take it patiently to be treated at this rate by men of ſuch circumſtances, 
bur it they think tv inferre it, becauſe G.K, doth plead for the liberty and 
priviledge of women, they might as well plead, that G. K. is too much ad. 


dicted t.4 a perfect holineſs, becauſe he doth plead for it, or that the Stu- | 


dents are too much addicted ton, fince they plead for the continuance 


of it for term of life. They are little leſſe then inraged, that G. K $hould | 


have aliedged the teſtimony of Auguſtine and Bernard interpreting this 
place of the flesh, and therefore they labour like men. in a ſweat, fora 
whole page againſt this to no purpoſe, the only reaſon of G. Ks. citing 
them , being becauſe ſome of their preachers cryed our againſt this alle- 
gory, as a horrid abuſive thing in ſome Q. to shew them it, is none ofthe 
Q. coining, but already uſed by men by themſelves applauded and com- 


mended, upon this they ask, have not ſome of our Antagoniſts been ob- | 


ſerved to make a Wilshmans hoſe of the firſt chaprer of Geneſis,it they mean 
us, let them prove we have ſo done, as we have already proved, they haye 


wed the Apoſtle James with their three faced interpretatian, and again | » 


they ask, havenot ſome Q. been bold to aver, that there was never any ſuch 


reall tree as the tree of knowledge of g90d and evill, if they have , letthem | 
inſtance and prove by whom it was ſpoken, and writ and then they hall | 
have an anſwer. Asthey proceed they give an egregious ſpecimen oftheir | 
tolly, alledging, that sf zz did bold, (as G.K. attirms) that women are nt | 
allowed to ſpeak by permiſsion, then a fortiori,, it is unlawf ull for them to | 


ſpeak by commandement. Who but the Students would talk ar this rate, 
asif a commandment might not authorize a man-to do that, which a bare 
permiſſion will not. G. Ks. arguments drawn fram. their own allowing 
%hores to ſpeak, and women to ſing, they call quibles, becauſe they can 
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aot anſwer, which they reply to only by queſtions, do they allow whores 
authoritative preaching, affirming women may ſing? Very well, whether 
it be authoritative or not , whatſoever way they ipeak, they keep not ſi- 
ſence, and fo the Apoſtls words are not taken ftritly, and literally, which 
gaines us the cauſe, and shewes our doctrin is no more diredtly againſt the 
Apoſtls words thentheir own , beſides from this it followeth by the Stu- 
dents confeſſion, that women may as lawfully ſpeak inthe Church, as the 
licentiat Students, whom the Presbytery permits to ſpeak in the Church , 
bctore they are ordained , they paſſe our chief objection very overly, 
drawne from 1 Cor.11.5. where the Apoſtle gives direc rules how wo- 
men should behave themſclves in their publick praying and preaching, 
alledging there are rules given in Scripture concerning things , that were ne- 
ver lawfull, but on'y permitted, Ec. as of polygamie underthe law , but 
they should have remembred that theſe are rules given by the Apoltle, 
tothe Chriſtian Church of Corinth, and ſeing the Students ſuppoſe that 
the Apoſtle gave direftions to the Church of Corinth not only of things that 
belong not to t :em new, but which are not lawfull for th:m (a doctrine we 
queſtion iftheir Maſters will approve of, orof the conſequence of which 
themſelves are aware) it remains for them to prove that theſe two rules 

forbidding womens ſpeaking belongs to us , or is not of the number of 

theſe uſeleſſe rules, more then that other concerning the manner of their 

PRrng So we hope this ſolution is impugned, and deſire they may 
e ſure not to forget to bring us this reaſon, when they write next. 


SECTION FOURTH. 


Concernifto the neceſſity of immediat Revelations ro 
the building up of true faith, containing an anſwer to the 
Students ſecond Section from pag. 78. to pag.92. 


are not ſubje&rve revelations, or divine 1uminations. This is falſe, 
for as we have above shewed, one and the {ame illumination , that is 
efiective or ſubjective is alſo objective, and the objeCtive is effective. 
Againthey ſay , the queſtion is not, if immediat objective revelations be 


poſsible, or be ſomtetimmts mud: to ſome defato. This conceſlion will over- 
D 2 throw 


IE their ſtating the tontroverſy , they ſay, thrſe inward revelations 
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throw much of all their own work , for if they admitt that any perſog 
in our time hath 1mmediate objective revclations, admitt Perer or John, 
their former argument will as much militate againſt this reall immediat 
objective revelation granted by them, as againſt thoſe, which they do not 
grant, ſeing pag.7. attheletter A,they ſay, ſuppoſe that the ſpirit reveall 
the objeAts of faith immed:atly none will deny, that he is a rule, (or rather 
ruler) to them who hve him (0., A good conceſtion, but which quite un- 
does their own cauſe, for now. 1ct us apply their former argument againſt 
this reall objective revelation granted by them, as thus, we ought not to 


believe that as the rule of faith, of wh'ch there can te no evid-nce given,but | 


there can be no evidence in the world given of the Spirit that zs in Peter and 
Tohn, therefore, &c. Again, it Peter & John ſay, they can give an evidence 
of the Spirit of God in them, to wit, their own declaration in life and 
power, asalſo the immediatteftimony of the Spirit, or the Scriptures 
teſtimony, let us apply in the laſt place their argument uſed againſt us, and 
ſee if it will not be as good againſt Peter and John, whom they grant dt 
fato(according to their hypotheſis) to have immediat objective reyela- 
tion.. The argument is this, that which as really agrees to Enthuſiaſt He- 
reticks, as to them, can be no evidence, but ti>2t evidence ,to wit , their own 
declaration, and ſaying, that both they and their adverſaries have the jmme- 
dat teſti-nony of the Spirit witneſsing to the truth of it , would as really 
ngree $0. Enthuſiaſt. Hereticks, therefare,&c.Yea not only might they thus 
argue againlt any -mens haveipg immediat objective revelation in ons 


dayes, but againſt the Prophets and Apoſtles having it , feing the argu- | 
ment might every way be as ſtrong , againſt their having it, as —_ our | 


having it, eſpecially at ſuch times, asthey wrought no outward miracles 


in the {ight of the people,, to whom they were ſent, as oft they did.not, | 


When the Lord ſent- Jonas to preach to the Ninivites , he wrought no 
mircle in their {ight., Nbw let us pat the Students inthe Ninivites place, 
and we $hall ind . and could argue as ſtoutly and hardily againſt Jonas, as 
now chey can do againſt any Quaker, they could tell him , he could give 
26 evidence of the Spirit of Gold in him , giving ary ſuch meſſage, as for hi 
declaration , it would not ſuffice , becauſe his ſaying he bad the Spirit 
300d be -25 good 4 ground for any other Enth:ſiaft Heretich, But further 
theſe ſtout and hardy-warri-zurs could have uſcd theſe ſame arguments 
againſt 'the Prophets ,. when they wrought miracles, forthey could have 


alledged the miracles were not true miracles, but fal(e., and ſuch as may | 
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be done by the power of the devil, and fo if any could produce miracles 
now, (as there have been) they would no more be believed, then the un- 
believing Jewes believed the miracles wrought by Chriſt and his A - 

oltles. For they ſtill looked upon them to be deceivers. Ir is clear from 
Ciotupe that Antichriſt shall be permitted to work falſe miracles , bur 
that they shallſo counterfeit the true, thatit will be hard to diſcerne , the 
one from the other, without Gods immediat direQion and teaching. And 
therefore the preaching of ſound doftine , accompanied with a holy life, 
isa better evidence of atrue Prophet , then all outward miracles what- 
ſoever, as Chrilt ſaid , by their fruits yei hall know them ; he doth not 
fay, by their miracles ,, but by therr fruits. Now we are moſt willing to 
be trycd by this rule, it both our doctrine, and life and manner of con- 
yerſation , be not anſwerable to that of the Prophets , Chriſt andthe 
Apoſtles, then let them ſay, we have not that ſpirit , which was in them. 
But if they can not make ont this-, they. but fight as men beating the 
aire. 

Pag.80. They argue , that there i no ſubMlantiall living principle in 
man, that #s the good ſeed, becauſe then the evill ſeed or principle should alſo 
be ſubſtantiall. But this is abſurd, therefore, That this is abſurd , they 
argue, for then it should be created, by God,and ſp God should be the author 
of evill and ſin, or itshould be uncreated,, and conſequently God. To this 
ve anſwer. The fame argument -militats as much-and rather more-againſt 
their own principle, for bs they hold ſin, to be ſomewhat, (whether a 
ſubltance, or an accident ,'is all.one as tothe argument) we argue by a re- 
tortion againſt themſelves, ether jt is agen, , or uncreated , and ſothe 
ſame inconvenience would follow. But to anſwer dire&ly , we ſay ,- fin 
conlidered in-its formall reaſon, is rather a privation, then any reall being,, 
as blindneſs or lameneſs in a mans body, or corruption'in wine ,or any 0- 
ther liquor. But ifthey enquire about the ſubject- of this privation , whe- 
ther it be a ſubſtance. We anſwer, itis, anditis clear from the Scriptures 
teſtimony, that as Chriſt rules in the-Saints, ſo the devil rules in the wick- 
ed, and is in them, and as God hath his ſced and.birth inthe Saints, ſo the 
deviſhath his ſeed and birth in the wicked , which is of the devils nature. 
But if1t be asked further , whether it is aſubſtance, we anſwer firſt, with 
inquiring at them another queſtion, and retorting the argument upon 
them, whether the devilis a ſubſtance , yea or nay? If yea, either he is 


exeated, or uncreated, it created, they God 55 the author of the devil ; if un- © 
| D:3.-: created, 
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created, then he should be God, their own conſequence, which is blaſphe« 
my.But 2.the true anſwer to both is that he whois, now the devil was crea- 
ted of Goda good Angel, but by his own voluntary fall, he hath reduced 
himſelf to be a devil not by any reall creation, but by a degeneration, and 
as is the devil himſelf ſo is his feed, a corrupted , degenerated principle 
from what it was originally before fin was, but if we take the ſecd of the 
devil diſtinctly,as diltin& trom himſelf, we do not ſay , it is any percipient 
principle, that ſeeth or knoweth , &c. for itis rather of the nature of a 


body, then of a percipient, intelligent ſpirit, and the Scripture callethita |. 


body, to wit,the body of death. But whether the ſeed of fin be a ſubſtance, 
or not, the Students argument is alrogether impertinent to argue that be- 
caule the good {cecdis aſubſtantiall living principle ,&c.then the evill prin- 
ciple or ſeed should alſo be ſubſtantial!, living, &c. for the ſame reaſons, 
We deny this Conſequence, for there arc greater reaſons whereby to 
prove the one then the other. If they think to argue from the rule of con- 
traries, they think foolishly, for it would as much follow, that becauſea 
man isa ſubſtance, who ſeeth and heareth, &c. that therefore a mans 


lindneſs, and deafneſs, and lameneſs are alſo ſubſtances, and that blind- | 
neſle ſeeth, deafneſle heareth; lameneſſe walketh. Do they not knoy, | 


the maxim in Logick that telleth them , ſubſtantia ſubſtantie proprie non 
contrariatur.i.e. one ſubſtance properly is not contrary to another. But 
laſt of all we may more juſtly retort this blaſphemous conſequence upon 
many of their own church, who hold, that God ftirreth up the devil and all 
wicked men unto all their wicked ations, ty an irrefiſtible motion or qualit) 
which he mf iſeth into them, commonly called, pradeterminatio pkyſica. Is 
not this to make God the author of fin ? As alſo many of them teich-that 
Originall fin 1s a poſitive quality , infuſed into the ſouls of men at their 
creation. Concerning which poſitive quality, we thus argue,e!ther it is crea» 
zed or uncreated, &c.and ſothe inconveniences of their argument will fall 
much more upon their own heads;, for they cannot alledge that this polt- 
uve quality at its firſt creation was firſt good , and afterwards became 
changed into evill, becauſe no quality can admit any ſuch tranſmuration, 


as for example, whitneſſe can never become blackneſfſe , nor ſweetneſle | 


| 


A Par rr mane agree 


eats w_—_—, 


bitterneſſe, nor {treightneſſe crookedneſſe, although a ſubſtance that's | 


white, may looſe its whitnefle, and may become black , and that whichis 
Iweet may become bitter, and that which is ſtreight become crooked. | 


inthe proſecution of their ſecond argument, they bring their matter 
to 
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manifeſtation , becaus the manfeſtation 3s in tve feed, butwe deny the 
conſequence , doe not they ſay , that the manifeſtation of Gods will is in 
the Scripture , and alſo thar the Scripture it ſelf is the manifeſtation of 
Gods will? That GK. calleth the ſced both a ſubltance, and a mani- 
feſtation, is 2s reaſonable as to ſay, there are outward manifeſtations of 
Gods goodneſſe,, power, and wiſdome in the heavens, andearth,;. and 
yet the heavens and carthare the very outward manifeſtations them- 
ſelyes. Are not our meat and drink and c]oathing, naturall and outward 
manifeſtations of the goodneſle of Godto us, and are not theſe things 
ſubſtances, and doth not God manifeſt his goodneſle alſo in them # 
What blind reaſons are theſe, which thoſe poore blind men bring forth 
apainſt the truth? Again they argue, 19at this manifeſtation ( which wee 
ſay is a ſubſtance ) depends nota foloDeo, cannot exift without a ſubject , 
nay not without the under ſtanding, to which it « made. All which they bare- 
ly aſſert, but do not offer to prove. Again they ſay, it isbut a meer acti- 
on, and applicatio agentis ad paſſum. But how do they prove it ? here they 
areas dumb as ſtones. Perhaps they think to prove it , becauſe manfe/- 
tation, is a nomen verbale, which commonly being derived from the active 
verb (ignifieth an aftion, but this is meerly to play in words, and not to 
diſpute , for they may as well ſay, becauſe the whole wortdis called the 
creation,(for Creation is an aCtive verbale) therefore the whole world is a 
meer action, or applicatio agentts ad paſſum. We deny not, but the aCti- 
on, or motion, which procceds from the Spirit. of God); may alto be called: 
a manifeſtation, But we jay, the feedir felt, isalfo a maniteftarion , and 
thoſe inward heavenly refreshments which God mmifters unto the fouls 
ofhis Saints , are as reall ſubſtantial ſpirituall manifeſtations of hisgood- 
neſſe, as the outward earthly refreschments, to w4t meatanddrink ,. are 
reall ſubſtanriall natnrall manifeſtations. Laſtly, they. query , if the mani- 
feftation be a ſubſtanee , whether is it one manſeſtattom\,. or all the mani- 
feſtations? Tothis we anſwer, they that pleaſe to call the:achon, or mo- 
tion, (which proceeds from the Spirit of God, an an effrcienv caufe)a ma- 
nifeſtation, may eaſily diſtingnish manifeſtation,as it is aprinciple, or quid 
permanens, or asit is an action, or quid tranſiens ,now to.apply, we lay, 
the ſubſtantiaſl manifeſtations of God, inwardly toour ſouls are many, 
as they are quid permanens, and per modum princ:pu, for'as God nourigh- | 
eth our outward man , not with bread and drink once only, but often, 
and 
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and many arc our outward refreshments,all which are ſubſtances, agreein 

in this thatthey are manifeſtations and pledges of Gods bounty unto us, 
ſo.doth he nourish ourinward man, with ſpirituall bread and drink not 
once only, butoften, giving -us daily the ſuperſubſtantiall bread, as the 
words inthe.prayer may betranſlated , and have been by ſome learned 
men , and thus we have anſwered their laſt argument, in their 5.5. with- 
out recurring to any idea Platonica, a term they vainly bring 1n to their 
argument, to move people to laugh at their folly. And thus we hope it is 


apparent , that we have no need to retract our anſwers given mthe | 


diſpute, as they vainly imagin, 


It would be more labour and expence of time andpaper , then the | 


thing is worth, to anſwer them in all their pittifull ridiculous reaſoningsin 
theſe matters, incvery particular. Therefore not to weary the Reader, 
nor miſpendtime, we shallſet down fome few clear diltinct propolitions, 
which hall clearly anſwer any ſeeming difficulties alledged by them in this 
whole Section, as in relation to Chriſt. 

1. Propoſition. The Word , or Sonof God, hath the whole intice 
nature of Man, Spirit, Soul and Body united to himin the Heavens, and 
he.is the ſame in ſubſtance , what he was upon earth, both in Spirit, ſoul, 
and body. 


2. .Chriſtinus, or the ſeed; is not athird ſpirituall nature, diſtin from | 


that which wasin the man Chrilt Jelus, that was crucified according to 
the fleshat Jeruſalem, for the ſame that is in us, was andis in him , andas 
tis in him, its the fulneſſe or ſpring of the ſame in us, as the ſtreame, not 
isthere any difference, bur ſuch as. is berwixt the ſpring and the itreame, 
which are one in their nature and ſubſtance. 
3. We ſaythartheſameſeed, and life , isinus, which was in him, 
andisin him, inthe fulneſſe, as water is in the ſpring, and.in us asthe 
ſtreame, .and this ſced and ſpirituall nature which is both in him, andus 


doth belong to him, as he is the ſecond Adam, or man Chriſt , therefore | 


this ſeed being in us, the Man Chriſtisin us; not according to his whole 
manhood, but according unto that which is proper unto it, and yet with- 
. but all diviſion, as the naturall life is in allthe members , but moreprinct- 


pally in.the head, andheart, without any diviſion, ſo this ſpirituall life | 


and nature is both in Chriſt our head, and in us, by which he dwelleth 
inus, asthe ſpirit of man doth in the bady ; and we eat and partake ofhi 


flesh. 
4. But 


eing 
d Us, 
& not 
sthe 
rned 
withs 
their 
2 it is 
nthe f 


n the | 
1WSin 
2ader, 
:t0ns, 


n this 
intire 
, and 


ſoul, 


t from | 
ing to 
and as 
e, not 
came, 


n him, 
5 as the 
and us þ 
erefore 
; whole 
t with- 

rinct- 
1a1l life 
welleth 
e Of his 


4. Þut 


o 


4. But if they argue that at leaſt Chriſt hath three natures in himſeſf, 
we lay, Their own principle will conclude that as much as ours ,for the 
Godhead is one nature, .the nature ofthe ſoul, isa ſecond, and the na- 
ture ofthe body is the third, and our adverſariesthemſelyes teach that as 
God isthree perſons in one nature, fo Chriſt is three naturesiu one per- 
ſon. | 

5. Although the word or avy©- Should aſſume into union with it ſelfe 
not only two natures, but three , it should not make either two, or three 
Chiſts, but one , forthey grant that the Word hath aſſumed two, to wit, 
the ſoul and body ofthe man Chriſt, and yethe is not two Chriſts, bur 
one, eyenas the king is but one king , although he poſſeſſe three king= 
domes, for ad multiplicationem obliquorum non mulriplicantur concreta, as 
your Logick teacheth: 

6. The ſecd and ſpirituall body of Chriſt bothin him , and in us be- 
longing to Chriſt, asheis the ſecond Adam, is as really and immedi- 
atly united unto the word, as his outward body was, for the wholl man- 


hood of Chriſt was united to the Logos, and the Logostoit, and in it, 


therefore the ſufferings of this ſeed and ſpirituall body of Chriſt in us, are 
as really his ſufferings, as theſe He accormplished at Jeruſalem. 

7. This ſcedis not our ſoules, but is a medium betwixt God and us, 
and our union with God is but mediat through this , whereas the union 
of God with this is immediat, Therefar none of us are either Chriſt, or 
God, but God and Chriſt are in us. | 

$. Scing this ſeed and ſpiriuall nature of Chriſt is one, and the ſame, 
bothin him, andinus, it is moſt unreaſonable to argue , thatthere are as 
many Chriſts as men, asit is unreaſonable to argue, that becaus the ſoul 
of man is in all his members, that therefore, us many members as man 
ſouls. The element of the aire is but one only element, although it 5 
the wholl univerſe, betwixt the ſtars and the earth. And the clement of 
water, is but one, although it fill many channells. 

9. Chriſt outwardly died but once, but inwardly he diethin a fſpirituall 
and myſticall ſenſe, as often as any crucifie him to themſelves by their 
unfaithfulneſſe, and diſobedience, as the Scriptures declare. 

10. Asfor the fatisfaRion of Chriſt without us, we own it againſt the 
Socinians , and that it was full and compleat in its kind, yet not P as to 
exclude the real worth of the work and ſufferings of Chriſt in us, nor his 
preſent interceſlion ; for if Chriſthis interceſſion without us in —_— 
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doth not derogate from his iatisfaftion , bur doth fuifill ir 
his interceſſion and fufferingsin us. | 

11. Thelufterings of Chriſt in men are voluntary, and yet without 
ſin, as his ſufterings at Jeruſalem were voluntary and without lin, for as he 
joined not with them, who outwardly crucified him, in any Active way 
to coucurre with them or countenance them, ſo nor doth he inwardly 
joine with men to countenance or concurre with them , when they cru- 
cifie him, by their ſins. 

12. -Asthere was no need that the Jewes should have crucified Chriſt 
outwardly , ſoaspurpoſcly to fin, that Chriſt might ſuffer for ſin out- 
wardly , (althoughthe prophecics of Chriſts ſufferings and Gods fore- 
knowledge was certaine ) ſo ther is no need that men should now*lin to 


, —— *- > A . . __ 
crucifie Chriſt inwardly, forif there be any difficulty in the one, itre- |\. 
curresintheother much more. Now, cither men fin, or fin not, Ifthey | 


ſin , Chriſt ſutters by it; If they ſin not, he doth not ſuffer, (noris it need- 
full that he ſuffer when men (1n not ) but all men have ſinned , and Chriſt 
hath ſuftered for, and by the ſins of all, both without.and within. 


13. Chriſt's outward ſufferings at Jeruſalem were neceſſary unto | 


mens ſalyation, notwithſtanding his inward ſufterings, that he might be 
a compleat Saviqur in all reſpects; for it behoved Chriſt not only to ſuf- 
fer in the members ofhis body , but alſo in the head, fo that it tsa moſt 
foolish and unreaſonable conſequence to argue , that becaus Chriſt ſuf- 


no more doth. 
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fereth in the members, therefore he. needed not to ſuffer in the head: |! 
wheras the ſufferings of Chriſt in the members are but a ſmall part of what | 


he {ufferedin the head, by being offered up once for all, yet a part they 
are, as{erving to make up the integrall of his ſufterings. 

14. ThedoErines of the incarnation, ſufferings, death, and reſurre- 
Etion of Chriſt 8&c: are neceſſary every where to be ones , and being 
preached, to be believed and improved, as being © 
the integrall parts of Chriſtianity and Chriſtian religion ; even as the 
armes and leggs are integrall parts of a man , without which, though it is 
poſlible that. a man may be and live, yethe is not a compleat man as to 


all his parts, even ſo, though one may be a Chriſtian, and partakerin part | 


of Chriſtianity , andin that ſtate be accepted of God, as is clear inthe caſe 
of Cornelius, without the expreſſe knowledge of the outward birth, ſuf- 


fcrings: &c: of Chriſt, yet without the ſame he is not a compleat Chriſti-- | 


an , as wanting the knowledge of that which ſeryerh to the perfection & 
accompliſhment therof. 
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SECTION FOUR T H, 
Before we clole this particular, we can not omitt to take notice of two 
moſt horrible perverſions, committed by the Students ſed. 2. The one is 
ag. 83. where they alledge out of G. K. his book of /mmed. Revel. Pag. 7. 
that G. K. bolds that when Chriſt ſuffers by mans ſin, that he joines with 
man ,which is a moit abominable lye and perverſion. The ſecond perver- 
fion of the Students. which is no lefle abominable , is in pag. 79. of their 
book , where to cover their other perverſion, they cite molt falſely and 
perfidiouſly a place in G.K. book, where they bring him in,ſaying, [rhough 
it may be hurt and ſlain, by joining with the contrary ſeed , before it comp 
toits perfet formation] and thus they would prove that accordingto G. 
K, Chriſt joines with man , when man ſinneth Now we beſcech the 
Reader to look to pag.7. in G. K: his book of 1m: Revela. and he will find 


\that the words of G. K. are thus, | Though 1411 it come 30 5ts perfett forma- 


ton'it can ſuffer hurt ſo farre as to be slain through man bis joining unto the 
contrary ſeed and birth )Mark Reader G. K. ſaith through man his joining z 
but the Stuents , purpoſely to deceive the Reader , have left out the word 
man, that the Reader may underſtand it of Chrsft his joining ; a thing 
neverentered into G. K. his heart to think, farre lefle to write. This abo- 
minable perverſion of the Students is enough to make all ſober men ab- 
horre them, þ wilfull and impudent lyars, for ſuch a manifeſt and vilible 
thing could not be done in ignorance. But are not theſe Students rare 
diſputants , who thus argue againſt the Q. pag. 83.1. 5 , 6. Eruher he (to 
wit Chriſt ) ſuffereth within willingly, and ſo he ſins ,it being by the ſins of 
man that he ſuffers and is crucified within. For by this argument it will fol- 
low nor only that all the Martyrs when they ſuffered willingly , did fin, but 
alſo that Chriſt himſelf when he ſuffered willingly by the lins and wicked 
hands of the Jewes that crucified him outwardly, did fin, whichis the high- 
eſt blatphemy , and naturally followes by the Students argument. Bur it 
ſeems these Students have no mind to ſuffer willingly for righteouſnefſe 
ſake , ſeing they are men ofſuch principles, that think , when any doth 
ſufter willingly , he fins. We leave the Reader to judge whether ſuch 
ſtuffe and worke of the Students be Quakeriſm canvaſſed, and a confutati- 
on of the O.errours , or rather whether it be not a manifeſt betraying of the 
Truth , and declaring themſelves guilty of higheſt CY , lymg aud con- 
fuſonz and whether theſe men who are guilty ofluch confuſion them- 
ſelves , are fitt 20 accuſe others as nat writing perſpicuouſly and clearly , as 
they doe G. K. forhis book of /mm: Revela. pag. laſt of their preface. 
2 Buc 
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But G. K. doubteth not but that his book will be acknowledged tohe 
clear and perſpicuous , where it meets with men of a clear underlitaning , 
{uch as the Students( to be ſure ) are not. 

As for thoſe ſtories about |: N. they have been long agoe anſwered by 
our friends, who judged both him,and them thatjoined with him in that 
particular , as hee alſo judged and condemned himſelf, and was by the 
mercy of- God- reduced to a ſober mind. As for. that paſſage in Chriſto- 
pher Atkinſons book, wee can ſay nothing to it , unleſle wee ſawthe 


book which isin G, M. his-cuſtody ( which showes that the Students have | 


plowed with his heifer ) who refuſed to let us have the ule of it, to ſee 
whether the place was perverted, and wee did not know where to have it 
any where elſe, but it is in cumbent on them to prove whether C. A, or 
his book was owned really by the Q. for wee can prove hee was denyedby 
them , andifhedenyed that Chriſt is man, wee deny him and his book 
both; for weetruely believe that-Chriſt is both God and man. 

Inthe proſecution of their ſecond argument, Set. 2. They take great 


paines to prove that heathens have the Law and book of Nature, and fiom | 


exerciſemg their reaſon avd underſtanding naturally they may know many 
things, which wee doe notdeny , and fo they might have ſpared tharl- | 
bour. But wherasthey alledge that there is nothing needfullto be known 
and believed by the heathens, but what the book of nature and their 
naturall underſtanding, and reafon as men, can teach them , according 
to the Q. principle, and conſequently the heathens need not thele ſuper- 
naturall revelations: This they afirme withovt any proofe. Wee hall 
ive manifeſt Inſtances to the contrary, For the Q. ſay, All-men need 
both to have andto know a ſuperraturall influence andegwerk of the Spirit 
of Godin order to their ſalvation. And this alſo our adverſaries grant, 


Now the Heathens need a divine revelation to make this knowne to | 


them. Forthe book of Nature or the meer natures of things beingcon- 
ſidered can not teach men what isſupernaturall, and- fo it can not teach 
men that in all their aRings they are to have a ſupernaturallend, norcan 
it teach them , that they are to love, feare, ſerve and worship God, | 
from a ſupernaturall principle of Gods grace, which are the greateſt du- 
tics required of-man, andifit can not teach men, and convince them of | 
their greateſt duties, itfolloweth, that it-can not convince them ofthe | 

reat (ins, that are contrarie unto thoſe duties. Alſo Nature can not teach 
men the myſtery of regeneration , { which yet is needfull xo be — 
or 


; 


| tobe 
ning , 


red by 
in that 
by the 
1riſto- 
aw the 


S have | 


to ſee 
ave it 
A. or 
yedby 

book 


F great 


1 f: om 


' matly | 
har "4 | 
nown 
| their 
Yrding 
ſuper- | 
» Shall 
need | 
Spirit 
Irant, | 


ne tot 


-CON- 
teach 
Ir can 
50d, 
t du-| 
>mof 
f the 
each | 
yne) 


for 


SECTION FOURTH. A 
for men who are but too much addicted to naturall reaſon, and ſearchings 
intothe book of nature (but deſpiſe the divine and ſupernaturallillumi- 
nation of Chriſt in them) think regeneration a-aftion, or unneceſſary 
thing. Other inſtances could be given, but leaſt they should call them 
the Q. errours, weshall forbear, contenting our ſelves with ſuch as our 
adverſaries acknowledge to be truce. Dur 2. if it were grantedthat the 
book of Nature could in ſome ſort diſcover all things neceſſary to fſalva- 
tion ( without ſupernaturall light ) waich: yet we deny , it doth not fol- 
low, that therfore drvine, ſ-pernaturall objetive revelation, 1s not ne- 
ceſſary, becaus the diſcovery that tice book of nature. and naturall reaſon 
gives to men of divine things, as of the power , wisdom, juſtice, goodneſſe, 
love and mercy of God, is but dimm, weak, faint and barren , and is 
no more a proportionat object to the ſpirituall ſenſations of the ſoul, then 
a report of meat and drink-and cloathing are a ſutable or proportionat ob- 
jectto the taſt, and fecling of the outward man; the ſouls of men need not 
oaly to be convinced that ther isa God, who is good, loving, mercifull, 
powerfull and juſt , but they need alſo in order to their ſalyation to have 


* afeeling ofthis divine power , to ſee and taſt that he is good , to handle 


that word of life, to know Chriſt inthemſelves, to have the love of God 


| Shed abroadin them, by the holy Spirit, which love is a ſenſible and per- 


ceptible object, and ſo 1sobjeCtive. For if the Scriptures be nota ſufh- 
cient objeCtive revelation of God , and the things of his kingdom, much 
lefle the book of nature, & but the firſt is true, therefore the ſecond 
is true alſo. Now that the Scriptures are not aſufficient objective revela- 
tion of God,&c.G K. hath proved art large in his book of /mmed. Revela. 
and we nced not produce any new arguments here , untill the.Students , 
or their maſters refute thoſe already ſet downe in that book, only this we 
ſayin short, Nature and Scripture tell usthat ther is a God, but they can 
neither give us aſenſe, ſight, or taſting ofhim, orof his love, or of his 
Spirituall judgments, as theſe things are inwardly experienced, where 
God reveals them, Nature can not refresh , or —_— the ſoul, nor: 
pourin wine and oil into it , when it is wounded with fin, and although ir 
could tell that God can doc this, what comfort could that be to the foul, 
unleſſe God himſelfe doe it , and make the ſoul ſen{ibile.of his hand rea- 
chingunto it, the Spirituall things themſelves that nature can nor afford. 
Alſo nature cannot discover the Spirituall judgments of Godin the foul, 
wherby he cleanſeth-it from ſin, as by water and fire. Now. ast9 the fe- 
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cond branch of their argument, that the Scriptures are a ftufficient ob- 
jecive revelation of allthings neceſiary to ſalyation, this we altogether 
deny, asis ſaid, for although the ſcripture is a fuil enough declaration of 
all doctrines and principles both eflentiall and integrall of Chriſtian reli. 
gion, yet the Scripture doth propoſe divine things and objeQts, but as a 
Card or Mappe doth a land and the fruits of it , to the outward eye. Noy 
as this is not a ſufficient objefive propoſall, becaui- we need to ſee the 
Landitſelfe, and totaſt, and eat and drink of the frur of it , ſo our ſouls 


need a more near and immediat diſcovery of God, then the Scripture, |. 


which is but a report ofhim., that he may feed and nourish us by his diyi- 
ne manifeſtations; and here in the proſecution of this argument, they 
are at great paines to prove, that the Scriptures are given from God, 
which we deny not , although ſome of their proofes be weak, vut wha- 


tever reaſons can be brought to prove that the Scripr ures are givenfrom | 


God, if the inward teſtimony ofthe Spirit of God, be not bclieved, and 


received, theſe reaſons cannor beget any divine, ſaving faith , ( wherof 


only wee ſpeak ) but a meer humane and natural! futh or conviction. 
Asto that place of Scripture 2 Cor. 4:3, 4 if our goſp.ll exc: that is, 

ſay they, the outward goſpell, but doth Paul ſay to? Nay; Look the 

Greek text, and you will find the contrary , that the Goſpel: he {paxe of, 


was hidd in them that are loſt, ſothe Greek. Therefore it was inward, | 
and this Sctipture they bring to prove , that the Scriprures have objective | 
evidence and perſpicuity in themſelyes , whereas Paul doth nut fay ofthe /| 


Scripture, but of the Goſpell, which z the power of God, And « 'creasthey 
query /f a perſon may have tmmediat objeitive revelations , who bath not hut 
mind wel diſpoſed, and if ſo, what advantage would h. have by them, 
which he might not have without them by the Scriptures ? We anſwer, 
much every way , becans the Scripture is not able to diſpoſe his mind, as 
our adverſaries grant, but theſe immediate objective revelations are allo 
really effeftive,and have ſufficient power and ability in them,to diſpoſe his 
mind, if he do not reſiſt them, Again , wheras they query , May a perſon 


be wel diſpoſed who hath not ſuch revelations? We anſwer; No: yet he | 


may want ſome, and have other ſome, but ifhe may, yet there is need of 


ſuch revelations, even asif a mans eye , or taſt, were never ſo wel diſpoſ- | 
ed, he needeth the obje&s themſelves; and as painted bread, or a dif- | 
courſe of bread can not fatisfie the naturall taſt and appetite, no more can | 


the Scripture words ſatisfie the taſt and appetite of the ſoul. They cite 


2 Tim. | 
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2 Tim. 3:15, 16,17. to prove that the Scriptures of Old and New Teſ- 
tament are 1h: principall, compleat ; and infallible rule of faith and man- 
ners ; but this place doth not1ay, that they arc ſo, the Scripture we grant, 
but deny their conſequence, which is merly begged withour a proofe. 
They confeile pag. 90. that the S criptures are not ſufficient every Wy, ſo 4s 
to exclude the inward efficiency of tne Spirit , and the concurrence of other 
cauſes. Very wel: Enough to overthrow their whole argument for 
among other cauſes, divine :nſprration us 4 maine, for indeedthe inward 
efficiency of the Spirit, is that obje&1ve revelation which we plead for, only 
they deny it to be objective, wheras we ſay , it is both effective and obje- 
Give, asif a man should grant that the light and heat of the fire doth both 
enlighten us, and warme us but deny that either that light or heat of the 
fire 1s objective , to our diſcerning , or perceptible by themſelves, which - 
were ridiculous, and asridiculous is their conceit of an influence of the 
Spirit that is meerly effective , and nor objettive. That the books of the old 
and new teſtament are called the Scripture , by way of eminency, we deny 
not , ( although the name is given at times to other writings) nor doth 
this refute G. K: his tranſlation of that Scripture 2 Tim. 3 : 16. which is 
confirmed by the Syriack, which hath it thus , /r Scripturd enim que per 
Spirirumſcripra eff, utilitas eft ad dottrinam Cc. 1.6. For in the Scrip- 
ture which is written by tne Sprrit , there 15 profite. But their reaſon from 

the conjunction { ard } is both foolish and blaſphemous, for if the words 

be rendered thus , All Scripture given ty inſpiration is and profitable , is 
no more non-ſenſe then divers other places in the Scripture, where the 

Conjuttion and ſeemethto be redundant, as-in that place Joh. 8: 25. 

where the Greek hath ir thus: Ti» apr 61% Azad tap 1.6. The beginning 

(orfrom the beginning ) the ſame which and I ſpeakunto you. Now if the 

conmundtion [ 49d ] render not this place non-ſenſe, no more doth itren- 

derthat in Timothy; but the Students ignorance renders them rather 
blaiphemers, and their arguments blaſphemous againſt the words of 

Chriſt. Moreover the conjunction & may ſignifie a ftrong affirmation , 

(a toſay , even, truely, indeed, ) as both our English tranſlation hath it, 

Jok.8: 25. and >chrevelius in his Greek.Lexicon doth render it : and thus. 

the words have good ſenſe, All Scripture( or writing ) given by inſpirati-- 

on, 's even ( or indeed) profitable. And whereas, they ſay , none bur a Q. or- 

Jeſuit would ſo interpret th-- place, they declare their malice and ignorance, 

for William Tindall that famous Proteſtant martyr in his tranſlation of - 


the. 
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the Bible , for which the Papiſts burnt him, did tranſlate it, as G. K. doth 
whom we think the Students dare not accuſe as a Jeſuit, thathe was a Q, 
in ſo farr as he held divers of our principles, condemned by the Students, 
weshall not deny. Asfor us we blefle the Lord our faith ſtands not on 
ſuch a ſmall nicity, asthe want of an ['zs ] orthe redundahcy of an | and] 
letthem look to that, whoſe faith .knoweth no other foundation , buy 
the letter. It doth nothing hurt our faith nor leflen the due eſteeme of 
the Scripture to us, if peradyenture an [ zs } hath been loſt, or an ar) 


hath crept into the text ſince the originall coppies were loſt. This we | 


know and can prove-thatthe Scripture can not = any man tofalyz- 
tion without the illumination or inſpiration of the Spirit , which is both 
effetive and objefive , and which our adverſaries grant at leaſt to be effe&i- 


ve. And if they make one exception why may not wee make another; | 


or if they ſay, the Spiritis neceſſary one way , why may not we fay, itis 
neceſſare another way? Butthen the Scriptures, ſay they, would not bt 
profitable at all in any manner or kind , we deny the conſequence, foriti 
profitable, yea and neceſlary ;z genere objetti materialis, i. e. as themu- 


teriall objett inrelationto all hiſtoricall truths, and divers other dogma | 


tical and doctrinall points, which perhaps we would not have k1owne 
without the Scripture, although we had had the Spirit in as large a meaſure 
as men now have it. Again, the Scripture is profitable iz genere objet 
remots & ſecundarii. 1.e. by way of a remote and ſecondary objeit and rule, 
even asin relation toteſtimonics of life and experience, which may be 
knowne without the Scripture , yet the Scripture is a ſecondary conkir 
mation and help even in that caſe asacard or map ofaland is unto a tri 
veller , that travells through the land it ſelfe, and ſeeth the high WAyes, 
who will not throw away his card, becauſe he ſees the land it ſelfe , but wil 


ke at 


both delight and profit himſclf ro compare them both together. Othe} 


orcat and weighty uſes wee could give, but theſe ſuffice to ſerve as inſtar- 
ccs againſt their weak andſorry argumentation. 

Their laſt argument is from Joh. a 2 : 48. The word that I have ſpoken, 
the ſame (hall judge himinthelift day; Buthow prove they that thisis the 
letter of the Scripture , much of which was not then writ? And althoug! 


this 1Word were not Chriſt himſelf, yet tt may b2 an inward teſtimony} 


ſooken by Chriſt infnens hearts. Here they meerly begg and prove not 


- oy « © . 
Bu 2. ſuppoſeit were the Scripture or written Law , as that cited by then 


Ron. 2:12.itwill only follow , that the Scripture is a ſecondary Law © 
rule; 
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4.1 
rule, which we willingly grant, and that by it men who have the Scrip- 


tures Shall be judged, but not by them only, for if the Gentiles who have 
not the written Law , shall be judged by the Lawinthe contience, io Snall 
theſealſo who have both inward and outward be judged by both, and 
conſequently their damnation $hall be greater, 


SECTION FIFTH. 


Of worship being an Anſwer unto their third Section 
concerning inſpirations to duty. 


N their ſtating the controverſie in this particular ,- they groſlly 
preyaricate in divers things, as where they ſay, N. 2. thequeſtionis 
not only about duty on the matter , videlicet the af of prayers &Cc, 4s 
ſeparated from he right manner, viz. ſincerity and truth, wheras in- 
deed the queſtion betwixt them and us, is about prayer , as ſeparared 
from the right manner. , viz. {incerity and truth. For they ſay, God 
requires men to pray , withont any inſpiration, orgracious influence of 
the ſpirit , ſo that ſuch a prayer is an anſwering of the obligation to the 
duty upon the mattcr, although it be ſeparated trom the righn manner , 
and accordingly they doe both.require and allow men to pray , when they 
haye no gracious influence , or motion therunto, telling them , that even 
ſuch prayers are required, and that they doe better to give ſuch prayers, 45 
want fiace;:ts unto nod, then not to pray at all, ſeing ſuch lifeleſſe and 
ſpiritlefe pravers beve the matter of true prayer , although thy want the 
right manner. Wheras we on the contrary affirm that lifeleſle prayers 
tare neitherthe 7ight matter and ſubſtance, nor yer the 71ght manner of 
prazer, andtherfor are not at all required in Scripture. Yet-we deny - 
not bu: many timcs, when men want an influence of life to pray , they 
arc itil! under the obligation, and ar {uch'times it is their fin not to pray , 
becauſe they ought t5 have ſutable influences to prayer, which would 
not be wanting if they were faithfull unto God, but when through un- 
fairhfulncfie they want them, it doth not excuſe them from being under 
tne obligation, yet itil! when they want the helpe of the Spirit, they 
ought ro pray by the Svirit,, becans they ought to haveit. Even as when 
one 
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mf 


one man Oweth unto another man a juſt debt, in money, the debter 
ought co pay the money, although he have no money to pay it with, tor 
his want of the money doth not excuſe him from the obligation to pay it ; 
yet he ought to pay the debt only with money, or the equiva.ent of it, 
bur it he should offer to pay it, with any thing , that is not money, nor 
moneys worth ; as ſuppoſe with a few counters, this is no an{werin 


the obligation , either in the r:9þr matter , or manner, andioitis in the 


caſein hand. Again, N.8. They tall into the hike prevarication, in al- 
edging the queſtion 15 not about anew heart , and ſpirituall principle of ole- 
aence, for th:y owne that as indiſ} penſably neceſſary for acceptable per- 
formance. But do not they ſay, that when men pray, without a ney 


heart, they doin part anſwer the obligation ? and do not they encourag 


mee Pas 
* 
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OE | 


them to pray, even the moit wicked ? This is denyed by the people called | 


\ 


Quakers, andisa great part of the queſtion. We ſay indeed wicked men 
ought to pray , but not remaining wicked , but that they ought to forſake 
their wickedneſle, and have a new heart, and therewith to pray. Morc- 
over, w hereas they ſay , the queſtion is not about cvery performance , but 
alt acceptable performance: Herein they moſt palpably contradit 


OR, 


| . 4 
themiclves N. 9. wh.rethey grant, that no a&t of worship can be ac- 


_—OIY 


ceptably performed withor theſe influences, and they wel know that the 
Qu: fay the ſame, the queſtion then is.not about acceptable performance 
ſcing both they and we grant, that no duty can be acceptably performed 
without the Spirit , ſo that if the Students had underſtood their matter, 
they would have ſaid, the queſtion is not about acceptable performance, 


C— 


but about ſimple performance, t: herher there be ary obligation ts perform: | 
duty , that is not acceptaile, which they afhrme and we deny : for indeed 
unacceptable performance is as good as no performance, but rather 


- — 


worſe, asifunder the Law, the Jewes had offered up 2 dogs neck, in| 


place ofa ſacrifice, it had been a greater (in, then not to offer at all. Asitis 
a greater offence for a man to ofter to pay his debt with counters or pen- 
nies made of ſlait-ſtone, then not to payat all. Another grofle errour 
they committ, in alledging the queſtion ts about preparatory motions, 
previous tntime, thisis alye, we challenge them to shew us any ſuch 
thing in our books, we doe not require motions or influences of the | 
Spirit, previous intime , ( although they are oft given ) it ſufficeth thit| 
they are previons in order of nature; as the cauſe is previous unto the <& | 
fect, which is not alwayes intime, butinnatnre; butthe queſtion is P | 
deed, 
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SECTION FERELY 4.3 
deed, about the neceſlity of motions, to, andinthe performance of duty 
ſo as the pertormance 1s to be #2, by, through, and with the Spirit , 
which may wel be without a previouſueſſe intime, as to inward duty , at 
leaſt, and ifthe outward can be {imultancous with the inward, it mar 
allo be 15 to the outward , but if it can not be ſo ſoone as the inward in 
ſome cafcs , tac reaſon is not for want of the motion , but becauſe the 
bodily organs can not fo haſtily anſwer the motion, as the mindit ſelfe 
can, and it ſufficiently anſwereth the motion, that the mind anſwer it 
firſt, and then the bodily organs as ſoone as their nature can permitt. 
There is yet another great errour they committ in alledging, ſuch 2 live- 
ly and ſpirituall diſpoſition as being neceſſary in our ſenſe , cl we doe 
not lay it upon ſuch alively &c : asif we required ſuch a degree of life , 
for the lealt mea{ure of life that is but able to carry forth the ſoul in any 
living meaſure of performance, is ſufficient, where the ſoul keepeth to 
the meaſure, and doth not exceed, orgoe beyondit. 

In the proſecution of their arguments, they are no lefſe unhappy in 
the ſtating of the queſtion ; as will shortly appeare. Pag. 95.67. they 
bring in R B. and A. Sk. denying their ſeqicl, which they laboure to 
prove , ( but how unſucceſsfully , we shall ſee anon )becaus as angels 
and bruts agree in that they are both ſubſtances, ſo ſpirituall duties, and 
other duties agree in that they are both to be performed in the Spirit. But 
waat then ? Yet the difference is itil] great betwixt thoſe duties that as to 
their matter are naturall and civill, and thoſe which as to their very mat- 
terare ſpirituall, as for example to eat, to plough, topay a debt, are 
not ſpirituall as to their matter , but only asto their manner, and end, 
when acceptably performed, and therefore the matter of thoſe duties, 
and whole ſubſtance of them may be , without any gracious motion of the 
Spirit, and in that caſe the performances themſelves are really profitable 
the creation among men, and conſequently doe anſwer the obligati- 
on inpart, but prayer, and thankſgiving &c: are duties wholly ſpiritual , 
both as to matter , or ſubſtance, and as to manner and end, ſo that 
whoſo ellaveth to doe any of them without .the gracious motions of the 
Pirit, he leaveth not only the 772he manner , but the very matter and 
ſu»Rance of the dty behind him, and bringeth the meer accidents along 
with lim, which have no profit noruſeto men, norare any wiſe in the 
leaſt part an anſwer ofthe obligation: and as to that Scripture cited by 
them, the plowing of the wickedis ſin, Prov. 21:4. they do not m—_ ) 
F 4 that 


SECTION FIFTH 
that it is meant of outward plowing, the margin of our English hath it, 
the light of the wicked, and Arius Montanns rendreth it on the margine, 
cogitatio, the thought, that the plowing of the wicked is {in in reſpeCof 
the manner,and laſtend, we grant,but that the ation materially conſider. 
ed is({in, we altogether deny, evenin a wicked man, for the outyrard 
mechanick and bodily a&t is good in its nature,and profitable, 3s alſo info 


farrasit may be forthe maintainance of his family, it is good , fothatin | 
reſpect of the matter, and ſubordinate end, there is no difterence betwix | 


the plowing of a good man, and a wicked , whercas the praycr ofa good 
man by the Spirit, and the prayer ota wicked man,without the Spirit,differ 
materially, in their yery natnre and ſubſtance, the good mans prayer by 


the Spirit istrue and reall prayer, but the wicked mans prayer, 1s no true | 


prayeratall, butadeadimageof it, nor is the wicked man a true wor- 


ſhipper , for he only is a true worshipper according unto the expreſſ | 


doctrine of Chriſt, who wor:h'/ps the Father in Spirit and in truts, whereas 
a wicked mans plowing is as recall, and true, and good as to the matter, 


Ty 


; ts 


and nature of the outward ation , asthat of the good. It doth not there- 
fore follow, that (according to the Q. principle) becauſe a man is notto 
pray without the Spirit , that therefore he is not to plow without the Spi- 
rit, inreſpe& ofthe matter, although in reſpe&t of the defeEt in the man- 
ner, andlaſtend , which shouli bc the glory of God, he ſins when he 
plows, as when he prays, but yet not ſo much in the one, as in the other, 
for in the one. both matter and manner arc wrong, in the other not the 


ys 


matter, but manner, but ifa man befaithfullto God, he may as certain 
expect tie divine aſliſtance of the Spirit to help him to plow,as to pray,al | 
though that aſſiſtance to pray is greater, & of another manner then thatto | 
plow,as is obvious to any that hath ſpirituall experience. And whereas A. | 
Sk.inferreth upon them, their going about the ſpirituall dutics in a carnal | 
manner, &c.this they call an impudent-calumny bur in this, the impudent 
calumny is their own,not his, tor dare they deny bur they are tor going ab- 
out prayer.& praiſe (which are ſpirituall duties) without the motion ofthe | 
Spirit, w hich is as much as to ſay,in a carnall manner? for what is not done 
by the Spirit , is done but in a carnall manner, and wheras they cal. | 
his ſecond anſwer, a clear corfesſion Ec. yet they tell us nothing of it| 
2g. 06. They are nolefle disingenuous, in alledging , that G. K. diſer| 
terh f.om R.B. and A. Sk (whom intheir aiery and frothy mindsthey | 
call h;s preended nf allible brethren) tor as G.K, requireth inf} Fn 
| the 
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SECTION FIFTH: 45 
the acceptable performance of other actions, ſo doth A, Sk. and R. B, 
vetwe all ſay, wicked men may very lawfully goe about naturall and 
civill performances, as to plow., toeat, to pay debts, as they are mate- 
rially contidered , withour inſpiration, and in ſo doing (although they 
fall short ot acceptable performance , for defect of the right manner, and 
the laft end) they lin lefle, then to omitt thoſe actions, and indeed fin 
not at all , asto the nature and ſubſtance of them , asthey doe, who pray 
without inſpiration, | 
As for G: I. his diſtinction of Mandatory and permiſlory inſpirations, 
it holds good , notwithſtanding all their idle, foolish and impertinenr 
cavilling atit ; From the w'ords of Paul that he eflayed to goe to Bithy- 
nia,but the Spirit permitted him not; G.K.inferred by the rule of contra- 
ries, that the Spirit ſometimes permitted him, To evade this, they are 
forely pinched, in their Account of the diſpute pag: 30. they { men hu con- 
ſequence , that Paul a: ſometimes had a permiſſion, but they deny 1t to be au 
inſpiration. But here in this new aſſault, they deny that any permisfion fel- 
loveth by the rule of Comtraries, from Pauls words , alledging that he 
ermitted him, aud he permitted him not are not contraries. But G. K. 
did not alledge theſe to be contraries, for they are flatt contradictory , 
but theſe we Ml are contraries , the Spirit permitted: not ' Paul to goe to 
Brhyna, thert:;re he permitted him to goe ſometimes, to ſome places. 
This is a plaine inference, from the rule of contraries, by Contraries, 
we mean not contraries in the {tric logicall ſenſe, as when the contra- 
riety 1s betwixt two univerſalls , but oppoſits, which in-the common 
way of ſpeech are called contraries, and in the Logicall ſenſe may be 
called , ſubcontraries , which doe inferre one another not to be 
true alwayes ſimul & ſem:l, at one time:, and place, but at divers 
times and places, &c. As for example, if there be a South, 
ther muſt be a North, if a time to come, ther is a time to be palt, 
if ſome things. be hort, and not cold, other things mifi be cold and 
not hott , and to uſe a more nearc example to the matter in hand, 
if when a River is not permitted to runn , by reaſon of an excei- 
five freezing that bindeth it up , at one time, it followeth that it 
1s permitted to run at another time, when ther cometh a thaw, or 
jt tocome nearer, If the wind do not permitt a shipp to faile fouth- 
ward, at one time , it doth permitt her-at another time , to faill 
F1q {ouths- 
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ſouthward. We would not have inlitted on ſuch rudiments , had not the 
great Ignorance of the Students occaſioned it, | 

Pag. 97. They cloſe theirg. $s. molt pitifully, afcer having failed t 
refute G. Ks. diitinction of pernillory and mandatory inſpirations, they 
lay, they leavet to beproved by G. K. that the ſimple permitting of hin 
( meaning permiſſion not joined with a command ) hath been by nſpirati 
on. Here they shamefully deſert their undetaking , which was to refute! 
permiſſive inſpirations, but when they taill co doe this , they pur G. K.t 
prove them , whe-as they ought to remember, that G. K. is not bouni 
by the law of Diſpute, tron any thing, being a meer defendant, ya} 
when he offered ex abundanti to prove ſomething in the Diſpute, ther} 
blamed him for ſo docing , being but a defendant, and now they would 
have him leave Defendant, and become Opponent. This 1s a pitiful 
confutation of the Qu: principles , that when they fall short in thei 
proofes againſt us , put us to prove our own principles , but ſcing they 
are ſobeggarly, asto begg from G. K. a proofe of this , he $hall giver} 
uuto them, and itisthis. Admitt then, that according to the Student | 
ſuppoſition, Paul was permitted to goc unto a certain place , without 


any command of God, and that Paul did this acceptably, or without fin, | 


as to the thing itſelke , which they muſt needs acknowledge he might; i 
_ followesthen by their own argument that he walked this journey in tlt 

Spirit , ſeing they themlelyes plead that men ought to walke in the Spirit, 
meaning outward walking, andleing they grant, that whatever aft ama 
aoth acceptably , he muſt doe it to the glory of God, and that a man can dee 
nothing to the glory of God, but as he doth it from a good principle,| 
( yeathe glory of God being a ſupernaturall end, muſt have a ſuperne| 
turall principle ) which is the Spirit of God, it manifeſtly followeth, tha 


Paul his journeying by a permiiſion was by inſpiration, for  hateyer | 


done inthe Spirit, is done by inſpiration, znſprration both in the conr| 
mon ſenſe , and here particularly fignificing ay gracious motion, mit 
ence and aſſiſtance of the Spirit. In their aniwer to rhat other Scripture 
1 Cor. 7 : 6. compared with ver. 40. they fall into their old way of alert 
ing barely without any proofe, they teil us, that the permiſſion falls upi 
the thing ſpoken,and not upon the ſpeaking it ſelfe. But how prove they} 
Here they are quite dumb, and {ay nothing for proofe, andindecdits 
2s maniteſt as a thing can be , that the permiſſion doth no lefle fall upot 
ie [pea %zng , then upon the thing ſpoken, andthey doe moſt ——__”" 
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SECTION FIFT 47 
ouſly contradictthe Apoſtle, when they ſay, Paul was commanded to 
ſpeake this, whereas Paul ſ.ad expresſ'y, he [pake by permiſſiop , and no: of 
crmmandmeit. 

Inthe proſecution of their ſecond argument, they bring in G. K. diftin- 
gishing Lerwtxt pirvative and poſitive perm:ſſiom, where they give the lye 
to their owne Accompt, which faith pag. 30. that G, K. diſtinguished 
permiſſion #10 Poſutrve and Negaiive, as indeed he did. Now Privative 
and Negative dificr widely , tor the want of light in a ſtone, is not priva-- 
zive(as1na man) but Tegarive, and ſurely there is ſo -little witt , or 
acumen in this argument of the Students, and their proſecution of it, 
that it proves them to be liker ſtones then men of reaſon and ſolidity,. 
And here they tellus, that G. K. ( whomin their vain minds they call 
thisgreat inſpired Rabbi )2was very unfortunat, in explaining this diſtin- 
Gion, and aſſigning its ground, as may be ſeen in their Accompt : but 
alas! forthem poor men, they have egregioufly baftled themſelves in 
that very matter in their Accompt,, as 1s Shewed in our anſwer thercunto. 
But behold what 4:1 and heavy diſputers theſe men are. If Poſurive per- 
miſſion were inſpi ation, ſay they , then a man might inſpire us, for he 
might poſuivily permart us. This conſequence is as dull and heayy as a 
ſione , although the weight of it falls not upon us, but upon\themſclves 
toprove them altogether impertinent; for their argument proceeds upon 
a wrong ſuppoſition, that according to G. K. all poſitive permiſſions are 
inſpirations, a thing G. K. never dreamed of, but only that ſome poti- 
tivepermiſſions, to wit, thoſe of God, are inſpirations, as he by his 
Spirit doth permitt men, or allow them to doe or uſe ſome things, as 
when God {aid to Adan in the garden, of ever) trce inthe garden thou 
mayeft freely eat , ſaveone; This was a poſitive permisſion; and alſo (if 
God ſpake this to him inwardly, as is moſt probable, and as Auguſtin 
ſuppoleth ) an zſpiration ; alſo when the Lord ſaid unto Ezekiel cap. 4: 
15. Lo, I have given thee cows dung for mans dung, this was a conde- 
ſcendece and poſutive permisfion, and alſo an znſpiration. But the Stu- 
dents proceed {till more and more to baffle themſelves ( in ſtead of baft]- 
ing the Qu. )and shew their ignorance and fottishneſle. For thus they 
_ , pag. 99. in proſecnting their third argument : every inſpiration 
(tay they ) puts us out neceſſary to the doeing of the thing inſpired, and ſo 
commands us virtually. And upon this bare alledgance the whole ſuper- 
ſtructure of this argument ſtands , which yct is a manifeſt untruth, and 
\nftes- 
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luffereth many undenyable exceptions: for many times things inſpire 
are notatallofthe natureofthingsto be done, but are ſimply things 
be believed, as when God in(pired the Prophets with the knowledgs df 
things to come, wiich neithercould nor ought to be done by them, and 
as when Daniel was inſpired to know things, which he was io farre from 
being commanded to write, that he ws forbidden Dan. 12 : 4. Again 
{ome inſpirations are meer inward conſolations, and ſpiricuall refresh- 
ments and renewings of {trengthonly to enable us in gencrall to ſerve 
God, as meat and drink is unto the body, and that ſometimes without 


words, and ſometimes with words by way of promiſe, as when he ſpake | 


to Noah Gen. cap. 9. from yer. 8. to ver. 18. .where there is not any 
command, givento Noah, but only promiſes, and yet Noah was in. 
ſpired by the Lord, as all the true Prophets were. And wheras they 
alledge that inſpiration includs in its notion an inſuperable putting and 


prompting out tothe thing inſpired, inail authors both ſacred & profane, | 


is meerly precarious, for{ometimes indeedic {ignifieth to command, as 
where the inſpiration is mandatory , but at other times it ſignificth to 
comfort, retresh, quicken, influence and aſſiſt us, without any parti 
cular command to any particular aftion , yet we acknowledge the nature | 
of all divine inſpirations in the children of od isto mcline, lad, move, 
drawe and guid them up more and more into unity with God, and ſo unt 
a further degree of halineſſ, but not to determine them, unto all particu- 
{ar ations, and thus alſo their tourch inltance is difproved, where they 


alledg that all inſpirations of God determine us to one extream, which | 


is falſe, itthey mean an extreaa 1a the particular at; if they rnean an 
extream inthe generall, as to doe all in charity, and to the glory of 
God, wegrantit , but this doth not militate againſt what we afhrme. 
Their other two inſtances are but the former upon the matter, repeated 
ina tautologicall way for want of new matter, and are ſufficiently an- 


[wered above. And thus their filly and faint reaſonings in this argument} 


are anſwered without any neceſſity of G. K, his returning to his bagge for 
ney diſtinctions, as they ſcornfully but foolishly inlinuat. 

Pag.99-$ 15. The Students tell us that G. K, finding himſelf beſet With 
theſe inextricable difficulties , as it ſeems , msſplaces this diſtinction im thei 
Account , and gives im another diſftintion of Particular and Generall m- 


ſpirations , this is but their meer alleadgance, the diltinction was right} 


enough placed,as any may ſee by the nature and coherence of the account 
no: 
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SECTION FIFT H. 49 
nor did G. K. ſee any difficulty in their argument at all, as indeed there is 
none init. But ler us {ce how they refute this diſtinftion of Gencrall and 
Particular inſpirations or influences. Firlt they ſay , he shall never Le able 
to produce a ground for this diſtinftion, out of Scripture . A learned retu- 
tationindecd! andlike unto their old way , of puting us to prove what 
they can nor diſprove. May it not as wel ſuffice us to ſay, They hall 
never be able to produce a ground out of Scripture againſt it, and ihe rather 
ſince we are defendants. Secondly , That which is called a generall inſpi- 
ration could not put us out to any particular thing, fay they. Anſwer, If 
by puring us out they mean,derermine us inſuperably or irreſiſtibly thereunto, 
we grant, butthis is no abſurdity. Thirdly, They would alwayes leave us 
uactermined. Anſwer, nor is thisablurd, for in things that are per- 
miſſive and left to our freedom inthe Lord-to doe them, or not to doe 
them, we need not anything to determine us, asto the particular act, 
but may determine our ſelves, being free agents, although as to the nature 
and kind of the act in generall, thatitbe in true love to God, and to his 
glory we are determined by the Lord. 

Pag. 100. They are nolefle unſucceſsfullin managing their other ar- 
oument, in comparing inward duties with outward, tor, whereas they 
alledge for a proofe of their minor , that if we were not to go about inward 
duties without a previous ſenſible inſpiration, there would be a progreſſus in 
infinitum. This hath beene ſufficiently anſwered above in the diſpure, 
that as to that inward duty of waiting , we can not ſuppoſe, that ever at 
any time an influence or inſpiration can be wanting, aud this we ſay ſtill, 
we mcanto true Chriſtians, who are faithfullunto God, and do faith- 
fully improve his influences. As for others, if they want influences either 
toinward or outward dutics, the cauſe is their unfaithfulneſſe, and fo 
the way to have them upon all occaſions isto be faithfull to anſwer Gods 
call, who doth oft invite and call upon them , who are unfaitkfull. Bur 
itthey mean all inward duties, as meditation in many caſes, upon par- 
ticular ſubjefts, we deny thateven true Chriſtians have alwayes parti- 
ticular inſpirations thereunto, nor1s there any neceſlity to aſſert them. 

Now let us take notice how they refute the diſtinEtion of generall and 
particular inſpirations, Firſt, ſaythey , There areno generall inſpirati- 
ons as we have shew:d already , but thatthey have shewed no ſuch thing 
is already made apparent. Secondly, ſuppoſing them , yet they being but 
generall , would not be a ſufficient ground for the particularinward duties 
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of waiting , deſiring: buthow prove they this? No wiſe, but meerly 
affirmeit, only they confound waiting , delireing and mcditating to- 
gether, wheras meditating is of \a larger extent, and ſometimes yea 
oft times requireth a ſpeciall inſpiration. Thirdly, ſay they, the Scri- 
ptres produced by the Qu. prove alihe as 10 outward and inward duties: 
To this we anſwer, Thatasto ſome outward dutics, it is true, as to 
others , falſe; as for example, to be clearin all outward converſation, is a 
continuall duty , and therefore we can never want an influence therunto, 
if we be faithfull, bur to preach and pray inthe church or aſſembly, with 
audible words, 1s not a continuall duty, nor yet a generall to all Chriſti- 
ans, and therctor it hath not alwayes an influence to aſſiſt therunto, And 
here letthe Reader note, that by a generall influence, or inſpiration, 
we mean only ſuch an influence, as jerveth in generall for all ordinary 
ations thar are to be generally performedin an acceptable manner, as 
the {ame {pirituall influence that ſufficeth me to eat in faith, fear, and 
love, ſufticcch me alſo to plow, ordoe any other mechanical] work, 
but the ſame doth not ſuffice me to preach , or expound Scripture ,other- 


_ 


—_ 


wile any ordinary Chriſtian might doe fo at any time, which our adyer- | 


farics will not acknowledge. Now that preaching and praying in parti- 
cular, require aſupcradded ſpirituall influence and inſpiration, we prove 
thus: If men may have an influence or inſpiration of the Spirit, to wait, 
fearand love God, and yet want an influence or inſpiration to preach, 
and pray vocally, then the influence and inſpiration to preach, and pray 
vocally, 1s a diſtinct ſuperadded influence &c : But the firſt is true, ther- 
fore the ſecond. The conſequence of the firſt propoſition is clear from 
that maxime quorum unum poteſt eſſe abſque alio &c. when of two things 
the one can be without the other , the two are really diſtinguiched. The 4 


cond propoſition is proved, 1. becaus all true Chriſtians have an influ- þ | 
ence and inſpiration to wait, feare and love God, but all true Chrifti- | 


ans have not an influence aud inſpiration to preach and pray vocally inthe 
church, this our adyerſaries can not deny. 2. Evena true Goſpel] mi- 


niſter may at times want @ door of utterance, whenin the time ofthis | 


—_— 


r———_ 


want he hath an influence or inſpiration to wait, fear, and love God; | 


therefor theſe two are diſtin, The axtecedent is clearin the caſe of Eze- 


kiel ( chap. 3:15,16.) who ſat ſeven aayes with the elders, having nt | 
thing to ſpeake unto them from tne Lord, untill at the end of the ſeven | 
dayestheword of the Lord cameunto him. And Ezra ſat ſileng ti! the | 
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SECTION FIF TH. vr 
evening ſacrifice and then he kneeled down and prayed Exrag: g. Alſo Paul 
delired the Coloflians to pray for him, that »tterance might be given 
him; which clearly imports, that he hadit not at alltimes, although at 
all times he had an influence or inſpiration to 2wasrt , fear, and love God. 
And David prayed that God would open bis mouth, and his lips should 
shew forth h1s praiſe. Iſaiah ſaid, that God had given him the tongue of the 
learned &c, Chrilt promiſed that he would give his Apoſtles a mouth and 
wiſdome which all their adverſaries should not beabl: to reſiſt: all this ſi- 
gnifieth an influence of the Spirit to ſpeake , which was not generall to 
all, nor permanent or perpetuall with them who had it, as is clear in 
the caſe of David , who declared, that he was ſilent , and held his tongue 
even from good , untill the fire kindled inhim, and then he ſpake with his 
tongue Plal. 39: 3- Yea what lignifieth the coal wherewith Jſarah his 
mouth was toxched,but an inſpiration or influence of lite, ſuperadded unto 
that general: influence which he had before? Now it our adverſaries ſay, 
this was given nnto thoſe men in an extraordinary way, as being Prophets 
and Apoſtles, but us now ceaſea, ſincethe Apoſtles dayes, To this we 
anſwer 1. This is a plain acknowledgment that generall influences com- 
monto all Chriſtians are one thing, and particular influences given to 
holy men to preach and pray vocally, are another . But 2, that all influ- 
ences and inſpirations or motions of the Spirit to enable miniſters to 
preach and pray vocally arc not ceaſed {ince the Apoſtles dayes, is cleare 
from Rev.11: 3- And I wil give unto my two witneſſes, and they 
shall propheſie, and it is ſaid that if any man hurt them, fire proceedeth out 
of their mouth, which mult needs fignifie a ſpeciall influence of the Spirit 
giventhem to prophelie or preach, which is not common to all Chri- 
{tians. Alſo what are theſe gifts given unto minitters for the promnng 
of the ſaints, but ſuch ſpeciall influences to enable them to preach, whic 
arenotgiventoall; yeado not the nationall preachers defire in their pu- 
blick prayers ſome ſpeciall atſiſtance and help of the Spirit , to carry them 
forth in their miniſtry, which they have not before, for if they had it be- 
fore , why do they ſeek it? From all which it is manifeſt , that as there are 
enerall influences given to all, and ata]ltimes, ſothereare particular 
and (peciall given only to ſome, and but at ſome times. Moreover, 
that there is a greater influence of life required to vocall prayer, when 
itis acceptable , then unto {ome meer mental} prayer (a thing expreſlcly 
denyed by the Students pag. 100. 5 16, )is clear , becaus all true and ac- 
: ceptable 


a 
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ceptable yocall prayer, hath mentall prayer going along with it, as it; 
cauſe and ſpring, and ſo whenany man prayes vocally, (ifhis prayer be 
true and acceptable ) he prayeth alſo mentally, and ſo he doth two things 
together , whereas when he prayeth but mentally he doth but one thing, 
Now common reaſon teacheth us that more ſtrength is required to doe 
two things together, then to doe but one of them. And ſeing the vocall 
prayer hath not any life, or vertuc init, to reach unto Gods throne, or 
yet unto the hearts of his people, to quicken and refresh them, bur as it 
receiveth that life , from the lfe thatis inthe mentall prayer, it is clear, 
that a greater meaſure is required to both, then {imply to the one. Now 
although mentall prayer ( as tothe diſpoſition and frame of the foul at 
leſt )be alwayes in and with good Chriſtians, and hath alwayes ſome 
meaſure of life init , yetthat meaſure is ſometimes ſo weak and low, 
that it can not goe forth into the words, without hurt or prejudice, and 
ar other timcs although itbe able and ſtrong, yet it will not anſwer the 
motion of mans will, {o as to be drayne forth thereby , but it only abid- 
cth or goeth forth into the vocall prayer, according to the will of God, as 
he pleaſeth to move it, therefore the free motion of the lite 1t ſelfe, as 
it pleaſeth God to bring it forth, is to be attended in all outward fpirituall 
performances: But here let the Reader norte, that we have faid Vocall 
rayer requires more life then ſome mental; prayer, we do not {ay , then all, 
for ſome mentall prayer may be ſtronger then that which is a complex of 
mentall and vocall, as gathering the whole ſtrength of the complex into 
that which is ſolely and intirely mentall, according unto that common 
ſaying, aboundantly confirmed by experience,v:s unita fortior, nnitel 
frrength xs the ſtronger , as when the beams of the ſun are united into 
ſmall point, they have more force, then when tie; are diffuſed, and for 
this cauſe it js, that we are ſo much for mentallprayer, as knowing tho 
great good of it in our experience. And from what is above ſaid, it is clear 
that we need another influence wherewith to pray vocally, then to eat, 
low, walk &c. becaus theſe naturall ations may be done (ufficientyin 
a ipirituall manner, by the help of that generall izfluence ,which doth al- 
waycsattendgood men, to feare and love God, for the principle of di- 
vine life, whichis the living and powerfull word of God in mens hearts, 
is never idle, but is alwayes operative, andat work , eſpecially more 
aboundantly in them who joyne with it , being as a moſt rich and living 
ſpring , that is continually flowing , and ſending forth its ſtreames, ac- 
cording 
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| Z 
cording t© Joh. 4: 14. but to pray vocally requireth an influence of life 


to flow forth into the words, that it may in a liveing and powerfull way 
reach the hearers , but that plowing, eating, walking, &c. need no ſuch 
emanating influence, is certain , and will be acknowledged by our adver- 
Gries. Bur perhaps allo they will deny , that any life or virtue doth flow 
forth into mental! praying and preaching, eyen when theſe duties are ac 
ceptably performed. Bur this is contrary both to the certaine experience 
of many thouſands, and ailo to the Scripturs teſtimony in many places. 

I It is contrary to the experience of many thouſands, who can dc- 
care, (whereof weare ſome ) that the declarations, teſtimonies, and 
words of the ſeryants of God, in preaching andpraying have a reall lifc 
and living vertue.in them, whereby their ſouls are exceedingly refreshed, 
quickened, and ſtrengthened, which life and living virtue is a thing as di- 
{tintfrom the bare outward words, which the naturall ear can hear, as 
wine is .diſtin& from the veſlell that carrieth it, therfor if another man, 
that hath not this Spirituall ability, should pronounce the ſame words , 
they have not any life or virtue at all: and that God had given this Spiri- 
tuall diſcerning to many betore the people called Q. were raiſed up, is 
manifeſt, from divers in our owne nation, who cared not to hear men, 
who could ſpeak never ſo good words, if they wanted life, and in that 
day, they could and did diſtinguish betwixt dead and living preachers , as 
allo betwixt a living teſtimony and preaching, and a dry discourte, ſee for 
this the book called , The fulklling of the Scriptures. And this was the ex- 
preſſe teftimony of that Philoſopher, who was converted by the means 
ofa few words {poke by a certain old man, who was a Chriſtian, at the 
Councill of Nice , out of the mouth: that old man , (ſaid he) there went 
forth a virtue , which 1 could not reſiſt, thele were his very words,as L:cas 
Oſander relats them in his Epitome of the Church hiſtory; Cent. 4. 
ln-2, cap. 5. 

IT. Itis contrary to the Scriptures teſtimony in many places, The month 


- Of the righteous s a well of life Prov. 10: 11. this muſt be underſtood in re- 


ſpe ot the influence of life , that cometh out of his mouth , as water doth 
out of a well , and not barcly in reſpect of the good words, which a wick- 
ed man may ſpeak according to this Chrilt ſaid to his diſciples, The woras 
hat I ſpeak unto you are ſpirit and life , andas it was then, fo it is now , for 
x this day he ſpeaketh in his ſervants, and will to the end of the world, and 


| is he only , who hath the woras of eternall life , which he ſpeaketh in 
'S 3 vis 


SECTION FIF TH. 
his ſervants, and asin the dayes of his ſlesh, he was faid to ſpeak ni 
authyri:y, or p wer and not as the ſcrives, and the people wondered « 
th gracious words which procecded out of his mouth, all which impon; 
liveing influence and vertue in the words of Chriit , which the words 
the Scribes and Phariſees had not , fo it is at this day, for Chriſt dothy 


really ſpeake by his Spirit, in his ſervants, as he didin his body of fleg 


monſtrtton of the Spirit and power. And for this cauſe true Preachers ani 
Prophers are called good trees, of which men gather good fruit, rn, 
bad men or evil trees, haveing no good fruit, although they have th 
Prophets and Apoſtles words, alſo they are compared, to wit, the fall 
Prophets, to clouds without rain and wells without water, although the 
have good words, yet they have no rain nor water , their whole mw 
ſtry is dry, and empty of lite and virtue , but the true Prophets minilty 
is 45 a shorwer of rain, Deut. 32:2. and ſometimes it is compared unty 
fire, asit is {aidinthe Pſalme, he maketh his angels, or meſſengers, pi 
rits, and his miniſters a flamme of fire, and fire was ſaid to goe out d} 
the mouths of the two witneſſes. Alſo the influences of life that go fonh 
through the true prophets in their m::ſtry are compared to golden oil, i 
the men are compared unto golden pipes, Zech. 4:12. Andtherefore tit 
Apoſtle Peter exhorted the miniſters in his day to minifler of the abiliy 
which God giveth, as good flewards of the manifold grace of God, lothe 
miniſtred not only words, but grace ; many other teſtimonies might 
be cited to prove this truth. 
__ Anotherinſtance brought by the Students , is, that an haretich, fir 
bearing prayer a year or two , or his hole life time , may juſtifie himſclt 
by this dorine. Tothis it was anſwered, that though he may pretend, 
yet he hath no juſt ground from our principle, for we believe that all met 
are boundto pray often unto God, yea daily, and that God doth ir 
wardly call and move all men often unto prayer, during the day of thet 
viſitation, and when thar is expired, or when at any other time the] 
want that inward call, orinfluence, through unfaithtulnelſe, they at 
ſtillbound, andifthey pray not, they fin, becaus they ought to hart 
an influence. But that our Account ſaith, All have not utterance to pri 


in words, 1sno excule for hereticks, for they muſt nceds acknowledge, 3| 


wel as we, that all have not utterance, who may be goo4 Chtiltians , ſe 


nz ſome that are naturally dumb may be good Chrittians, and yet _- 
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xeak nigl muſt confeſle theſe have not utterance ; allo many good Chriſtians , who 
zdered af haye no Naturall impediment , do want utterance 1n a fpirituall way , to 


if ſpeak or pray vocally inthe hearing of others, atſome times, akhough 


words df webelieve it is given atrtimes ro all that arc f-htull, who have no na- 
{t doth} turall defect, that they may pray vocally , or in the hearing of others: 


of fleg 


| but how oft ,1t is more then we can determine , ſeing it is not reycaled, 


7aSin 4 butif any faile of this uttcrance, through unfaithtulnelie , their fin is 


chers an 


{ nothing the lefle, if they omitt prayer. Andthus their laſt two inſtances 


where} arcallo anſwered, for we do aflirme with great freedome, that all who 
have th} are faithfull to the Lord, never want ſufficient inſpiration, orinfluence 
the falk} towair upon God, fear h:m , love him, deſire his grace, and divers other 
ugh thy] inyard duties. We ſay not all, for ſome inwarddutics , ſuch as medita- 
ole min; tion on a particular ſybje& or place of Scripture are not alwayes required , 


minilty 


more then itis alwayes required to ſpeak ; but if they be unfaithfull, we 


red unty} deny not, but they rnay and will wantthem, andin that caſe, although 
gers, [p-| they want inſpirations andinfluences they are bound, to pray, yet not 
Ie out of without them , but with them, as a man that wanteth both money and 
- go fork} goods to pay his debt, yet is bound to pay his debt, yet he mult not, 
1 oil, & norought to pay it, without money, or goods, the example is clear, 
efore th} andthe application is eaſy . As for that {tory they bring in concerning 
he abilin} T-M. which , that their deceit may be the morehide , they do not poli- 
\ ſothq tively afirme , but only propoſe by way of queſtion, have not Q. declar- 
es might «to people &c. To which we anſwer, that we know not that any Qu. 


ever declared any fuch thing and we believe divers things in the ſtory a'c 


tick fo-| utterly falſe, If T, M. or any other of our profcſſion, having none in tie 


 himclt 


family that can joyne with them in the true {pirit of prayer, but are pro- 


pretend,| *lled oppoſers of the Q. way , be nor ſo frequently heard pray by them, 
t all maf Sexcuſable by your oune way , who will not readily pray in our hearing 
doth in| when they have none to joyne withthem, and indecd the want of that 
7 of ther} fie unity on the part of thoſe who are not of our faith, doth oft hinder - 


me they 


they att 


- to hare 


> to pra] 


pledge, af 


ans, {e- 
yet ther 
mul 


our freedome, to pray in their hearing, (unlefſe we have ſome of our 
faith, preſent tojoyne with us ) we may pray for them, as it pleaſeth God 
tomovyeus, in their hearing, but we can not ſo properly pray with them 
35not being in unity with them, 1r%ere 1280 or three (ſaid Chriſt )2gree 
together to ſeek ary thing ia myaame, but let our adveſaries if they can, 
Shew us, where inthe Scripture, itis commanded, for any man, to pray , 
inthe nearing of others where all preſent have no agrement with him, ver 

Wee 
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we deny not , butthat God upon ſome ſolemne occaſion may moet 
ſuch athing, eſpecially when a publick teſtimony is required, asinth, 
caſe of Stephen, who prayed audibly inthe hearing of others, all whid 
were fo farfrom having any agreement with him, that they were atth; 
time {toneing him to death; As 7. Morcover we couldealily , upon; 
more juſt ground retort the queſtion upon your own Church member, 
how many of your owne church members were not only for a twelr 


moneth, but for many 12 moneths, never heard pray, and yet thi 


paſle among youfor good Chriſtians? It is wel knoune , that alrhoug 
ye hold family prayer, morning andevening to be a duty, andthe wa 
of it agreat fin, that yet many thouſand families in the nation, whohe 
longto yourchurch , wantit, and many whole families are fo grod 
ignorant, thatnone in the family can go abour it, even in that naturl 
way , which ye plead for. Asfor us, it doth ſuffice unto us, that Gu 
heareth us in ſecret, although men do not fo frequently hear us; yetn: 
oune with all our hearts publick expreſſive prayer, as it is performed 
Spirit andin truth, andall ot us, have our share and teſtimony therein, 
as God moves thereunto, even thoſe who are outwardly filent, asther 


who ſpeak, when as both agree togetherin one\ſpirit, and with one her | 


and ſoul joyne together 1nthe ſame, 


SECTION SIXTH. 
AF TIS MM, :| 


Wherein their fourth Section concerning water 
Baptiſm, 1s anſwered. 


ther Infants ought ro be baptized, or who have the power of admit 


T: their ſtating the queſtion, they ſay , the queſtion is not, wht 


firing baptiſm; whereas indeed theſe two are a great part of the qu 


{tion betwixt our adverſarie and us, for as touching infant baptiln 


R. B, his Theſis doth expresfly ſay , it is a mecr human tradition ; andit: 


wel knowne that all the Quakers ſo called are of the ſame mind, anddq 


not the Students undertake to confute che Q. principles, how is1it ” 
th: 
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that they leave out ſo conſiderable a part of Quakeriſm, as they call it ? 
Is this Quakeriſm canvaſed, to pick and chate at ſome, and paſſe by 
others? Yea Infants-ſprinkling with water on the forehead , is ſo conſt- 
derable a part ofthe queſtion bctwixt them and us, thar if that be diſproy- 
ed, orif they can not prove that to be a Golpell inſtitution , they fall 
chort exceedingly , ſeing that is the only baptiſm, in uſe among them of 
the nationall Church. Again, it is fo great a part of the quettion, w ho 
have che power of adminiltring baptiſm, that by this , the controverhie 
ſtands or falls, for one of our maine arguments againſt water-baptiſme as 


remaining a duty, upon all Chriſtians , is, that none are to be found that 
have the.power to adminiſter it ; -and the adminiſtration cannot be with 


alawfull adminiſtrator, the queſtion then really is, whether theſe who 
have no immediat call-to adminſter water baprtiſrn , ( as-John had ) have 
power to adminiſter it. Again, whether theſe , who have no other medi- 
at call-to baptize, but whar they have by the church of Rome which is no 


true church , as the beſt Proteſtants aftirme, have power to adminiſter ba- 


ptiſme, and this queſtion is the more properin this place , ſeing I. M. the 
Students maſter confeſleth þss and his brethrens call and ordination to be by 
the church of Rome, and that they have no other, but what is conveyed 
downe to them from the Apoſtles times Ly that apsſtate church . But let us 
now examine their arguments for water baptiſme in generall: The firſt js, 
Baptiſme with water 75 to continue in the church 4s long as Chriſts preſence 
5 to continue with his Apoſtles, and themwho teach the doftrine that they 
taught : But Chriſts preſence # to continue with his Apoſtles, and them who 
teach the doftrine that they taught , to the end of the world, Therefore &c, 
Whereit is to be obſerved, that they think allis ſafe as tothe minor, and 
therefore they altogether paſſe it by Now althoughit is ſufficient to inva- 
lidacthe argument, ifthe major be falſe, yet we haveſomewhar of great 
moment to ſay to the maoy, that is enough to overturne any baptiſme 
that they have; for we put them to explaine, who tneſe are, that allalon 

lince the Apoſtles, have taught the doctrine , which the Apoltles taught, 
for the words are lyable to divers ſenſes. If they mean the church of 
Rome , and her bishops and teachers, we altogether deny that they have 
tauzht the ſame dodtrine, which the Apoſtles taught, and we fuppolſe 
the Students,if they follow their maſter 1. M, will not afftirmeit. Andin- 


_ deed for the ſame reaſon, the beſt primitive Proteſtants de nyedthat the 
_ church of Rome in th+i: dav had any lawfulll ordination ar all, ſeing she 


H coun- 
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continued notinthe Apoſtles doctrine, and faith, as that famous Prote- 
tant Sadeell doth argue at great length, lib. de legit. voc. min. where 
,» he affirmeth , that the ſucceſſion of faiths as the ſoul, which oves life 
,, tothe ſucceſſion of the bishops as unto a body, but that ſucceſſion without 
,» this faith , is a dead thing, and unprofitable carcaſe. Now the ſame 
reaſon doth militate as ſtrongly againſt Warer-bapriſm, and that alſo called 
the ſupper , upon our preſent adverſaries principle, that none have power 


to adminiſter the one or the other, butthoſe who have a mediat outward | 
call, conveyed downe from the Apoſtles, by a viſible ſucceſſion of or- | 


dained Bishops and Presbyters, for we ſay, There hath been no ſuch vi- 
ſible ſucceſſion, nor vitibly ordained Bishops and Presbyters, whoall 
along have had the true faith, and taught the true doctrine of the Apo- 
ſites, therefore their ordination, and power to adminiſter the Sacra- 
ments, is void and null, And this is further confirmed by the authority of 
Cyprian, who taught with great earneſtneſſe, that the bapriſmne of all 
bereticks was void, and no baptiſme, but ſoit is, by our adverſaries con- 
feſlion , tharthe Church and bishops, and teachers of Rome have been 
Hereticks for many hundred years, before the reformation, "Therefore 
&c. Weſay then, the argument is fallacious, as to the Minor ſup- 
poling what is not to be ſfuppoſedin their ſenſe, v#delicer, that either 
the teachers of the church of Rome, or any other claiming a viſible and 
mediat call, fromthe Apoſtles times conveyed through a viſible church 
unto them , have thaught the doctrine , which the Apoſtles taught; 
a thing we altogether deny, andit lyeth on them to prove, But that Chriſt 
hath had ſome all along , who have both believed and taught the doctrine 
of the Apoſtles, and that his preſence has been with them , we acknow- 
ledge, but we deny that theſe have been all along a viſible charch, and 
teachers having a mediat calland ordination, and in this we agree with 
the belt Proteſtants, for indeed the true church hath been hidd, even as 
a few grains of corne among an exceeding great quantity of chaff, and 
ſtubble, and she who hath called her ſelfthe church, by reaſon of her out- 
ward {ucceſſion, was not the true church , though ſome of the true church 
lay hidden in her, as corne 1s hid in a great quantity of chaff, and that 
the church 1s properly to be placedin the alone graines of corne , and not 
inthe chafte, Sadeell doth alſo shew out of Augyſtine, Epi. 48. Ano- 
ther fault wee find in the Students argument, that ſuppoſeing W ater- 


baptiſm had been commanded to the Avpoſtles, by Chriſt Matth. - 
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| (which yet we altogether deny) it inſinuateth that ze was as long to conts- 


nye as Chriſts preſence , with his church , for if teaching had continued , 
though Baptiſm with water had diſcontinued (as our adyerſaries grant 
that anointing with ole, and miraculous curing the ſick, is diſcontinued ) 
et the promiſe was ground enough to encourage them , and if all be ſtill 
binding that Chrilt commanded to his Apoſtles , why go they not forth, 
(we mean the nationall teachers )into all the world, and teach the nati- 
ons , who do not ſo much as belieyethe Goſpell hiſtorically : If they ſay, 
this was a command to the Apoſtles, and nottothem, why are they 
ſo partiall as to take one part to them, and reje& another? Bur 
we Shall now come to a more particular examination of their ajor, 
we have told them, that the Apoſtles baptized ſome with water , out 
of a condeſcendency , as Paul circumciſed Timothy , and not from 
that command , Matth. 28. which ſaith nothing of Warer-baptiſm ; 
Their firſt reaſon againſt this, is, they should have Baptized with wa- 
ter of their owne will and without any ſufficient authority. But we deny 
this confequence , and they themſelves haye furnished us with a ſufficient 
anſwer, where they ſay Paul circumoaſed Timothy but not without a com- 
mand, for the Law of charity, and other generall precepts obliged Paul ſo to 
ave, though ut was a thin; indifferent of it ſelfe : the ſame welſay, as to 
their baptiling with water, the Jewes having ſo great an eiteeme of 
Water-bapt:ſm, and thinking it neceſlary, the Apoſtles uſed it, although it 
was a thing indifferent of it ſelfe, atter Chriſts ascenſion, and giving ofthe 
holy ghoſt, the Law of charity, and other generall precepts oblidging 


- them, butthis proyerh not, that the Apoſtles had any command from 


Matth.28, or any ſuch command any where elſe, that made qr nes Rx 
of ir {elte, to be a neceſſary duty, to the endofthe world. And wheras 
they querie, 44 G. K. grant, that it was once lively. We anſwer, yes un- 
der John, yet it followeth not that it was to continue, becaus John had - 
no commullion to the nations, bur only tothe Jews, and that the Apoit- 
les Baptized whole families and thouſands (if they ſo did ) will not prove, 
thatit was neceſſary of it ſelfe, more then that Circumciſion was , and yet 
eventhen, many thouſands of believing Jewes, were Zealous for Cir- 
cumcilion, ſee Act. 21: 20, 21. yea many B#shops of Teryſalem were cir- 
cumciſed after this, as Euſebius relats, the reaſon therfor was, that people 
were Zealous of Water-baptiſm, becaus of John, andtherfor the Apoſtles 
condefcended to it, out ofthe law of charity. Another queition they 

H 2 make, 


6o SECTION SIXTH. 


make , where is water baptiſm buried? We anſwer, wherethe other 


Shaddowes are buricd, for it was but a shaddow., and carnall ordinance, | 


Heb. 9 : 10. the Greck word is &a7715uei;, Again the true water baptiſm 
hath been out of uſe allthe time ofthe Apoſtaic , for the apoſtate church 
hath had no true baptiſm, and fo in that reſpe&t it hath been buried, and 
being but a chaddow , is not to be-raiſedup again, And iris obſervable, 
that in the reve/arion, wher 1t is prophelicd ; of the returne and reſtor;- 
tion of the church, theris not any thing mentioned of the reſtoring either 
Water-baptiſm , orthe uſc of bread and wine, as ligns, &c. And fo their 
ſecond reaſon is anſwered, that IWater-baptiſm is no-more to be uſed , out 
of condeſcendency to the weak, then c:rcumerſion,becaus both are long 
agoe buried, and what is buried is deadly to be raiſed up again, as Augy- 
ftin taught. Their third reaſon is built on a miſtake, that the God headof 
Chriſt , or names of Father , Son, and holy ghoſt were a. ftumbling block 
to the bel:eveing lewes, for of theſe only we are to be underſtood , alſo 
thar the Apoſtles uſed the words Father Sor, and holy ghoft , when they 
baprized, can not beproved, farre lefſe uſed they, the. word Trinity, 
which was not invented long after the Apoſtles dayes : Their ſecond ar- 
gumentthat the baptiſme commanded in Matth. 28: 16. is with water , re- 
ſolves at laſt into this, thatit is God only and not man, who baptiſes with 
the holy ghoſt , becaus hers only the proper, immed;at efficient cauſe of bap- 
tiſm with the hely ghoſt, but wee deny the conſequence as weak and fai- 
ſe , fortheris nothing more uſuall then to aſcribetheefte& unto the in- 
ſrrumenrtall cauſe, as truly as unto the principal, Paul was ſent re turne 
or convert the Gentiles from darkneſſe to light , and to open their eyes, and 
yet Godonly was the. proper and immediat efficient cauſe ofthis. Many 
more examples could be given, yea the ſame reaſon of the Students wouid 
milirate againſt teaching, for even outward teaching which is by the mo- 
tion of the holy ghoſt hatha power, and yertue in it, wherof-the men 
who teach,are bur the inſtrumentall conveyers, that is only from God, 


as thc immediat «ficient. cauſe. Another reaſon they give to make all 


ſare, asth-» lay is, thatit is only Chrift, as hes God, and -mightier, then 
Tohn , who baptiſed with the hoy gb ſt, Matth. 3: 11. where baptiſm with 
5the h-ly ghoſt 1s peculiarly attributed to Chriſt. But this makes their matter 
nothing more ſure, for although that baptiſm with the holy ghoſt be pecu- 
liarly attributed to Chriſt as the principall cauſe, yer it hindereth not that 


men arethe inftrumentall , eyen as Chrilt ſaid , it is. ot ze that ſpeak, 
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SECTION SIXTH: 6 
1nd yet they alſo ſpake as inftruments. Ir is true, that John oid nor. 
baptize with the holy ghoſt as the Apoſtles did, or rather Chriſt through 
them , becaus John had not ſo powerfull a miniſtry given him , as 
the Apoſtles, of whom Chriſt ſaid , thar they should not only doe as 
oreat works , as he, but greater, to wit, by his power. Again, 
They argue , that giveing and not granting, that bapt: m with the 
holy Ghoſt could be adminiſtred ty men, yer it is riot commanded here 


forthe words then wordd be f'll of 26: dleſſe rantologies. Torthis we anſwer, 


thatthis doth not follow , for ſuppoſe that by reaching and baptizing were 


- meant one thing ; how uſuall 1s it in Scripture to expreſle one thing un- 


derdivers names , without any tautologie ? However we believe that by 
reaching and baptizing are meant two leverall things, both which require 
the ſpeciall operation of the holy Spirit , for a man through teaching, by 
the concurrence of the holy ghoſt is firſt of all convinced of the truth, and 
hath aground laid in him to believe , andthen he is bapt:zed with the þ2 y 
gb-ft, upon his beheving and obeying in what he is convincedof; nor 1s 
thisto confound the command with the promiſe , for the ſenſe of itis 
this, goe ye and baptize with the holy ghoſt inſtrumentaliy, and T shall be 
withyow , as the Principall ca:ſe to concurre and aſſift yow, and thus there 
isno tautologie,the cammard and the promiſe being in diverſo genere, id 
(lt, in a difterent kind. | 
Their next argument to prove, that Iater-baptiſm is to continue to the 
end of the world, is, that God ſent Tohn to baptize with water , and Chriſt 
cauſed lohn baptize him and commanded or cauſed his Apoſiles baptize 
withwater , and th:ſe commands were never formally repealed , nor ceaſed 
of their exwne nature, Therfor. Burt to this the Anſwer is caſie, for [ohns 
baptiſm , was no part of the Goſpel diſpenſation, as ſerving onely to pre- 
pare the way to Chriſt, and he was ſent only to baptiſe the Jewes, that 
Chriſt might be manifeſt to. Iſrael, Joh: 1: 3F. and it is called Johns 
baptiſm 1n diſtintion from that of Chriſt , for ſome were baptized 
with it , who had not received the holy ghoſt , and that Chriſt was 
baptized 1ith water, proveth not its continuance , no more then 
that he was circumciſed , proveth the continuance of Circumciſion: 
that Chriſt commanded his diſciples to baptize with water ,, we find 
not, and though it were, its but as at that time being under Johns | 
diſpenſation » but unleſſe they can prove that Chriſt commanded 
iQ baptiſe all nations with water, and that to the end of the wortd, 
IS 3- they 
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they gain nothing, for what was commanded only as toward the /exveg, 
doth not reach us gentiles, and ſo we need ſeek no repeal, there not haying 
been any ſuch command. 

In their anſwering our retortion, as touching washing the feet, anointing 
the Sick, w th oil , and abſtaining from blood , and things ſtrangled, 
They ſay, I. This retortion hath a damnable tendency , for enthuſiaſts may 
ariſe and plead the ſame way againſt the moſt neceſſary triths, &c. Wean- 
ſwer, They have no ground from our retortion ſo to doe, becaus, theſe 
things above mentioned are but hgures, and ſuch as have no inward, or 
intrinſecall goodneſle , or righteouſnes in them, as the other things have, 
which are moſt neceſlarie. 2. Wheras they ſay , /f theſe things bud been 
commanded . and never repeated , it were better to admitt and obſerve them, 
then to rejet Baptiſm, &c. Weanſwer, it by repeal, they mean a for- 
mall repeal, we deny thatit were better, for all being but figurative things, 
and ſuchas the inward Law of God writt in our hearts, which,is the new 
covenant diſpenſation, doth not require ot us, they ceaſe of their owne 
nature , and carry a virtuall repeal in their boſome, although it be not 
formally expreſſed inthe Scripture , as to every particular, for all the 
things ofthe ceremoniall Law, are not one by one particularly repealed 
in the new Teſtament; but together in one body, for the Law itſelfe 
being changed, the things required by it, if they have no other Law to 
require them, doe ceaſe. 3. They ſay, That Chriſt in washing his diſ- 
ciples feet did 2 things. 1. To ſeal up to his diſciples their part in him. 
2. He intended to leave them one example of humility, and it is onely this ſe- 
cond thing, which he commanded, to his diſciples , to wit , that they hould 

erforme atts of humility, one to another. But wee miſle their prootethere 
altogether , that he only commanded this, and not the washing one 
anothers feet in particular , yea this gloſle expresſly gives the lye 
to Chriſt his owne words Joh. 13 : 14. ye alſo ought to wash one an- 
others feet, where not only an act ofhumility is ſignified , but an at of 
love, and alſo by the outward washing of the outward feet, is lignified, 
how we ought to contribute to wash one anothers feet in a ſpirituall ſenſe 
that is to ſay, by ſeaſonable reproofs and exhortations to help on, one 
another, unto the ſanGification of the moſt inferiour affeftions, that 
are asit were the feet: and that Chriſt pointeth at ſuch a myſtery, is clear, 
from ver. 10. He that is washed, needeth not ſave towash his feet. Again 
they alleege , that this at is put ſynecdechically , for all other acts of mo 
16 
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lity ; but admitt, that 1t be fo , this proves not, that this particular a&t was 
not commanded , when Chrilt inſtituted the breaking cf bread, at ſup- 
per; among other ends, it had this alſo, to lignifie x > unity of Chriſti- 
ans, and how they ought to love One another ; hall we therefore ſay, it 
is ſjnecdochically pur tor all aCts of love, but is nor particularly command- 
ed? Andind: cd as washiog of feet was inuſe, in theſe hot countreyes, 
before that Chriſt did wash his diſciples feet and commanded it to them, 
ſo was that in uſe, the chief in the family , to take bread and breakir, and 
ive to eycry one, ſaying, take, eat; this wasin uſe among the Jewes, 
ta Chriſt did ſo , as divers hiſtorians relate, particularly Paulys 
Ricins de caleſts agriculiurd. Again , wheras they ſay, JF he had 
commanded fo, ſome wold have obſerved it. To this we anſwer, 
ſome yea many did obſerve it, as they grant Ambroſe and the church oj 
Millain did, for ifthey uſed to doeſo, inthe eaſtern countreyes, where 
ther was necd forit , becaus the people ordinarily did goe barefoot, the 
Chriſtians in that countrey would uſe it the rather thatChriſt commanded 
it, yea it doth appear, that it was a moſt ordinary thing in the primitive 
times from Pauls words 1 Tim. 5: 10. whereit is numbered among other 


commanded duties, if she hath washed the ſaints feet. If it be ſaid, 


that they uſed it, but notasa Sacrament, weanſwer, wee read not of 


the word Sacrament in the Scripture, it is enough that they uſedit, and 
vere commanded fo to doe by Chriſt, and it hah Spirituall fignification, 
2 well as theſe things they call Sacraments. It is needlesfe for us to infift 
more on this particular, ſo as to refute arguments of their owne making, 
which are none of ours, wherin they fight with their owne shaddow , 
where wee leave them, and procecd to the other particulars, They 
tell us, that the command to anoint the fick, with oil , carries a repeat 
"its boſome, ſo we ſay, doth [ohns Baptiſm with water, as preparing 
the way to Chriſt, who is now come, and ſo wee may returne them 
theire axiome ceſſante fine legis, ceſſat &* obligatio, but that anointing 
with oil was only in order to miraculous cures, they ſay it , without giv- 
ing any proofe, |. 5 : 14. for although it-were confeſſed, that it were in 


 frder to outward healing or curing, yetitis cleare from the text, that it 


was not excluſive of all other things, for itis not only promiſed that he 
hall be ſaved , but if he have committed ſins they shall be forgiven him , 
andthis ſaving ſeems rather to be ſpirituall, then the reſtoring the body to 
naturall health, otherwiſe it being abſolutely promiſed, allſick perſons 


122. 
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inthe church should have been alwayes reſtored to naturall health , and 
ſo none should have dicd , and we find anointing with oil joyned with 
prayer, yea 1e are bidden pray on« for another, that we may be healed, 
noris this ceaſed; bur that by the prayers of the godly, for one that is ſick, 
and bodily diſeaſed, it pleaſeth Gog"at times, foto anſwer them, that 
they arc reſtored to health by the Lord, and we. dare our adverſaries, if 
they will deny this altogether , and thisjs in a true ſenſe miraculous, yea 
inſtances of this kind have been even among the people called Q. and if 
it were altogether ceaſed, according tothe Students argument, prayer 
(atleſt, ſo as w—_ to Gnd, to heal afy ſick perſon )should ceaſe alſo. 
It is better therefore to ſay , that anointrreg with ol is ceaſed, as being but « 
figure. Their repeal of + command 10 abſtain from blood and things ftran- 
led, is not{ufficienitly proved from x Cor. 1o : 25, forlet any read the 
whole chapter, and he $hall find n:>thing faid in it of blood, or things fran- 
.gl:d, that was not the ſubject, he was upon, but ehings offered togdols, 
.which we read not, that they uſed to ſrrangle: the ſenſe is plain , Whatſo- 
ever is ſold in the shambles ( whether oftered to idols, or not ) that eat, 
_acking no queſtion ,it it be offered to an, idol, or not, Befide it is not u{- 
uallto ſell flechof beaſts ſtrangled in.the shambles , for they kill them 
. otherwiſe then by ſtrangling, which is hartfull tothe meat; and if ſelling 
of ſtrangled flesh had been uſuall, it would have been no tranſgreſling 
the Apoſtlsrule , ifthey had any doubt, to have askedifit was ſtrangled, 
for many will not eat flesh that is ſtrangled, becaus it is not ſo good nou« 
richment, although they have n.{cruple of conſcience; yea the primi- 
tive Chriſtians eyenin Tertwll;an's time, as he showeth in his Apologie, 
abftained from blood and things ſtrangled, wherein there was a great pro- 
vidence of God to clear them of th ut ho-cid filchood,, as if they did drink 
.the blood of children . 'By which it is clear, they did not underſtand Pauls 
words I Cor. 10: 25. to be any repeal. It is therefore more ſafe to ſay 
that it being a part of the ceremoniall law, it is repealed with the other 
figures. 
The words of John , He muff :acreaſe, but I muſt decreaſe.Joh. 3 : 30, 
they will not have to be underſtood of /chns baptiſm, whereinthey are 
not only contrary to many of their own church , as could be showne , but 
alſo to the Scripture it ſelfe : for it is moſt clear, that [vb ſpake-this with 


2 particular relation to his bapr:{», when they came to him , andtold | 


bim that Chriſt baptized &c. on this he ſaid, that Chriſt was to zncreaſe, 
| meaning 
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meaning Chrifts baptiſme, not with water , but with the holy ghoſt ( for 
Chriſt baptiz.+d none with water himſelfe) and he , thatis , his baptiſme 
muſt decreaſe , not his true honour and virtue; and the diſciples he ga- 
thered, was unto Chriſt , but that /ohxs bapriſme-was much practiſed, 
proveth irno morea ſtanding command, then otherthings of the Law. 
Ia the laſt place they alledge, that Peter commanded Cornelins and 
hers with him to be haptized , out of neceſſuy ariſeing from a divine precept, 
but their proofes are weak. For 1. we ought to doe all things in the name 
of the Lord, when we eat, ordrink, or journey, but yet all things are 
not commanded, but ſome left to our fredome. 2. Peter in his ſermon 
told Cornelius nothing of water- baptiſme , and when that after he ſpoke 
of ic, he did not tell him, that he ought to doe it out of a neceſſity ariſing 
from a divine precept, let them prove it if they can, 3. whereas they al- 
ledge that Peter was accuſed by the diſciples, for adminiſtring water ba- 
ptſm to Cornelius, from Ads, I1.it is a manifeſt untruth, for there is 
no ſuch thing either in their accuſation, or his anſwer; as mav be ſeen, 
ifany will read the chapter; they accuſed him, for gomg in toth:m, and 
eating with them , and this was all the accuſation, and though they had, 
the Students conſequence doth not follow , for if the law ofcharity ob- 
liged him to baptizethem , his refuſall would have been a withſtanding of 
God. 


SECTION: SEVEN 


ofthe MINISTRY, 


j 


Being an Anſwer to their fifth Section Concerning 
the MINISTRY. | 


n the firſt part of their ſetion, they plead that « man , who is a hyps- 
= , andgraceleſe, may bea true and lawfull Paſtor , yerthey grant, 
that none ought to be admitted into the miniſtry , but ſuch as ex juds- 
ciocharitatis ,id eſt , out of the judgment of charity, is tt» be eſteemed 
truely pious, by which acknowledgment, they deſtroy with their owne 
bands any ſeeming ſtrength, that yes in their owne arguments, as will 


appear, 
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appear , by a particular examination of them. Their firlt reafon 15 taken 
from many Tewish Prieſts and high Priefts, ani many Seribes, and Phrie 
ſees in Chriſts time, who were miniſters of Gods word, ana yet win will ſay 
they were indned with ſantt finggrac ? Towhich we aniwer , that they 
were miniſters of Gods word, or of the Golpell, is denved, for they 
were but miniflers of the Law, and legal' perf ;rmances, ripcs , fignres and 
Shaddowes ; and as that Legall diſpenſation was bur unpertect, 11 reipect 
of the Goſpell, ſo the Prie{thood and miniſtry of i , rheref vre both was 
to paſſe away; ſo that to argue from the Law to the G»ſ;;l!, 15 not e- 
quall, more then to argue, that becaus the mmiſftersof th. Lair w. re nts 
niſters of the figures and iypes, thattheretore the miniſters of the Gull, 
Should be the ſame, yea we may draw an argument from the outward 
and Legall qualifications of the Prielts, that none bur truely holy should, 
or ought to be miniſters under the Goſpell; for as under the Law , none 
were tobe Prieſts, but theſe who came of Lezz, a figure of Chrilt ; fo 
under the Goſpell, none are to be miniſters, but who by a ſpiritual! birth 
and nativity, are of Chriſt. And as under the Law, none that were lime 
and blind corporally , were to be Legall miniſters, 1o under the Goſpell, 
none that are lame and blind ipiritually, are to be Goſpell miniſters, but 
all that want true holineſſe, are lame and blind ſpiritually, therefore, 
Again , many of theſe [erwish Priefts , Scribes and Thariſees, were openly 
and manifeſtly impious , eſpecially in the time of Chrift his being inthe 
flesh, and could not be eſteemed truely pious , 32 the judgment of charity, 
and ſoif the argument hold, it proves that men be admitted, and owned 
to be minifters of the Goſpell , tnat are not pious zz the judgment of chart- 
ty. Thelike may be ſaid of ndas, whom they take in their ſecond argu- 
ment, to patronize 4 graceleſſe miniſtry, for if Iudas was a devil from the 
beginning , certainly Chriſt did know him to be fo, and therefore could 
not in the jud;ment of charity eſteeme him to be truely pious, how could 
he then admitt him? Bur as for Judas, they alledge indeedthat he was 
a devil from the beginning, but they have not provedit; itis faid ex- 
presſly of him , that he fe 1/ fro: his miniſtry by rranſgreſſion, we read not 
that he was degraded his office , any other way , bur {1wply by his tranſ- 
reſſton , which was his betraying Chritt. A gain, it is written of him, let 
bis hab t.tio- bedeſ late, and lit no man dwell herein, and his Bihopri:k 
ler an.the take. Plal. og, But they who plead tor a gracc,cfle Minilter , 
would pur another in Judas habitation, and ſo would hold up a nunittry 
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of coyctous men, as he was, who to-ſatisfie their coverouſnefſe-will 
betray Chriſt : tor ſuppoſe, that a man have all other qualifications re- 
quiſite , and yet be openly and notourly a wicked man, he may plead his 
right to be admitted, and if admitted to be continued to be a miniſter, 
what ground have his brethren , our of Scripture, to depoſe him , accor- 
ding to the Scudents argument, ( which is indeed the generall argument 
of the clergie) [asthey are called | feing he hath all the efſentialls of a Mi- 
nilter? if they ſay, Paul requireth that a B:5hop, or Deacon be found blame- 
leſſe, not coverous , but vigilant, ſober &c: then it will follow , as much, 
that he that is not really pious, ought not to be admitted, as he that is not 


| ſeemingly pious, forthe Apolile doth not ſay , he mult be ſeeminglylo, 


but ſimply that he mult beſo, and indeed to expound all theſe qualifi- 
ations of a ſeeming , and no reall holineſle, is to mockthe Scripture, 
for they might as wel ſay, that ſeeming holyneſle only, and not reall, is re- 
quired indiſpenſably of us, in order to ſalvation, for the Scripture as po- 
ltively requireth holyneſle, unto the funGtion of a Brsbop, asit doth re- 
quire it unto lalyation, There is yet another thing, which they have to 
prove , concerning Judas, viz, , that Chr:ft ſent him to preach the Goſpell, 
He ſent him indeed to work miracles, heale the fick, and to ſay, The king- 
dom of Godis at hand, that isto ſay, the Goſpell diſpenſation 1s a—— 

ing; but that Judas was a miniſter of the Goſpell, which is the power of 


| God unto ſalvation, we require them to prove: for it was after his remoy- 


<A 


al that Chriſt ſent the A poltles to preach the Goſpell. Theirthird reaſon 
s, that rhe efficacy of the words depends nor upon th: worthineſſe of the 
preachers 1 Cor. 3: 7. Wegrant the Antecedent, but deny the Conſe- 
quence ,for although it depend not upon the worthineſle of the Preacher, 


| jetit may and doth require holynefle, as a qualificatiou indiſpenſably ne- 
| teflary in him, even as they grant themſelves, that none are jultihed , 


vithour taith , yet t ev deny that the efficacy of juſtification depends upon 
the worthynelle of him that believeth , and the cfhcacy of goud wine de- 


 pends not upon the worthynefle of the veſlell, that bearsit, yet none 


| 
t 


| 
f 


viIlpuc good wine in a leaky veſlell, oruntit, and indeed as unfit as a 
lkaky, unclean veſſel is to receive good wine, agraceleiſe man 1s as unfit 
o receive the diſpenſation of the Goſpell, which is compared co new 
vie in the Scripture, and ſaid Chrilt, 7o man purteth new wine into old 
vmeles, for indeed the miniſtration of the Goſpeil, isa miniſtration of 


Þ » * 17 . . 
| life and grace, and nane can minilter that which they have nut, Their 


F 2 fourth 
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fourth argument depends upon a propolition , which they lay downe, and 
offer to prove, but fall short in, viz, that they can not know who bave true 
grace, this we deny, for if they would believe in the Light, wherewith 
Chrilt hath enl1ghtened them, they should receive the Anointing, and 
by it their cyes should be opened to know, who are gracious, and who not, 
Burlet us ſee how they prove it. 1. Say they, we can not know it immedi- 
a:ly that is gramted. 2. Nor can we know it by their outward works , unleſs 
it be 01 of the jud, ment of charity ,u hich may decerve us, for all thenvorks 
which a godly mancand.e, may | k:wiſe be performed as tothe ouward , 
by bypocrus. Tothis we anſwer, It by outward works, they mean ſuch 
as.ome under the ourward obſervation of the meer outward and bodily 
ſenſcs wegr-nt; burtthere are works , which are the fruits of the Spirit, 
which, although they remaine in the ſouls of holy men, yer ſend fortha 
ſavour of thar life and Spirit, or ſpiricuall principle, that isthe rootof 
them, through the outward wor s and converlation, which can and doe 
reach unto the ſpiritual {enfes of others , where they are , and this ſayour 
and mitnfeltation of 'ife can no hypocrite have , but it 1s an infallible evi- 
dence of lanCtification in meaſure x here it is, and where the ſanCtification 
is greateſt the ſavour or manifcſtation of life is there greatcſt alſo, accor- 
ding unto this, Paul ſaid , eve area good ſavonr, 3c. and Paul faid of the 
Corinthians, that thy were the ep:;ſtie of Ch it. John ſaid of the Soims 
that the name of God, and cf the Lamb , shall beinthr forcheads. Many 
other teſtimonies could be brought to prove this, we shall only add that 
of Chrilt , h- :hat believeih in me, ot of his Lel'y shall flow rivcrs of living 
W.tcr, So here is an evidence, that no hypocrite can have Now what are 
theſc 71vers, but the influences of the Spirit, and ſeing they are ſaid to floy 
out, they may be diſcerned by others. Itis true the naturall ſenſes can not 
diſcerne them, but the Spiriuall ſenſes can, and ſeing the ſtudents grant 
ſpiritual ſenſes, ifthey grant them to be true andreall, they muſt grant 
alſo >pirituall !enſible objets, which may be as certainly apprehended, 
and dilcerncd by our ſpirituailſenſes, akhovgh the objects themſelves be 
without us, as naturall objeRs without us may be apprehended by the na- 
tur.llicnics. 3. Nor can we know tt , ſaythey , ly revelation , but how 
provertiey it? They only ſfuppoic they have proved already. that thereis 
no {uch thing, but how weak and impertinent their prootes are, is above 
Shewed. Burt here note, that by revelation, is ſufficiently underſtood 
the revelation or discoyery, which the fruits of the Spirit, or Spirituall 
life 
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life give forth in holy men one to another, for as the {avour of ſome 
ſweet oyntement is a ſufficient revelation otit, tothe ſenſe of the na- 
turall ſmell , ſo the Spirituall favour of the Spirituall oyntment , is 
ſuch to the Spirituall ſmell. Laſtly, wheras they ſay, the gift of diſ- 
cerning Spirits , was nev.r common to all, Thisweedeny, nor doth 
that Scripture cited by them prove it 1 Cor: 12,10. Otherwiſe they 
might as wel ſay , thet faith was not common to all true Ch:iſtians, 
becaus it is ſaid, ro another, faith , bur as by | fazth] here mult be un- 
derſtood ſome extraordinary degree of faith , or the faith of miracles, 
ſo the diſcerning muſt be ſome extraordinary degree , or as in relation 
to miracles, ſeing there were Spirits of Devils that wrought falſe mi- 
racles, and ſuch a diſcerning astothat, we doe not plead for, as com- 
mon to all , but that a diſcerning of Spirits, fo farre as to difcerne be- 

twixt them who were godly and wicked, and who were miniſters of 
the Spirit, and who not, was common unto all , we prove, becaus 
it is promiſed as a gencrall priviledge, Mal 3: 18.. Then hall ye re- 

turn and diſcern betw.en the righteous an4 the wick;d, eFc. Again, 

all are commanded ro try the $, irits, 1Joh 4:1. Therefore all have 

a meaſure of diſcerning wherel.y ro try them , otherwiſe they were 


required to doe an impoſlible thing , which is abſurd , If it be ſaid 


He gwvah a rule , wherely to try them, viz. very Spirit that confeſ- 


ſe.h chit leſus Chriſt 1s come 14 the flesh, ts cf God, ver. 2, To this 
we anſxcer , the rule is one thing , the diſcerning is another, and 
difter, 2s the object, and the eye ; Now the eye is as much required 
to lee, as the obje&t, Therefore all need a Spirituall eye , to apply 
the rule in a ſutei:ble manner , fo as to know , who doe truly con- 
feile Chritt come 1: the flesh, for John can not mean a bare verball 
conteſſion , bec-us Antichr:ft himiclfe may have that , therfore he 
meaneth a true living contcihon in lite and power , which no hypo- 
crite can have, Having thus anſwered all their arguments we hall 
conclude this particular with one argument againſtthem, one part of 
which is their owne confeſſion. They who can be certainly known 
and diſcerned , to be impious and unholy , ought nor to be admit- 
ted into the miniſtry. But impious and unholy men can be cer- 
tainly knowne to be impious and unholy , 1herfore they ought 
not, &c, The firſt propoſition is proved and ſufficiently confirmed 
from their owne confeſſion , that none ought to be admitted , but 

who 
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whoin the judgment of charity are to be eſteemed trucly pious, therfore 
they-y-ho can not be fo eſtemed ought nor to be admitted , but if they be 
certainly knowne to be impious, they can not be ſo eſteemed, therefore 
Cc.the aſumptron is proved above, partly by arguments , and partly by 
the refutgtion of what they have ſaid againlt it, 
In the ſecond part they diſpute agintt a7 7mmediat emtbuſiaftick call, 
( as they call it ) ty way of inſprration , bemg neceſſary , and for the neceſſuy 
of .3 mcdiate and ourwardcall; and becaus we plead for the bleſſed inſpt- 
ration of the Spirit of God, they call us Enthyſiafticall impoſtors, andif 
the Apoliles themſelves and primitive Chriſtians were now living , they 
would give them the ſame name: for we plead for no otherinſprration, 
but that which was given unto thoſe holy men. Bur ſeing they u'e the 
word Enth:ſia/meto much , in a way of reproach, itis fit, thatit be open 
ed, let them tell usthen, itthey mean any other thing by it , then rye 
drvine inſpiration, if they mean another , it concerns us not, for we plead 
for no other, butit they mean that, ( as the word properly ſignifies, be- 
ing derived froma word, that ſignities, Go within, as the beſt Greek 
dictionaries shew ) they should nor reproach us with that, which was the 
glory of the primitive Chriltians, and by which the Scriptures were writ , 
rowit, divine inſpiration. And here they tell us of an inward call, which 
conlitts in the diſpolition of the foul, but they will not have it to be an in- 
ſpiration , butif by this diſpoſition, they mean any ſpirituall or ſuperna- 
turall gift , they mult needs acknowledge thar it is an inſpiration, art leaſt 
iu the generall ſenie, for how can it be ſpiricuall, unleſle it be inſpired, is 
not every good thing, that is ſpiritually good, from the Spirit ? Surely the 
nationall confeſſion of faith, published in Knoxes time doth expresſly 
ſay , that fauh s the Inſpiration of God: bucit they lay , they deny not 
ſubjerve but objetive inſpiration, we put them to prove this unnaturall 
diviiion, and ſeparation; as if there were any inſpiration in mens ſoules, 
that is not objective, which we alrogether deny, but as to this inward 
call, we ask them, if it hath not in it the nature of a command, fo that he 
who hath it, is bound to obey it : if they fay , not, then a man may law- 
fully diſobey it, and reſiſt it, alchough it be of God: if they ſay , it is a com- 
mand, then it is ohje&:ve, for itis the nature of all reall and true com- 
mandsto be objetive. Again, if by diſpoſition, they mean, the meer 
qualification that enabl s a man tobe a preacher , how can that be a call, 
{cing a man may be fit or able for an office, that hath not a call thereunto, 
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being already in another office, taat he is fic for allo. So that they bewray 
rofle ignorance, in confounding the abzl :y, and the call , which are di- 
{tin things. And here they require of us to prove our immediate call by 
miracles, or any extraordinary thing , which can only be from God, and 
ſo cannot agree to falle teachers. And it having been told them by R. B, 
that the Papilts made rhe fame objection againlt the firſt reformers, they 
call this an impert nent prationg, bur tor allthe diſparity , they shew, the 
impertin-nt pratling talls upon them:elves. They confeſle the firſt re- 
formers had an extraordinary c 11, in reſpect of their heroick gifts, yet 
they alſo hid a mediat call, They owned the holy Scriptures for their 
principall rule, and preachcd no other Goſpel, &c. Tothis we anſwer, 
thit all of them had a mediate call, 1s a mceralledgance without any 
proofe, yeathe hiltory of the rctormation shewerhthe contrary. Again, 
it is abundantly evident out of their owne writings, that the molt eminent 
of them did lav no w cight upon that outward call, w hichſome of them 
h1d, from the Popish church, bur did plead, that ſeing the vilible ſucce\- 
fon of the church , and minntry was interrupted by the apoſtaſic that 
they needed no oatward call, but did betake themſelves tothe extraor- 
dinary: ſee tor this Sadecll de legit: vocatione miniſtrorum, and when 
they uſed any argument of a mediate call, it was but by way of arg. ad 
bom:nem, as now if any of us called Quakers hade evcrhad the mediate 
call, fromthe nationall churches, as ſome in England indeed had, na- 
mely S. F. who was a Parish prielt , nor will it prove, that the fir{t refor- 


mers had an extraordinary call, becauſe they owned the Scriptures as their 


principall rule, and preached no other Golpell, otherwiſe all the natio- 
nallpreachers now would have an extraordinary call, becaulc they pre- 
tend to owne the Scriptures as their principall rule, andto preach no 0- 
ther Goſpell, yea we owne the Scriptures as much as the firſt reforiners 
did, and we do acknowledge them, that they are the principall external! 
rule, andto be preterredto all other outward writings and teſtimonies , 


but we can not preterre them , to the inwardteſtimony and word of God 


in our hearts, as neither did the moſt eminent of theſe, called reformers, 
but indeed preferred the iaward teſtimony and word to the outward, as 
sprovedin the book called QuakeriſmTno Popery. Now whatever proofe 
orevidence the firſt reformers could give of their exrtaordinary call, the 
Qualers can give the ſame: that, which they mainly infiſted on, wasthe 
foundacſle of their doctrinee , accompanyed withthe holynefle of their 

lite 


{I's SECTION SEVENT H. 
life and good effet of their miniſtry , whereby ſoules were conyerted un- 
to God, as Sadcel in the treatiſe above mentioned de /:yir, voc. Min, 
sheweth at length, and ler our adverſaries diſprove this evidence, if they 
can, which we ſay is as good an evidenceto us, asit wistothem, and 
though falſe teachers may pretend unto the ſame, yet it can be proved, 
that it doth not jultly belong unto them. As for Popery and Mabumerg- 
mſm, it can be proved, thar they are contrary to Scripture, but our ad- 
yerlaries haye not proved, norcan, that our doctrine is ſo, and we are 
molt willing to bring the matter to this iſſue , we doubt not but to give 
better and itronger evidences from Scripture and reaſon to convince 
gaind, ayers 1n 2 rationall way , then 9ur adverſaries can. But that we make 
the eficacy of our doctrine, taken preciſely by it ſelfe, and without being 
accompanied withthe ſoundneſle of it &c: anevidence of our Call, isa 
meer calumny of the Students. 

Now let us ſee, whatthey have to ſay for Ther outward 1nd m-d:ate 
call. They cite divers Scriptures to prove, that the Apoſtles ordamed Eld:rs 
but doth this prove, that their ordination, which they derive from the apy- 
fate church of Rome, is atrue ordination , and neceſſary? Yeaitis clear, 
and confeſſed by the moſt judicious Prete/fants, that true and lawtull or- 
dination, and ſucceſſion hath not continued in the church, ſince the Apo- 
ſtles dayes, but hath ſuffered an intecruprion by the generall apoltalie, 
that as a flood overflowed the earth, and that 2|though God (till preſery- 
ed a church , yet she had not avilible outw rd ſucceſſion, becaus she was 
not viſible all along here ſelf2, and before our adverſaries can make the 
halfe of their argument good, they muſt prove, that not onlyatrue 
church hath continued ever ſince the Apoſlties daycs, but that she hath 
been vilible , having a true viſible ſucceſſion of vile teachers , who were 
good and faithfull men, all along to convey it downeto this day. But to 
inferre that ordination hath continued, becaus of the command ( if the 
command had been univerſall )doth not follow , ſeing many things com- 
manded, may be unpraGiiſed, through unfaithfulnefle, ro the command, 
Now it is certain , that generally the vilibly ordained bishops have not 
been faithfull men for many hundred years, and fo kept nor to the ſub- 
ſtance oft:14t true ordination , that was in the Apoſtles times, but loſtit, 
through 1nfaithfulneſle, and ſer up a shaddowe in its roome , the lice may 
be ſaid of other things . And the ordination being once loſt , it can not be 


recoyered again, from a meer Scripture command , otherwiſe all may 
pre- 
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pretend to a power to ordain , for the Scripture doth not coramand one 
more then another, yea we find no generall command in Scripture for 
ordination, only that it was practiſed, which we deny-not, and with it 
there was a ſpiritual gift of the holy Ghoft conveyed, which was the main 
and only thing that made the ordination and laying on of hands effctuall, 
and without which it is but a shaddow, as may be icen at this day in the 
Nationall church , for who among them dare ſay, that they either give or 
receive that ſpirizuall gift of th: holy Ghoſt, which was then given and re- 
ceived therewith? 1 Tim. 4:14. Their ſecond argument is from Heb. 
6, I, 2. whereby they would inferre, that /aying on of hands s a part of 
the foundation of Cur:ſtzanity , bur that Scripture ſaith no ſuch thing, for 
the doctrine of Buptiſmes, anilaying onof hands relates tothe 3 ver.as a 
thing that the Apoſtle intended to open, and th:s (ſaid he ) will we ave, 
if God permit, whereas he had laid the foundation already, thercforc 
the doctrine of the laying on ofhinds belongs not to the fouudation , but 
to the ſuperſtrufture, but however, it doth not follow , that laying on of 
hands 'it ſelfe is a thing t5 continue , for he ſpeaks of it, bur as of a Co- 
arine ,as that of Baptiſmes, which we confeſle doth continue , as the d4o- 
Frine of the figures ,types, ceremonies and ſacrifices doth continue to this 
day: andthe Apoſtle opened them largely in that Epiſtle , yet the figures 
themſelves were not tocontinue. Belides, how do they prove that this 
lay'ng on of hands is ordination, and not that uſed in confirmation 2 Here 
they miſerably ſtick, only they alledge it is ceaſed among many, andis not 

ſo neceſſary, but how prove they , that it is not as neceflary? Shew us, 
where it is repealed, more then the other, ſeing it was as generally pra= 

Qiſed, yea and more, for many received it, that were not preachers nor cl- 
ders. 

In the laſt place, they plead , that Preachers should have a miantain- 
ance , which we deny not , if they necd it , but may not men be 
Preachers, who need no ſupply from others 7 but many have where- 
with to be hoſpitable unto others, withour taking , farre laſſe forceing 
others to give them : the maintainance then that we are againſt , is 
1. A faperfluous and unnecellary mantainance. 2. A forced main- 
tainance, 3. Suh a maintainance as Preachers agree with, and contract 


for. 4. A taking it from them , who arc not worthy. 5. A taking 


it from them , who do not acknowledge them to be true Preachers. 


Now none of allthe Scriptures or reaſons brought by them, prove any 
| ſuch 
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and notofthe Goſpe/l, andthat the people ought to contract with preach- 
ers, will not follow, becaus they are boundin charity to ſupply their 
wants, for we are boundin charity to ſupply the wants of the poor , ac« 
cording to our ability , yet it doth not fol,ow , that we are to contract with 


them , or that they can force it from us. As for the words of Chriſt , free 


ly grv-, asthey import, that they were not to make ſale of the Goſpell, 


{o alſo that they were not to force, or compell men to give them, any- 


thing as a re:ompenſe for preaching the ſame, for how can we gzve freely, 
that which we force otherstorecompenſe us for? And here they cry out 
upon the Q. as afacrilegious crew, for denying ſuch unlawfull maintain- 
tainance, as the Prieſts generally have. it ſeemes the youug men ate 
greatly concerned, they love fo wel the wages of —_—— e,, for 
ag1inſt no other thing do we contend. Againe, they alleage, that we belje 
them, in ſaying , they th'nk that the preaching of the Goſpell can be ſold for 
any earihly wages; the reaſon they give is weak, for alchough there is a vaſt 
diſproportion and inequality in worth betwixt the ſame, yet athing may 
be {old for lefſe then the worthof it, yea when the worth isinfinitly great- 
er, for did not Judas ſell Chriſt for thirty preces of filver, and do not they 
plead that greedy and covetous men oughtto be received, and payed, un- 
till diveſted, and are not ſuch guilty of fimony, and ſelling of preach- 
ing, which they confeſſe themſelves? therefore.the Q. in this do not be- 
lye them. Yeado they not wel know that itis a moſt ordinary thing in 
young men(anditjs wel if ſome of theſe be not guilty ofthe ſame ) to goe 
unto patrons, and offer them money for preſentations unto parth 
churches, then which we know no greater fimony uſedinthe church of 
Rome? Andas for the b:ſpualny of Preachers , itis alio required 1n Dea- 
cons, and all good Chriſtians, will it therefore follow, that all good Chri- 
ſtians muſt have ſer ftipends, >rit Chriltians are to work with their hands, 
that they may have wherewith to be hoſpitable, why. may not: preachers 
alſo? They cite Paul , rell;ng that he had power to forbear working, but 


they know that Paul was an Apoſtle, andclaimed that power , not asan - 
ordinary preacher , but as an Apolitle., like unto the other Apoſtles ,. 
marke theſe words, for as touching the Apoſtles , they had that power, . 


becaus of a more univerlall charge incumbent upon them, then ordinary 
»vaſtors, ſo that they could not ſo attend to work with their hands, as 
others 


ſach maintainance, nor do we read that ever the Apoltles receivedit, or 
that they received any tithes, which was the mainrainance of the Law, 
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others could, and yet even Paul wrought with his hands, which is more , 
then any of the Nartionall teachers will doe , to ipare the recciviug from 
them who are not able. And it is to be obſerved, how the nationall teach- 
ersplead {toutly, for their forbearing of working , from the power of the 
Apoſtles, but when wetell them, that the Apoliles travelled from one 
nation to another , and rook great paines to plant the Goſpell in many 
places, and hazarded their livesto preach it among the heathens; they 
anſwer, that is not required of them: ſo they would take the Apoſtles to 
patronile them, in forbearing working , and taking maintainance , but not 
in being at ſuch pames and jeopardies for the Goſpells ſake, as the Apo- 
fles, whichis not equall. Alſo when wetell them, the Apoſtles preach- 
ed ly inſpiration, and had an immediat call from heaven, they tcll us , 
that us ceaſed now: but why tell they not that the power to forbear work- 
ing is. ceaſed al/o? Surely the continuing of inſpirations, and immediat 
calls to the Aintry ſeemeth a more needfull thing, then their ftipends. 


SECTION EIGHTH. 
of LIBERTY of CONSCIENCE, 


Whercin the Stndents {1xth Seftion concerning the 
Civil Magiſtrate his power in puntshing of hereticks, And al- 
ſo what they fay in their eighth Section concerning zhe 
cendency of Quakeriſmro Anarchie and treaſon, and denying the 
necesſity of Chriſhamty , is conſidered and anſwered. 


the Quakers, they betake them to Perſecution as their laſt refuge, 
thinking if they can but prevaill here and get the Magiſtrats to cut 
off the Q. as blafphemers and traitours ( for ſuch they have deli- 
ened them in their title page )they will be caſed of the troubleſome task of 
diſputing any more with them. And here, not to be unlike themſelves, 


frer that the Students have labourcd what they canto overturne 


| they begin with a lye , ſaying, they bad a diſpute concerning this with the 


Che i. of [un 1675. whereas one of them, ro wit I. L. was not preſent, 
adthe other two propoſed not one argument in that matter, but what 
2 was 
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was ſpoken, was by ano:her, who being earneſtly detired by themto 
concurre in the Accompe of it wich taem, utterly refuicd; as judging, 
neitherhe, northey couldgive a rrre account of it, and abſolutely dil- 
charging to meddic with that in their book, which yet they are not 
ashamed f:l{ely to aſcribe to themſelves, which that young man upon 
light of their book from one of us, declaredro be alye, aflerting whatis 
above written in this matter, before leverall witneſſes of their owne pro- 
feilion, particularly P. D. one of the Students atteſtators ; and therefore 
fince he judgeth himfelfe , as he declared, abuſed inthis effaire by them, 
as wel as we ,, we shall not take notice of what paſſed at thattime betyixt 
him and us, ( it being alſo his delire ) but betake our ſelves to this Theam, 
as it is now propoſed and urged by the Students, wherein how miſerably 
they are pained, the very ſtating of their controverlie shewes, in which 
they have given away their caule. 1. They ſay, they ſpeak, only of reall he- 
reſies, and not what others call ſo. 2. they lay, they ſpeak, not of inward 
aits and meer exerciſes of the mind , bec.41s it belongs neither to church, nor 
magiſtrat, to judge of hiddenthings. To which we anſwer, that fince the 
Students acknowledge that both their Church and magiſtrat is lyableto 
crrour , yea and that neither ofthem, are to be ſuppoſed infallible, 2nd 
therefore can not certainly and intaliibly diſcerne what is hereſfte , neither 
ought they to take upon them to punish for hereſic ; and that de fad 
Proteſtant churches have thus erred, their maſter, /chy Aerzies and 
many of his brethren, can bear witnefſe, who have cryed out againſt 
that for crrour, antichriſtianity and herefie, cauſ:ng men to be grieyqully 
perſecuted forit, which now they allow as Chriſtian and Orthodox. But 
we hall improve this more hereafter, and now proceed to their argu- 
ments. 1. They argue from Deut. 13 : 5, Exed. 22 : 20. Lev. 22. but 
the queſtion is , whether theſe commands given particularly tothe Jewes, 
belong to us (for that of Lev. 22. is only concerniug the Prieſts and Le- 
#5, touching the holy things, with their uncleannefle upon them, and 
is wholly impertinent to this purpoſe )for if theſe be obligatory upon us, 
fo will atſo many other, as that a man may immediatly with his owne 
hand a7! him, that has killed his kinſman, unleſſe he get tothe city cf re- 
fee, icing there is no particular repea! of that , more then of the former, 
yea and that ot Dent. 5 : 9. ſaith expresfly that the brother, husband or fa 
ther of him 19.4t Conſenteth to ſerve other Gods, shall kill him with his own 
end, which our adyerſacics will not deny to be murder, and let = 
SNCw 
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SECTION EIGHTY. _ 
shew us where the one part of this coinmand is repealed more, then the 
othcr , or how the one part is [awful for us, and the other unlawtull, 
ſeing both were commar:ded and lawfull to the ewes; for their meer 
aſſertions as to this pag: 126. are not to be regarded. They are offended 
that atth. 5 : 29. should be given for a repeal of this, alledging that be- 
longeth only to privit perſons , and not to magiſtrats, elſe it should beunlanc- 
full for Magiſtrate to pumsh trauſgreſſours &c. Anſw. The Conſequence 
will not hold, for we are not ſpeaking of things c:vl, but of things religs- 
045, though it may be lawfall torthem, zo reſiſtevil in the one , yet not 
in the other. But that Chriſtian magiſtrats arc here included is eafily proy-- 
en, Ifthis belong to all Chriſtians, then it belongeth to all magiltrats if 
they be Chriſtians ; for to ſay, that a Chriſtian by becomeing a magiſtrar, 
is diſpenſed , of theſe obligations he is particularly tyed to, as a Chriſtian , 
is moſt ab{ard , yeaif Chriltian magiſtrats be bound to ſuffer for righteonſ- 
mſſe ſake, then they are not to reſiſt evil in matters of religion, Butthe 
firſt istrue , for how could they enjoy the bleſling of thole that ſuffer for 
rghteouſnefle ſake Marth. 5 :1o, Lt. it they ſtill reliſted? At this rate 


' none $hould ſuffer for Chriſt, who could by any means $shun it, by kill- 


ing thoſe that make them ſuffer, and who would then be thoſe that ſuf- 

ter willingly? and it ſeemes according to the Students, if a man be a ma- 
iſtrate , he ought not any more to ſufter for Chriſt , which is as niuch as 
tolay, that ſo ſoon asa man becomes 2 magiſtrate, he ceaſes to be a Chri- 
ſtan, | 

The great noiſe they make of the two diſpenfations of the Gofpell, 

mentioned by G. K. doth but manifcſt their owne weaknefle and folly , 
for themſelves will not deny but that wherever faith in Teſus Chriſt i pro- 
feſſed , and he owned as the Saviour, and Sonof God, there ws adiſpenſati- 
en of the Goſpell , as in th: Greek,, Armenian, Ethiopian, yea ( and in1hcir 

account) in, the Romi:h church alſo, yet willthey nor deny but that di- 

penſation is more legall andotſcure, , then that themſelves are under, as 
haying- many ceremonies aud shaddowes nor neceſſary, and ſo here is 2 

twofold diſpenſation acknowledged by themſelves, feing they will not af- 

firme that the uſe of all theſe ceremonies is abſolutely fintull in theſe 

churches , who are not as yet convinced of it, though it hould be nnlaw- 

tullfor them to uſe them ; and ſeing the purett and moſt excellent diſpen- 

fation of the Goſpell is to be like unto Chriſt, who reſiſted not ev:l, though 

he was powerfull to doe it, and that we are boundto be like him, thery 

K.1 there: 
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there is a diſpenſation of the Goſpell, in which ev:l « not to be reſiſted. But 
further, if there be ſuch a diſpenſation of the Goſpell, as mer 5/.:U1 beat 
their ſwords into plough-shears, and their == 'nto pruning hooks, and 
not learne warre any more , then there is a diſpenſation , in which evil þ.All 
not be reſiſted, the conſequence can not be denyed; the antecedent 15the 
exprelle words of the prophet Laiah 2. 4.. Belides, this twofold diſpen- 
ſation is proved out. of bishop Forves of Aberaeen his expolition upon the 
Rewiations, where he affirmes that the two laſt chapters of the Revela- 
tion , is anderitood of a church upon earth, in wiich church it can not be 
ſuppoſed that evil should be relilted by an outward ſword. 

Pag. 121. They argue from Rom. 13. where the magiftrat # not to bear 
the ſword invain. Hence they conclude, they ought to reſiſt evil, but this 
ſaith nothing as to matters of religion ; they shew as wel their malice , as 
dilingenuity here, inlinuating, we denyed: that place to belong ro Mag:- 
ftrats now , which we never did , nor-doe; only G.K. faid, he would be 
glad to hear howthey could prove that it did _—_ to magiſtrats now, 
and indeed were we not. other wayes perſwaded of it., their arguments 
could not in reaſon convince us, which is, that the Scripture is written for 
our cauſe, andtheſe epiſtles are to be received and obeyed by us, but 
they have overturned all theſe themſelyes( as is above obſerved ) where 
in their anſwer to the Apoſils rules, about womens praying and propheſy- 
ing with their head covered; they ſuppole rules given by the Apoſtle in his 
epiſtles, of things, that not only are not pertaining to us, but even un- 
lawfull, and ſo unlefle they make us a clear diſtinction of theſe rules, and 
that by ſome evident demonſtration, to argue from our duty to obey 
theſe commands, ſignifies nothing. But while they take up the paperto 
prove , that which they can not ſay we ever denyed, they moſt shameleſſ- 
ly omitt our chief anſwer to this, which could they have replyed unto, 
they would not haye dropped thus. And therefore we hall returne it 
upon them, that they may not forget it, when they writ next. That of 
the 13 Rom, can not be underſtood of the magiſtrats punishing men for 
matters of Conſcience , becauſe, it being written to the church ot Rome, 
to shew them, their duty towards their preſent magiſtrate, which was 
Nero that cruell and perſecuting Emperour , and then it would follow, 
that N:y0 had had alawfull power, and authority, to punish even Chri- 
itians for errours 1n matters of religion , though himſelfe was a profeſled 
anhdel, and icing the magiſtrate isto exert his power, according to his 
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knowledge, it would follow that NVeroexctciſed alawfullpower incauſ- 
iog kill the Apottles, and periecute the Chriſtians , which will make that 
horrid crime very flender, ſeing it was no more according to the Stud, 
but the exerciſcing that lawtull authority , he had received from God, ac- 
cording to his knowledge. 

Pag. 122. They baild an airytriumph upontheirowne miſtak , alledg- 
ing, thar ſince their rhagiſtrats are not anderthat putedifpenſation, it 15 
lawful! for them to refift evil, andſo'that of Matth. is'nvt a repeal tothem. 
But they have here either wilfully, 'or ignorantly forgotten the ether 
branch of the diſtin&tion, for granting their Mayſtrats:may (as we deny 
nvt) and that lawfully reſiſt evill in Civil matrers , yet Hot in matters of 
Conſcicnce, and this is that,, which was inctittbentupon them tohave 


, proven. Bur it may be wotth the Readers painesſpecialy to'norice their 


\reaſoningsin this 122. p. in anſwer tothar'objeAionigivenin'by us, from 
the parable of the tares Matth. 13. where thefervants ateexpresflyforbid- 
den to pluck them up. Here they play faſt ardlooſeto purpoſe, and to 
ficilitate their own work, make no difficiiltyxo faſten-contradiftions upon 
Chriſt himſelfe. x. They ſay, 7t # clearly repealed, tbeeaus mutt therers , 
witches, trattours are tates, as wel at htrenichs; and sf the one were to be 
eximed, ſo world the other. 1s not this the way to argue againſt Chriſt , 
and to charge contradictions upon him not upon 1s? wherein they 


| faſten an abſurdity upon him, who gave this:command, or elſe they mult 
' xknowledge, that by theſe zares areto be underſtood ſome ſort of evil | 
; ders, with whom the mmagiftrats, are not to medfſe. But ftnce the Stti- 


dents ſay, this 55 repealed, they muſt confefle it fometimes ſtood ir vi- 


' gour, it being once commanded, we would willingly be informed then 


ofthetn ; ( and they may remember it , when they write nexr) how long | 


' thicommandſtood , and to whomir belonged , fince it had its riſe from - 


- Chriſt, and was none of the old covenant precepts ;/orif it be one of thele - 


uelefſe Goſpell commandst'ey dreame of, which it sun{zwfull for us to - 
obey. But to goe on, they ſay, that ty the mares is tobe mnderftoed,, be- 
marked hypocrits , who bring ſcarce aiſternatle From the whe# , ave there- - 
fore not to be middled with. Verv wel then, whetethe magiſtrate can not 
diſcerne hcrefies, according to themſelves , heis notto punich: and then 
what comes of that anthority was ackhow ledged Nero had, from Rom. x 3 
who was as uncapable to diſcerne hereticks as hypocrits? And then feing 
a before is. ſaid, 1h.y are not to jndge of hidden things , expercentce hath 


aboun- - 
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abounaantly chewne , how much the trae diſcerning of bereſie 5 both uncey- 
tare, and difjicult even to Proteſtant magiſtrats, who have calledthat 
2heat to day , whichthey have called tares to morronw , and therefore ought 
according to this rule, to forbear medling in ſuch matters. 

Theirtecond argument pag. 123. drawne from Roms. 13. and I Pet. 2; 
4. which is parallel with it, is betore anſwered. Afterwards they goe 
abour to play the Pol:titians, shewing both here, and in the followin 
pag. how the publick peace 1s diſturbed, Ly ſuffering of ſundry Religions, 
and this they reckon fo certain, that they conclude 2; 5s known by all, 
that are but mdiſferent!y verſed in hiſtories &c, Now if this concluſion hold 
true , it is impotlible either for France , Germany, Holland or Zwitſer- 
Lind to be in peace, withour either the Papiſts riſe up, and cutt the Pro- 
tcſtants throats, or the Proteſtants theirs, and who but ſuch as the Stu- 
deuts can be ignorant that after much blood-shed and contention, who 
Should oppretle and deſtroy cach other , they have learned by ſad expe- 
rience, that it is ſafeſt, and moſt conducible to the peace, and contributs 
moſt ro the publick benefit , not to m:ddle with each others conſciences, 
notwithſtanding that theſe pitifull Stateſ-men can prattle to the contra- 
IT, who have 'shewne themlſelyes in this to be very indifferently verſedin 

utory. | 

Butchey proceed affirming , that ſince the Magsftrat is keeper of both 
tables, to wihomis entruſted not only the care cf mens bodies, but ſouls, he 
ought to punich not only for evil, but alſo for religious offences. If all this 
were confeſſed, wouldit follow that he were to punish Religious, as 
Civil oftences by a Civil. cenſure? Surcly nay,no more then he muſt ptnish 
Civile offences, by an Ecclefiaſtick cenſure. Now it remains for themto 
prove that offences in things purely conſcientious should :mong Chri- 
ſtians be punished by the externall word, which they have not as yet 
done, andletit be here obſerved, that not withſtanding all their clamouts 


the power , dignity and honour they put upon him, is to be the C lergies 
burzow, for as they allow him not authori ry to judge who «re Herdticks, and 
who not, but he muſt only ſerve to betheir executioner , and perſecut ſach 


as they find prejudiciall to their intereſt , for though they will have it tobe | 


lawtull for Preachers, ſuch astheir Bishops, tobe Magiſtrats, as Chan- 
cellour, Counſeller, I, udge , &c. Yetno Mag'ſtrat, nay the King himſilf 


muſt takg upon him to be a Preacher , (though we could never ſee any thing 
G f Gy 7 
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tor the Magiftrats priviledge , and that the Q. detrat from him, that all | 
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in. all the-New Teſtament, - making this nolawfull, yea and David'and 


'Solomoninthe Old ,who-were not of the tribe of Lev: , were both Pro- 


phets and Preachers, and pen-men of the Scripture. ) This trick eyenthe 


Prat fant Clergy have learned-from- their father the Pope, whoshewed 
the Clergy long ago , the way to make themſelves Princes-and T»dges, 


but to be ſure to -hnr our the Mageſtrate from meddling with their 'f unction, 
So it may be ealily ieen here, whether the Q. orthe Students be greateſt 
friends to the Magiſtrate. Laſtly, They conclude, that ſme thoſe that 
broach hereſy , do evil, and that the Magiſtrate 'is the exccuter of God's 
wrath upon him that doath , or atteth ourward!y evil, without any reſtriftior 
&c.itis not lawfull for us to add areſtrittion , where the Spirit of God hath 
ut 2076s OY 
f Who can but admire the impudency of theſe Students, which doe that , 
which in the following line they affirme is unlawfull, by adding [ on12ward- 
h] which is a reſtriction? For the words inthe-text are not [outwardly 


evil | but evil, which being taken without any.reſtrition , comprehends 


jaward as wel as outward acts of evil. Seing then they put a reſtriftion, 
(though to their own ſelfe-condemnation, they confeſſe it to be untaw- 


. full) whichthey areforcedto doe, elſe hypocrites would be comprehend- 


ed, whom they confeſſe to be tares, that are not to be medaled with. We 
that judge it no wiſe unlawfull ( becaus without other clear texts be con- 
tradicted, there muſt be here a reſtriction ) may reſtrict it to things civil 
and morall, excluding matters of worshup and difference in opinion , for 
the reaſons often before mentioned. Their 3. argument wholly miſſes 
the matter, hich is the prattice of many princes, even approved of God 

in co:rcing 1dolatries &c: for (ince all the examples, they give, are of 


| the kings of Judah and Iſrael underthe, Law it nowiſe mecrs the-preſent 
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controverſte, which is concerning the power of Chriſtian Magiſtrats 
under the Goſpell, We 

. Laſtly, They argue that the Prophets of the Old Teftament , have pre- 
pheſied that tt should be the office of Chriſtian 11a geſtrats fo coerce falſe pro- 
phets, for which they alledge Dent. 18: 20. he that 5hall ſpeak in the name 
ef other Gods shall die. Very wel, he faith not, $vall be put to death in a 
judiciall way. It is ſaid, The ſoul that finaeth (hall die, ir will not therefore 
follow , that every ſoul that finneth, shall be killed by the Magiſtrate 

But though it be underſtood of putting to death, it reachethe notthe caſe , 
ye being nnder the Goſpel], not under the Law, whers alſo it was 207 
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lawfull fo to doe for different opinions and interpretations of the Lay, 


Ko 


bur qnely for rejecting the true God, and his Eaw, and introducing ney - 


and ſtrange Gods Their other proofe is from Zech. 13: 1, 2, &c: 


where it is ſaid, that the fathers and the mothers of the falſe Prophers Shall. 


fay unto them , Thou shalt not live, and.thruſt them through, when they pro- 
pheſy. This is fo farre from being taken literally, that the Students dare 
nattake it ſothemſelves, elle. the father and and the mether might doe 
the bulinciſe without troubling the magiſtrate, and afterwards the tex 
ſpeaks of thoſe , who were not to live, of their having wounds in their hands 
and beirg alive, which shewes theunderſtanding | dun is to be ſpirituall, 
and ſcing the Students do. not underſtandit lirerally, of the perfonsto 
whom the text aſcribes tits cocrcing , and that there is not the leaſt word 
of a magiltrate in the place, -forthem , to affirme, that it is not to be un- 


der{tood of the magitttate , is but miſerably -to begg the queſtion. They 


begin their 8. Sect. prg.'126. affirming that Ouakeriſm tends to Anarchic 
and conf «ſion and treaſon , alledging , we would pull down the Magiſtrate , 


if wecould, and ſet up our .oun ſpirituall: Magiſtrates , as Tohn of Leyden 


&c. For this malitious inlinuation they give-no reaſon , but fuch an one 
as deſtroyes it , to wit , our giving in [ Reſiſt not evil, pluck not up the tares) 
as repeals of ſame lawesin the Old Teft. Now let men of reaſon, judge, 
whether rreaſor be the rendenry of theſe mens principles, that affirme, 
ev.lis not to be reſiſted; or how theſe can doe violence to the Magiſtrate 
without contradicting their principles , and then it can not be the tenden« 
cy of them: and wheras they conclude, ſaying , That Onakeriſm, as they 
conceive , beyoud all doubt, tends to Ararchie, confuſion of late and trea« 
ſ-n. Their conceptions are very falſe, in this matter, and we may upon 


farr better grounds retort this upon the Students Confraternity,the Clergy, 


who —_— their ambition and turbulency did from the pulpits blow the 
trumpet of all the late confuſion, and treaſon, in the civil warrs, andshew 


chemſelves exact diſciples of. /ohn. of Leyden, afting his pranks upon the 


ſtage of Great Britaine , a charge, they have not to layto the Quakers. 

Their next effort is to prove, 5ve deny the neceſſity of Profeſſing Chrj- 
ftiamty, vecaus u4 ebelieve thrſe not bound to bel:eve the hiſtory Cf Chriſt;f rom 
u'hom God hath neceſſarily withheld the knowledge of it , for they confeſle 
that wee believe theſe obliged to believe them, to whom they are te« 
vealed, But they mult here alſo at ke themſelyes, in makeing that a 
z0rrtble crime in us, which their owne chiefe do@ors affirme , who 
being 
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being preſſed by the Arminians with this argument [Thar which every | 
man is bound to belive is true. But every man ts bonnd to betteve that 
Chriſt died for them , therfor it is true } They deny the - Memor plainly 
affirming that thoie that have not heard of Chriſt, are nor bound to belie- 
ve he dicd for them, ſo according to the Students themſclves, are guilty 
of denying the neceſfity of profetling Chriſtianity as well as we. Bur fur- 
ther they lay, weeare guiity of this, becaus 1we ſet tp a n.w Chriſt inevery 
man, that is borne, and growes up , unto aperfett ſubſtantiall birth, as their 
firſt charge in this matter hitts at their owne Doctors, fo this ſecond is 
common with us to the Apoſtle Paul ( for the Students diſpute like blind 
men ſtriking at random, that heed not, what they hit ) ſeing the Apoltle 
calls Chr:ft within , of which we ſpeak, the hope of glory , which is neither 
2ncw Thrift, nor yet another then he thar died at leruſalem who did tra- 
yell that he might be brought forth in the Dalatians, and calls him, rhe 
new man, bornein, and put on by others. So ifin this the Apoſtle did not 
deny the outward ſufferings of Chriſt, neither doe we; unlefle the Stu- 
lents can shew, how our doctrine differs from his , or contradicts it, which 
they have not yet attempted to doe. As for that queſtion of 7. Peningrop. 
How can outward blood cleanſe? we referre them to his owne book in 
defence of that expreffion, as quarrelled by }. Hicks, called rhe flesh 
and blood of Chriſt , of wh.ch there were divers printed coppies at Aber- 


Wherin thei: obſervations upon R.3. his Offer, and 
their laſt Section of the Q. Revilemgs, as they 
term them, are examined. 


N the: end of the account of our diſpute, I renewed anoffer to the 
Prenicn of Aberdeen, as being th':perſons, we were principally 
concerned withall, giving the reaſons therfore, and shewing the 
. good effects, that might proceed therefrom,as in'the ſame offer may be 
ſeen ; at this the Stud. teeme to have gone mad, and fret and fame, like 
perlons poſlefled, alledging, 1 berake my ſelfe to railing as my laſt refuge 
2 vhs 


- _ 
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but whether there be any railing in that Offer, is left to the judicious Rex. 
der to examine, The Students notwithitanding their clamours, give not 
one inftance of it, but whether they have :ny better reaſon to.anſwer it 
withall, then railing, lex the Reader judge. For upon this occalon, 
pag. 127.128. they call mevaine and arrogant , lize avery Thraſo , 19110- 
rat aid foolish , one whoſe weakeneſe ard ignorance ts :enowned, a bold 
bark_r, but aſoft titer. Theie areiche modelt young men, that profeile 
©© be againſ; railing , that ſay in their Pretace,, they have abtained from 
peirſonall eriminations , and have not rendred evil for evil , and with this 
theirunreatonable railling they mix in a company of lyes, as that infinua« 
tion, asif the Theſes had been written by G. K. which is a falſe calumny , 
they are dared to prove: Liceunto which is what followes , that ['pro- 
ved all Europe , ſous bt diſpute 11 divers places from any who would with- 
2ut diſtinF:on, upoa the account of this priited provocation, boaſted and: 
2loricd that Thad got wo diſpute 3 which containe as. many lyes almoſt as 
words, for which, they offer not the leaſt proofe. Afterwards as anin- 
tance of my cowardlynefle and vain boaſting ; they ſay, 7-with G. K. 
fied, and deſerted a diſpute appointed betwixt us and R.G. my uncle, at the 
Croſſe of Elgin, which is utterly falſe; neither G. K. nor I cverſpake 
with R. G. about {uch a matter, nor made.any appointment with hin : 
yeaR. G. hath under his hand declared, that being by afriend of his de-, 
fired, he retufed to debate with us, in relation to theſe Theſes, nor was. 
there any ſuch appointment ever made known to us: So the Reader may 
{ce whether theſe credible witneſſes , that atteſted their Accomp: , be any 
better here then thoſe credible infarmers , from whom they had this great 
untruth. As they proceed, they give themſelves the ye, for after many 


ncedleſſe words, of which it is hard to make ſenſe., they conclude that this 


late engagement ( meaning the diſpute with themſelves ):s a fulfilling of 
the offer in the end of the Engiish Theſes , notwithſtanding- they ſubſcribed 
the Articles, whereof the firſt exprosſly bears, that it zs abſtratt fromit, 

But firſt they ſay, The Miniſters are not concerned tomeet with the Ott. 
becaus , the report of thevittory is alrc2dy gone upon their fide , who are bub 
young men, ard cannot doe ſo wel «s their niniflers who are more learned, 


and grave; and yet a little after ,that they may not omitt here to pive - 
themſelves the lye, they ſay, that ſuch 2 diſpute 2vonld be a means to. 
ſtumble the weake , hard:n the fallez , and dichonour God , rather then the” 
contrarg.. What confuſion is here! 157 are. bur young men , and their 


- 


Maſters 


GO —— 


the CONCLUSION.  @ 
Maſters more learned, grave and able, their diſpute(it they beito be be- 
lieved ) has done good, eftabliched many unclineng to Quakeriſm , a'd yet 
their Merifters diſputing would b2 a mean to flumble the weake &c. They 
conclude that we are not to be ſoughtafter, becars we ave goats and wolves 
and not ftrayed cheep ; we could produce enough under their Maſters hands - 
ro-contradict this, if it were worth the paines. They il] up the reſt of 
the Sect with alledging that publrth d:ſputs are againſt the Law, uphraiding 


. meas arevell for offering one, alledging that itis not-lawfull for Proteſtants 


either in the Tyrkzry nor Poptsh'dominions to offer to difpute againlt 
the publick religion authorized by the Magiſtrate , though they may pri-- 
vatly eall it in queſtion, and diſlwadefromit: whereby they openly con-- 
demne as rebe!ls, the Apoſtles and primitive Chriſtians, yea and the 
primitive Proteſtants, as by many inſtances-both at home, and abroad , 
could be shewne: and whereas they ſay , 2s profeſſe to oppoſe the;r religi— 
Mm, and not Papiſts , "it isanother falshood, for ſome of us of Jace years , 
have loſt their lives, and others deeply ſuffered, for oppoling Popery at 
Rome it ſelfe, a tas, the Students-ſo long as they can lit at eaſe, and buy 
abeneficeat home, will as unwillinghpundertake, as another diſpute wittt 
the Qu. 
They balfcir laſt SeA. moſt impudently, alledging, that they hats 
paſt by , as much as they could, perſonall criminations: how great a lyc 
this is, the Reader by what 1s above ſaid, will obſerve, They are angry wc 
Should alledge, that rheir A1afters had put argrments into toeir months , 
though we can shew them , of the'cloſeſt of them in manuſcripts ſent by 
them to us ; and to diſprove this, they fay , th:y faithſully declarett to te 
lyes, But what men of faith they ares above shewne : let' it be left to the 
Reader tojudge whether they b2 more to betruſted;'in ſaying , the argu- 
ments they brought', were their owne, then when they ſay , they bad 4 
4ſpute with th: Q. the x. of Tune 157 5, though one of them was altoge- 
ther abſent ; and the other two were but meer hearers : what 'reaſon is 
there, they should be believed in ſaying, the arguments they uſed were 
their owne, though perhaps they only repeated them , as when they poli- 
tively affirmed that they diſputed with us, thoughthey were meere audi- 
tors? Andto thisthey add another great lye, ſaying, that the Q. «fjir- 
med in their Con*a-remonſtrance that this 1s G. Ms. work under 1het; co- 
Ter, whereas the wordsare, Jt zs flrange, that they ,(to wit, the Stud.) 
ould undertake [chaſt:ly , what be has _ ſo long adviſeing ,unleſſe _ . 
3 of 
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be his work, under their cover; but a ſuppoſition is not a »ofitive afſertion; 
It is not ſaid, this is bis work, asthe Stud. have perverted it, who a:c {9 
accuſtomed tolye , that fuch kind of perverlitons paſſe with chem , but for 
ſmall eſcapes. They are oftended W.. M. should be called a Catech:f, 
(though the Bishop their Ordinary is not pleaſed he snould have a hieker 
deſignation , and themſelves can not deny it ) and whereas they lay , 7 hes 
is done exceeding malitiouſly , for he officiated at the foreſa-4 p! ce for a 
short ſpace , and long before the publishing of their pamphlet : t:.cy would 
doe wel to shew wherein the malice of this lieth, and to examine whetner 
he did not exerciſe that office longer then he has done any un. e; bur itis 
their cuſtome to ſpeak at randome. | 
They cry out againſt our ſaying, we were informed, that their maſter 
had gone to the B. ro deſire him to complain to the Connuill, &c. alledging 
that thorgh we ſay, we are informed, yet they inſinuate it is a lyc, of our 
making. Becans 1t is uſuall for us that are damnable Herentcks, to ſpread 
a falſe report our ſelves , and then ſay , weheardit. Let them inſtance any 
report , if they can, raiſed up by us, for which we cannot give them Au- 
thors of their owne Religion, wheras the molt part of their reports againſt 
us, have no authors but our enemics. But for anſwer, let them know, 
that the ſame was told to R. B. by G. 2, and 7.S. two chiefe Citizens of 
their owne Profeſſion, the. laſt of which, conſtrained him to ſtand upon 
the ſtreet untill he should tell it him, And wheras they add, that f they 
would follow our footſteps they could caſt many horrid things in our teeth , 
Anſw. itis one thing to receive information againſt a people, and report 
things astrue , ſpoken or written by their profeſſed enemies, as the Stu- 
dents doe in their citations ont of Clerks examples , Hicks and Faldo: 
and another to report things ſpoken by members of their owne Church, 
wha if they have belyed them, let them reckon that among themſelves, 
Laſtly, They accuſe me, as having impudently aſperſed their Profeſſor 
1. M. wh ſeurrilous revilemgs, and malitious calumnics, ot which, they 
are ſo impudenttt , as not-to give one inſtance, and are theretodared, 
when they write next, tonamethem, or inſtance one calumny or (cur- 
rilous revileing, wherwith I aſperſe him, or elſe be accountzd impudent 
lyars, wheras they ſay theſe calumnies we borrowed from the ſpit: full Ie- 
iuts, and like wipers, ſpouted them out. Again, they declare their folly, 
The Jeſuit accuſed him of treaſon, as the Students, following his exam- 
lc, docus, but ſanot I, who only minded him, that ſeing he who 
ayes 
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ſayesthe Scripture is his Rule, has been deceived, in pretending the &cri- 
ture (aid, that which now he confeſſes tobe an errouc. If the Spirit were 
to be rejected from being the rule, becaus men pretending to it, have been 
deceived : ſoshould the Scripture alſo, in which inſtances, if he orthey 
dare ſay, I havecalumniated him, let them name wherin. And I shall 
prove all I haye aſſerted in that affaire , and that without r2curring to the 
Jeſuits teſtimony, having my information from better hands. Andto aug- 
ment their lyes, they {ay, /t tends to his advantage; to be calumniatcd 
by ſuch as th: Qeak,rs : They have not proved that we have calumniated 


| him, and we may juſtly retort. That he may rather be troubled and 


chamed to find himſelf ſo fawaingly flattered and commended by fuch 
as the Stud. like the Philoſopher of old, that was troubfed when ſpoken 
weil of by a profligat perſon. 

Laſtly, "They goe about to Apologize for the long tinze, their book hat! 
been a comeing out becaus of their arfficulties at the preſſe, which difftcultics 
were not ſuch as we meet with; to have their papers ſurprized and ſtopt, 
25 they ſought to doe ours. But becaus they could not perſwade a Printer 
to beſo Eofich , as to print them, without due payment, but it is like , the 


' contriving and patching it together, hath been as great a cauſe of lett,fince 


when it was our, and came from Edinburgh to Aberdeen, and after we 
had bought one intire book at Edinburgh, They kept it upat Aberdeen 
ſeverall weeks, adviſeing and conſulting abourit, and upon notice of fome 
groſle contradidtions in it , which wee h1d obſerved to ſome of their owne 
way, They cauſed the Printer there to patch two pagesto it, to help 
them , by which , they have but rendered their weaknefle more obvious. 
For whereas to ſolve that groſſe contradiction before obſerved by us, of 
their making us ſpeak in their Accomp, one after another, and yet ſaying, | 


| the Auditors can teſtifie , that we are lyars, and never ſpake ſo , They lay, . 

' their meaning is not, that we did not ſpeak, one after another. What means 

| theword never then ? This Apology amounts to no more, but that the 

| Students intended not to contradict themſelves, and inſtead of bettering 

| themſelves by this addition, they have given away their cauſe, for whereas + 

| they before make a great clamour againſt G, K. for aſſerting permiſſive in- 
pirations, as if it had been ſome great abſurdity , themſelves here affirm 

' the ſame thing, ſaying, The Apoſtle by theſe words, 7t ir good for a man ' 


not to touch a woman, doth not command but on!y permitt, ( he himſelf ne- 
%rth eleſſe being inſpired by the Spirit of Goa ſotoado) is not this then a 
as 


T The CONCLUSION. 
permiſſive inſpiration 2 So thattheſe things will but mak: chef” lolly.mas 
nife{t, as allo their further friyolous Apologies in that addit:5nall adver- 
tiſement, which to the truely judicious doth not coyer but rather diſcoyer 
thicir weakneile. | 
Scing it may fall out that this tra&t may arrive at the hands of many who 
perhaps may not ſcethoſe sheetrs in which we have diſproved the Sty. 
dents calumnies and lyes in matter of fact, as in Relation tothe diſpute 
wee had with them, we thought fit here alſo to inſert the certificate of tour 
Students preſent arthe diſpate, and fince come among us, three of which 
were at that time actuall Students of Philoſophy in the Univerlity,and che 
other had beenin the claſle with one of the diſpurants. h R. B. 


. Wee under-ſubſcribers late Students of Philoſophy from the univerſity of Aberdeen bring 
preſent at the Diſpute doe faithfully declare that the Students have groſiely belved the Qu. in 
their Accompt , making them ſpeake that which they ſpake not and alſo forging arguments 
and anſwers not mentioned upon the place. And though wee had nointention at that time to 
e:vne the people called Qu yet wee dare not but declare that their Anſwers ind behaviour 
had no ſmall influence upon us , to make us inlove with their way , and to ſcarch aſtey it more 
diligently : as alſo the Students arguments and lightneſie did not alitle tend to make us diſ 
guſt them and their principles , and albeit that intoard peace and ſ.tisfattion of mind , 
which wee enjoy in the Truth wee now profeſſe with that deſpiſed and injured people, doth 
make us bleſſe the day. in which it pleaſed God to bring us among them ; yet wee are not alitle 
confirmed in the beliefe of this reproached teftimony and witneſſes, that mee find the ſtrong. 
eſt arguments their Adverſaries have againſt them , are lyes and calumnies , And this wee 
ee/tifte for the Truth , thom the Truth hath taught not tolye. | 

ROBERT SANDILANDS, 
JAMES ALEXANDER, 


And I alſo declare , who (being a Student at that time , inthe old town Colledge) was 
preſent at the Diſpute , and heard the ſame with attention , that the Students have grosſly 
belyed the Q. in many things in their account , and although that fince , it hath pleaſed God 
go joine meunto that people , yet at that timeT had no mird to be of their way, However when 
T ſaw their account I did approve it , as ingenuous, as now alſo I doe , and diſapprovethe 
Students as falſe inmany things. | | 
ALEXANDER SEATONE. 


And I likqoiſe (being a Student in the new to:vn Colledge ) at that time , was preſent as 
s:;e Diſpute and doe declare , that the Students folly and lightneſſe had rio ſmall in ence 
. -wponce, to fearch morenarrowly into the way of that people , whichir pleaſed the Lord ta 
. Hleſſennto me , ſothat theeyes of mv underſtanding came to be opened , and {cams fully tobe 
©onvincedof the truth of their principles and way , to which non bv the mercy and goodneſſe 
ofthe Lord , I amjoyned , and do find , by comparing the two Accounts together , the: the 
*rndonrs have wronged the people called Oakers in divers things , as the Students jc [; colze 
rr 21ifinnc fo [1flictentlysþer, "A +3 2. F236 
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Univerſal Love 
CONSIDERED, 
And eſtabliſhed upon itsRight Foundation. 


BEING, 


| A ferions enquiry how far Charity may 


and ought ro be exrended towards perloas ot 
different Judgments in matters of 


RELIGION. 
AND | 
Whoſe Principles among the ſeveral Secs of Chri- 


ſtians do molt naturally lead to. that due moderation re- 


quired. | 
Writ in the Spirit of Loye and Meekneſs, for the removing 
of Stumbling-blocks out of the Way of the Simple; by a love: 
of the Souls of all Men. 
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Robert Barclay. 


i Joh. 4. 16. God tis Love, and be that dwelleth in Love, dwelleth i:. 


God, 
1 Jo. 5. 2. For this 13 the Love of God, that we keep his Commans- 


deaments, 
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